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Comparative Slavic Epic

ALBERT B. LORD

Oral epic poetry or, more precisely, oral traditional narrative song has
been practiced by Slavs speaking Russian, Ukrainian, Serbo-Croatian,
and Bulgarian. The primary concern of this essay is to investigate a few
facets of the relationship between South Slavic — that is, Serbo-
Croatian and Bulgarian — oral traditional epic and that of the Eastern
Siavs — that is, the Russians and Ukrainians. It is proper to begin with
a description of some outward manifestations of these four language
traditions.

One of the most evident differences between the East Slavic and
South Slavic epic traditions is that the metrical system of the former is
basically tonic, or non-syllabic, whereas that of the latter is basically
syllabic. Related to this difference is another: South Slavic epic songs
are either accompanied by a bowed instrument or unaccompanied,
whereas East Slavic epics are either accompanied by a plucked instru-
ment or unaccompanied. The only instrument really strummed in the
South Slavic epic traditions is the tambura in northern Bosnia. Speci-
fically, the South Slavic musical instruments are the bowed one-
stringed gusle and the bowed three-stringed g’dulka. The East Slavic
instruments are the kobza or bandura and (formerly) the Russian
gusli. It seems possible, then, for there to be an opposition between
tonic or non-syllabic meter, accompanied by a plucked or struck
musical instrument, and syllabic meter, accompanied by a bowed
instrument. This principle seems to apply also to the relationship
between the plucked harp of older Germanic poetries — or, at any
rate, of Anglo-Saxon poetries — with their stressed/unstressed meter,
as compared with the medieval French tradition’s bowed rebec, a close
relative of the g’dulka, with its decasyllabic/hendecasyllabic metrical
base, similar, indeed, to the South Slavic decasyllable. Noteworthy,
perhaps, is that the non-syllabic meter is found in northern Europe and
Russia, whereas the syllabic occurs in southern Europe, including the
Balkans.
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Meter and the influences on it, such as music and musical instrumen-
tal accompaniment, are fundamental for a comprehension of the
diction and style of any oral traditional narrative song. They provide
the molds, or matrices, into which thought is poured, and they are an
especially important part of the definition of a formula set down by
Milman Parry in the late 1920s, as a “word or group of words regularly
used to express a given essential idea under given metrical conditions.”
In each of the four Slavic areas we are considering metrical conditions
are different, except that in South Slavic, in both the Serbo-Croatian
and Bulgarian traditions, the most commonly used epic line is decasyl-
labic, with a diaeresis after the fourth syllable. In short, the matrix of
the two South Slavic traditions is of the same length and has somewhat
the same content. The most significant second variable, however, is in
all cases the specific Slavic language involved, with its distinctive
accentual patterns and word lengths, as well as its characteristic
syntactic patterns. The same essential idea in each of the four areas
will be expressed in words and groups of words appropriate to each
language and metrical base, or structure, in the broadest sense of
“metrical.” It is necessary to elaborate, briefly at least, on the formu-
laic language of the oral traditional narrative song of the four areas.

It is not sufficient to say merely that the epithet most often used for
“horse” in three of our areas is “good.” One must be much more
precise. First, it is necessary to define the size of the matrices in each
area and the accentual or other rhythmic patterns of the specific
language that condition whether an epithet is needed or used in any
given position, and then, to determine what those epithets, if any, are
in the several languages.

For example, one of the frequent syntactic patterns of the bylina line
in Russian begins with the verb and places either the subject, the direct
object, a prepositional phrase, or some combination of these in the
second part of the line. Thus one finds in Gil’ferding: Cennae y3nae
no6pa koust (“he saddles, bridles his good horse”);! or in the plural:
Cennaiite y3naiite no6prix Koeil (“saddle, bridle, your good
horses”);? or, combining a pronominal direct object with a preposi-
tional phrase, ITocagure 0 Ha mo6pa koHa (“put her on a good
horse”);? or, combining a substantival direct object with the same

' OneZskie byliny, collected by A.F. Gil'ferding (in the summer of 1871},
4th ed., vol. 2 (Moscow and Leningrad, 1950), p. 408, line 161.

?  Onesskie byliny, 2: 415, line 58.

3 Onezskie byliny, 2: 418, line 146.
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prepositional phrase, ITocagun Hacrackto Ha mo6pa koHs (“he put
Nastasja on his good horse”).*

Clearly, in the Russian epic tradition the use of the epithet dobry
(“good”) makes a convenient formula for “horse” in the second part of
the line, including the last main stress in the line.

In the Bulgarian tradition the syntactic situation is very similar —
verb plus noun object or subject — except that in Bulgarian a definite
number of syllables — namely, six — are needed at the end of the
line. But the epithet is again dob’r (“good”); for example, Cnesnu,
I'pyro, ot ao6para Kous (“descend, Grujo, from your good horse”),’
where the postpositive article supplies the extra syllable; or Ila crer-
Hany o aBa nobpu koHs (“then they tightened the girths on their two
good horses”),’ where the numerical phrase fills the two syllables
needed to adjust dobri konji to the six-syllable slot; or, finally, s He
710BM Haim [OGpU Koube (“Do not catch our good horses™”),” where the
possessive adjective does the same work.

In this same song there are many cases where the name of Krali
Marko’s horse supplies the needed syllables in the same position:

Mapko crersa Uapka dobpa koua®

/“Marko tightened the girths on Sarko, his good horse”/
amu 3emuu llapka dobpa kona’

/“but take Sarko, your good horse”/

u cu crerda Hlapka 0o6pa xona'

/“and he tightened the girths on Sarko, that good horse”/

It is important to note that in these cases dobri kon’e or dobra konja,
four syllable formulas which we know from the bylina tradition, are
fitted into a larger slot. In other words, it would seem possible that the
two-syllable epithet has been used to fit the two-syllable noun to a
four-syllable matrix, and that the four-syllable combination thus
formed was then adapted to six syllables. I do not mean to imply, of
course, that the Bulgarian tradition took the Russian four-syllable
formula and adapted it to six syllables. I do think that it is possible,

4 Onezskie byliny, 2: 420, line 217.

5 B'lgarsko narodno tvoréestvo, vol. 1: Junaski pesni, ed. Ivan Burin (Sofia,
1961), p. 276.

¢ B"lgarsko narodno tvoréestvo, vol. 1: 272.

" B'lgarsko narodno tvoréestvo, vol. 1: 273,

8 B"lgarsko narodno tvorlestvo, vol. 1: 272.

®  B’lgarsko narodno tvoréestvo, vol. 1: 275.

19 B"lgarsko narodno tvoréestvo, vol. 1: 275.
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however, that a South Slavic development from an octosyllabic to a
decasyllabic metrical base is reflected here.

The Serbo-Croatian tradition has assimilated many Turkish words
for “horse” into its poetic vocabulary. While one can find the epithet
dobar, as in the following line from the songs of Avdo Avdi¢ in
Gacko:

“a junaci bez dobrije’ konja”!!

/and heroes without good horses,/

more common are such formulas as:

“birdem stize dva konja alata”

/straightway two sorrel horses came up/
“a izadje do konja alata”

/and he went out to the sorrel horse/
“preturi se na konja alata™ ™

/he placed himself on the sorrel horse/

where the Turkish alat (al ‘red’ and at ‘stallion’) are appositives. The
Serbo-Croatian singer could, indeed, have used dobroga in the lines
above: “a izadje do dobroga konja” or “preturi se na dobroga konja,”
but he preferred the Turkish word for a “sorrel horse.”

The Ukrainian tradition, the last of the four under consideration, is
especially instructive because of its metrical variety. In a famous
passage Alfred Rambaud described the singing of a duma to the
accompaniment of a kobza or bandura as “un instrument a cordes
qui rappelle la mandoline par son fond arrondi, mais qui est beaucoup
plus grande.” " Of the musical line he wrote:

Une phrase musicale se compose pour ainsi dire de deux membres: le premier
est une espéce de récitatif ol la note fondamentale de la gamme se
reproduit avec insistance autant de fois qu’il y a de syllabes dans les paroles a
chanter, sauf pour les deux dernieres syllabes qui s’achévent en deux notes
plus prolongées, sur le quarte ou la quinte; I’autre membre est, & propre-
ment parler, la phrase musical; il est plus développé, le chanteur se plaisant
3 le moduler et & lui imprimer le caractére mélancolique qui domine
dans toute cette mélodie. '

1" The Milman Parry Collection of South Slavic texts, collected in Yugoslavia in

1933—1935 now in Widener Library, Harvard University: no. 903, line 892.
Parry Collection, no. 6588, line 420.

3 Parry Collection, no. 903, line 494.

¥ Parry Collection, no. 903, line 496.

5 Alfred Rambaud, La Russie épique (Paris, 1876), p. 438.

6 Rambaud, La Russie épique, p. 439.
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The principles of metrical and rhythmic structure in the dumy seem
to be four:

(1) The dumy are sung in stanzas of unequal length.

(2) Lines within a stanza have 2, 3, or 4 stresses.

(3) A line has either (6) 7-8 or 9-11(12) syllables.

(4) Lines within a stanza may be grouped by number of stresses and
number of syliables, together with rhyme.

Here are some examples from the classic work by F. M. Kolessa:"

(1) Téi, y caTy HeRinéHbKY 3(2) stresses, 4+4=_38(7) syllables
To péno-nopanéHbKO, 2 stresses, 3+4="7 syllables

/Hey, on holy Sunday,
Early, very early/

(2) T'éia, To ne 4OpHi xMapu 4(3) stresses, 11(10) syllables,
HacTynanu, 5(4)+2+4
He apobui pomi nakpénanu, 3 stresses, 9 syllables, 3+2+4
I'éit To ne cuBi TyManu i 4(3) stresses, 12(11) syllables
yCTaBaNM, — 5(4)+3+4

SIx Tpu 6paTH 3 TYpPENUBKOI, 2 stresses, 7 syllables, 4+3
Bycypméncekoi, TKK6i HeB6mi, 3 stresses, 9 syllables, 4 +5
I3 répopa O36Ba yTikdnu. 3 stresses, 11 syllables, 4+3+4

/Hey, black clouds have not come,

Nor has a light rain fallen,

Hey, gray mists have not risen,
But three brothers from the Turkish
Hard, infidel prison,

From the city of Azov have escaped./

In spite of this metrical variety, however, the number of epithets for
“horse,” which one might expect to increase in reflection of the
metrical variety, remains about the same as in Russian and Bulgarian.
There are three: dobryj (“good”), voronyj (“raven black™), and
kozac’kyj (“Cossack”). In the duma about Holota, for example,
dobryj appears twice:® To kosaks [osnora, cepueynblii, 106pbIMD
koHeMs rynse (“Cossack Holota, the wretched, is riding his good
horse”; variant B, line 8), but otherwise the epithet in the text is
voronyj. In fact, in lines without a verb voronyj seems to be the rule.

7 F. M. Kolessa, Melodiji ukrajins’kyx narodnyx dum (Kiev, 1969), pp. 263-64.
8 The Ukrainian texts are quoted from Kateryna Hrusevs'ka, Ukrajins’ki narod-
ni dumy, vol. 2 (Xarkiv and Kiev, 1931).
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For example, in the following, the verb, meaning “wish for,” is located
two or three lines above:

variant A, line 12: “Czoho ty za mnoiu uhaniaiesz?
/Why do you run after me?/
Czy na moi zbroi iasnyi?
/Ts it for my gleaming weapons?/
Czy na moi koni woronyi?”
/Is it for my black horses?/

and its counterpart

variant G, line 48: Ha BilllO0 Xb TH BAXHUIIB:
/What do you wish for?/
Yu Ha MOK SACHEHBKYIO 306piio,
/Ts it for my gleaming weapon?/
Yu Ha Mordé KOHSi BOPOHOTIO,
/Is it for my black horse?/

There is only one case where the horses appear with the governing
verb in the first line of the series. This is in response to the questions
asked above in variant A, which comes in line 17: “ne nabihaiu ia na
twoi koni woronyi (I am not coming for your black horses).” Variant V
offers two examples where the governing verb is in the following line:

variant V, line 29: OTp Tenepd TBOTO ONHOTO KOHH BOPOHOIO
/Now your one black horse/
IMoBeny 10 HIMHKApKHM NPOIIUBATH,
/1 shall lead to the tavern to drink away,/
A NpyruMb TBOMM KOHEMBH BOPOHBIMB
/and on your other black horse/
ITo Kunumy-ropony rynsitu!
/[T shall] ride through the city of Kylym [Kylyia]./

This usage is extended to the diminutive in a line modifying the line
before it:

line 8:  «TbI KO3aYEHBKY MOJIOIBIH,
/You, young Cossack!/
INox To6010 KOHMYEHHKO BOPOHbBI!
/A little black horse is under you./

It is to be noted that these phrases with voronyj occur in (1) com-
paratively short lines, frequently in a series, as in a catalogue, with the
governing verb in either a preceding or a following line, and (2) in
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lines that would correspond to the second part of the Russian,
Bulgarian, or Serbo-Croatian lines.

What deduction of a comparative kind can be made from this
information? Each of the four traditions has its own set of metrical
and syntactic patterns into which the common word for “horse,”
kon’, has been inserted. Sometimes an epithet is needed to make the
word fit properly. It is true that there are some special “tradition
dependent” epithets such as bogatyrskij, kozac’kyj, éesarski which
belong to one group and not to the others and which presumably
were formed later than any common or proto-Slavic period. On the
other hand, dobryj is found in all areas, and one might speculate that
if there were a common Slavic epic, its word for “horse” was kon’-,
and that if an epithet for “horse” was used to accommodate the
metrics, that epithet was very probably a form of dobryj.

There remain, then, the words for color. Apparently, the voronyj
of Ukrainian was an older epithet than kozac’kyj; it might be that the
latter was beginning to replace the former, since they have similar
metrical characteristics. Voronoj could well have been a common
Slavic epic epithet. Words for color in the Serbo-Croatian epic are
largely, though not exclusively, Turkish or from Turkish forms of
Persian and Arabic (but cf., e.g., vranac or vrani konj “black horse”;
bijeli konj “white horse,” etc.}; these are a peculiarity of Serbo-
Croatian, although the Bulgarian tradition’s use of Sarko (“Pie-
bald”), indicating the color of Krali Marko’s horse, falls into this
category.

Each tradition, therefore, has its own peculiar ways of expressing
an essential idea, but at the same time each tradition includes ways of
expressing it that are common to all the Slavic traditions. The
formulaic language of South Slavic epic shares many basic formulas
with East Slavic, although in each tradition the exact manifestations
depend on differences in metrical and musical structure and may vary
somewhat. On the level of formulaic language the four traditions are
like dialects of the same language. In short, the traditional technique
of oral epic verse-making is the same in all four Slavic language areas
that we are considering.

*
%%

In addition to formulaic language, some larger groups of lines, such
as those I call “themes,” are similar in the four languages, especially
in Russian and South Slavic and less so in the Ukrainian dumy. For
example, descriptions of saddling and caparisoning a horse in the
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byliny have points of comparison with the same theme in the South
Slavic tradition, as shown in passages from the collections of Gil’-
ferding and of Rybnikov. The first example is from Gil’ferding: "

Cennae, y3nae no6pa KOHs: /He saddles, bridles his good horse,

Ha xoHs nonoxuna oH BOMIOYKH, On the horse he placed blankets,

Ha Boiinoykn Knan oH norecw, On the blankets he put girths,

Ha norecu cepensiiko yepkackoe, On the girths the Cherkassian saddle,

ITonssA3niBall ABEHAUATh MOTECEH, He bound on the twelve girths.

IMoneA3bIBaN HIETKAMH MYXQHBCKUAMH, He bound them with siik

He nns pagu kpackl 6ackl yroxecTsa, Not for the sake of beauty or
pleasant adornment,

Jns panu 3akpensl 60raTbIpCKOEH. But for chivalric support.

IIpsokkn Knan Menu Ka3aHCKOEH, He put on buckles of Kazan copper,

CrpeMsiHkH Xene3a GynaTHaro. Stirrups of damask steel./

Here is a short form of the same theme:%

Cennanu y3ganu foOpbIX KOHeH, /They saddled, bridled their good
horses,

Ha koHe#t k1anu NONYTHAKH, On the horses they put blankets,

Ha nomyTHUKM KJ1aJn HAMETHHKH, On the blankets they put straps,

Ha samerHuku cenensimka wyepkacckud, On the straps the Cherkassian sad-
dles,/

A somewhat longer form is found in Rybnikov’s collection:*

Cennand gobpa KoHS 0OraThipckaro, /He saddled his good knightly horse,

3acennbIBans KOHS, yIaXKUBATD, He saddied the horse, caparisoned it,

Hopknagans OHB NOTHHYEKD MIEJKO- He put on it a silken sweat blanket,
BEHDbKiM,

Tloknananrs Ha NMOTHMYEKD CENENBINUKO On the sweat blanket he put the
Yepkacckoe, Cherkassian saddle,

IMonTsiHy1> MOANIPYXKHMKH IIEIKOBBIA, He tightened the silken girths.

Ilonarans cTpeMsHOYKH Kene3a Gynar-  He put on the stirrups of damask
HATO. steel,

ITpsxeuku nonaranls 4HUCTa 30J10Ta, He placed buckles of pure gold,

¥ OneZskie byliny, 2: 407408, lines 127-136.

¥ QOnezskie byliny, 2: 416, lines 63-66.

2 P.N. Rybnikov, Pesni, 2nd ed., by A.E. GruZinskij, 3 vols. (Moscow,
1909-1910), 1: 39-40, lines 155-66.
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He nus kpacel, EpMaxs, AJIs yroxecrsa,

A nng-pand ykpernsl 6OraThIpCKisi:
Honnpyra meAKOBbIA TAHYTCS,—OHH HE

Not for beauty, Ermak, for pleasant
adornment,

But for chivalric support:

The silken girths are pulled tight —

pByTCS,
CTpeMsIHOUKH Xene3a GyaaTHAro
FHYTCS,~—OHH HE JIOMATCH,

TpsKedyKH KpacHa 30/10Ta OHA MOKHYTB,

—HE PXaBCHOTH.

they do not move,

The stirrups of damask steel, if they
are bent — they do not break
The buckles of red gold, if they are

wet — they will not rust./

Such passages can easily be paralleled in the South Slavic songs,
both Serbo-Croatian, where they occur especially in the Moslem
tradition, and Bulgarian. In the song about the wedding of Smailagié
Meho by Avdo Medjedovié¢,” the description of the saddling of
Meho’s horse, which covers more than eighty lines (1884-1965), begins

thus:

“Doratovi takum izvadiSe

Tu najprije ¢ebe $egetinu.
Preturide ¢ebe pro dorata,

Pr'o éebeta sedlo od merdZana,

Naokolo od zlata pleteno. . . .”
(lines 1884-1888)

“Mest’ unkasa od zlata jabuka,

Koja vredi kutije dukata. . . .”
(lines 1889-1890)

“Preko sedla ¢etiri kolana,

I petica na dora kanica,

Sto hajvana brani od kolana,

Kad je u skoku il’ veliku trku;”

(lines 1910-1913)

/They brought out the gear for the ¢hest-
nut horse,

First the blanket.

They put the blanket over the chestnut
horse,

And over the blanket a saddle of coral,

Woven round about with gold. . . .

In place of a pommel was a golden apple,
Which was worth a box of ducats. .. . .

Over the saddle were fourth girths,

And a fifth woven band,

Which protected the animal from the
girths,

When he was jumping or in a swift gal-
lop;/

On the other hand, while there is no dearth of horses in the
Ukrainian dumy, there are no lengthy descriptions of them but only
single-line formulas, as indicated above. This is so, I believe, largely

2 Parry Collection, no. 6840.
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because most of the dumy are simply not the kind of songs that the
byliny and the South Slavic epics are. They do not allow for long
descriptions of epic character, and so it is not easy to compare them with
those epics. But when we say this we must also immediately point out
that not all South Slavic songs characterized as “epics” are indeed epics:
many, especially those in the Christian tradition, are actually ballads.
This is true for both the decasyllabic songs in Serbo-Croatian and
Bulgarian and for the long line bugarstice. If one is to compare the
dumy with South Slavic oral traditional narrative, one must seek out the
balladic forms or perhaps those that are mixed. Otherwise there is no
valid comparison beyond the level of verse-making and of formulas for
specific essential ideas.

For example, the duma “Pro Xves’ka Gandzu Andybera” (About
Xves’ko GandZa Andyber) and the song “Marko Kraljevi¢ pije uz
Ramazan vino” (Marko drinks wine during Ramazan) are both clearly
narrative, but they are not heroic in the epic sense, because they tell of a
single incident of protest or defiance. There is no depth of mythic
pattern or background. The Marko in this song is not like the hero of
“Marko Kraljevi¢ i Musa KesedzZija” (Marko Kraljevi¢ and Musa
the Highwayman) or of “Marko Kraljevi¢ i Mina od Kostura” (Marko
Kraljevi¢ and Mina of Kostur). Indeed, the kind of story that it tells is
quite different.

The duma about Xves’ko Andyber depicts a poor Cossack entering
the city of Kylyia and going to an inn. While he is warming himself at the
stove, three gentlemen come in and order drinks, but offer nothing to
the Cossack. One of them finally asks the barmaid to bring some green
beer to the poor man. Instead she brings some “mead and fine liquor,”
which Andyber promptly consumes. He takes out a pure gold hammer
to pawn for drink and spreads gold coins on the table. Then the
gentlemen and the barmaid begin to pay more attention to him.
Andyber goes to the window and calls out to the rivers of the steppe to
aid him, whereupon a Cossack appears with fine clothes for him, and
another with Moroccan boots, and a third with a Cossack cap. It is then
that the gentlemen recognize him as Xves’ko Gandza Andyber, the
Zaporozhian hetman. They order more drinks for him, which he pours
on his clothes because they, not he, are being honored. Andyber then
orders the Cossacks to take the gentlemen outside and flog them. This is
a song of protest and defiance, a ballad in scope because it focuses on a
single incident, and the figure of Andyber is heroic. So we have here not
an epic in the western sense, but a fine heroic ballad of social protest.
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In the Serbo-Croatian tradition this Ukrainian ballad bears compari-
son to the song about Marko drinking wine during Ramazan, as well as
others of the same kind (e.g., “Turci u Marka na slavi,” “Marko ukida
svadbarinu,” “Lov Markov s Turcima”). In the first, the sultan issues a
decree that no one may drink wine during Ramazan, nor wear green
coats, nor gird himself with a sword, nor dance the kolo with the
women. But Marko does all these things, and even forces the hodZas
and hadZis to drink wine with him. When the sultan is informed
about this, he sends for Marko. When Marko comes, he sits on the
divan at the sultan’s immediate right, cocks his fur cap over his eyes,
and places his famous mace at his side and his sword across his lap. The
sultan scolds Marko for disobeying the decrees, and asks why he has
cocked his fur cap over his eyes and placed his mace at his side and his
sword across his lap. Marko replies that he drank wine because there
was nothing in his religion to stop him from doing so; that he forced
the hodzis and hadZis to join him because it was against his sense of
propriety for them to look on while he drank without joining him; that
he was wearing a green coat because it suited him; that he had girded
himself with his sword because he had paid a good deal for it; and that
he danced with the women because he was unmarried. He has cocked
his fur cap over his eyes because his forehead is burning; he is talking
with the sultan and has his mace and sword at hand in case of a fight. If
there were one, it would be hard on the person closest to him. The
sultan looks around, notes that he is closest to Marko, and moves away
a bit, but Marko moves also. Once he is up against the wall, the sultan
gives Marko a large sum of money to buy himself a drink!? In this
song, of course, defiance is less against a system, although that is
implied, than against the sultan himself.

The duma “Pro samars’kyx brativ” (About the brothers of Samarka)
is also clearly a ballad, but for a different reason. It is elegiac, focusing
on the last moments of three dying brothers; there is no action, only
each one’s last words. By no definition is this an epic. By contrast,
there is a very large international ballad genre of “last words,” or
“gallows speeches,” the prisoner’s “good night,” with a number of
subdivisions. The duma about “Xvedir bezridnyj” (Xvedir, the one
without kin) begins in the same vein as such ballads, i.e., with the
words of the dying Xvedir, to which is added the fulfillment of Xvedir’s

B Vuk Stefanovi¢ Karadzi¢, Srpske narodne pjesme, 4 vols. (Belgrade, 1958),
2, no. 70.
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request to his page Jarema that leads to Xvedir’s proper burial. This
is not an epic, but strictly a ballad, and a very fine one, I might say.
Indeed, the quality of the dumy as ballads is very high.

But not all the dumy are balladic. The duma “Pro Kisku Samijla”
(About Kiska Samijlo), for example, is not a ballad but all epic. It is
the story of an escape, beginning with the Cossacks as captives and
ending with their arrival on home territory. It differs from escape
stories in South Slavic epic most notably because its prison scene
takes place on a galley, not on dry land. Also, although escape stories
can be found, especially in the hajduk traditions, South Slavic
tradition tends to deal more with rescue and release for ransom.

While actual rescue songs are almost non-existent in Ukrainian,
there are several dumy other than that of Samijlo Kiska that deal
with prisoners or captives who talk about being released for ransom,
or who escape. In the dumy there is mention of ransom, as in the
duma “Pro pla¢ nevil'nyka” (About the lament of a captive), but no
ransoming. Escapes occur in the dumy about Ivan Bohuslavec’ and
Marusja Bohuslavka, but they do not have the developed narrative
we associate with epic. The subject of escape or rescue is treated in
the dumy, to be sure, as in the other three Slavic traditions, but in
quite a different manner. The dumy seem to stand alone in their
elegiac starkness, as for instance, the duma about the brothers of
Samarka and the duma about the brothers from Azov.

Another possible exception to the classification of the dumy as
ballads is the justly famous duma about Ivan Konovéenko. In the
fullness of its narrative this duma is epic and so I prefer to classify it,
but the subject of a mother’s curse and its tragic consequences is
closer to the ballads, with their propensity for domestic tragedy.

I suspect that on the whole the dumy and their counterparts in the
other Slavic traditions are later phenomena than the byliny and the
South Slavic epics. The emphasis on “Cossack” alone is sufficient to
indicate this. The hajduk songs in South Slavic are generally younger
than the return songs or wedding songs, which are based on myth.
The hajduk songs are closer to and overlap with historical songs.

***
In Slavic scholarship it is customary to divide traditional sung
narrative into ancient, mythological, or historical. Since the history of
the people of each tradition is peculiar to them, in spite of similarity
of experiences, comparative study of the historical songs would
constitute comparative history. But some songs in all four traditions
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name historical personages and places associated with them, although
the action is not historical and may, indeed, be mythical. Let me
illustrate with some famous examples. The Serbo-Croatian, Bulgarian,
and Russian traditions all have epics about a hero’s long absence from
home and his return to find his wife about to marry again: in Russian
this is told of Dobrynja Nikititch, in Serbo-Croatian, of Jankovié
Stojan and many others, and in Bulgarian, of Krali Marko and others.
But this theme is not found in the Ukrainian dumy. Another subject
common to the first three Slavic areas is that of a “wedding,” that is,
bride-capture in a variety of forms, including rescue, combined occa-
sionally with escape. This subject, too, is either lacking or handled
quite differently in the Ukrainian dumy. The comparison rests, then,
with the other three Slavic traditional epics. In these cases we can truly
speak about comparative Slavic epic in terms of subject matter.

The Russian bylina of Dobrynja and Aljosa is the classic Russian
return song, but it is not the only bylina treating this subject. An
important element is lacking at the beginning of this Russian song —
that is, the wedding. In short, Dobrynja is not called away on his
wedding night — a significant fact because it excludes the possibility of
there being a son who might play a role in the story. On the other
hand, in South Slavic the mention of the wedding is very common,
although in the classical “Ropstvo Jankoviéa Stojana” (The captivity
of Jankovi¢ Stojan), the reference is oblique:*

“U Tlije mlada osta ljuba, /Mlija left behind a young bride,
mlada ljuba od petnaest dana, a young bride of fifteen days,

U Stojana mladja osta ljuba, Stojan left behind a younger bride,
mladja ljuba od nedelje dana.” a younger bride of a week./

Although the significance of the recent wedding seems Iost in the
Serbo-Croatian song, since there is no son, nevertheless a vestige
remains in the quoted lines. In the song about Marko and Mina there is
no hint of departure on the hero’s wedding night, although, interest-
ingly enough, Marko receives two invitations simultaneously with a
summons from the sultan to fight against the Arabs. One invitation is
to be vencani kum (sponsor) at the wedding of the king of Buda, and
the other is to be godfather to Sibinjanin Janko’s two sons. The idea of
a wedding seems to haunt the beginning of this return song, although
none actually occurs. The real difference, then, in the openings of the

#  Karadzi¢, Srpske narodne pjesme, 3, no. 25, lines 5-8.
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return song in the Russian and South Slavic traditions is that in the
South Slavic the hero is recently married (in many cases, he leaves on
his wedding night), whereas in the Russian this element is missing.

Another significant difference between the bylina about Dobrynja
and Aljosa and the South Slavic return songs is in the recognition
scene between the returned hero and his wife. Dobrynja comes to the
wedding feast disguised as a singer and recognition occurs through a
ring in a cup or chalice which is presented by the minstrel to the bride.
The motif of recognition by a ring, so common elsewhere (including
the English ballads “Hind Horn” and “Lord Bateman,” and the
Middle English romance “King Horn”) is not found in the Serbo-
Croatian or Bulgarian return songs with which I am acquainted. On
the other hand, although the returned hero is never (as far as I recall)
disguised as a minstrel, recognition is nevertheless brought about by
song. For example, the hero, after telling a deceptive story about his
own identity, says that his friend (whom he is pretending to be — him-
self, of course) had left behind a tambura and asked him to sing a bit in
his memory. In “Ropstvo Jankoviéa Stojana,” Stojan sings a trans-
parently symbolic song which clearly reveals his identity. Elsewhere
the hero frankly sings, “I do not wonder that my mother does not
recognize me, because she has become blind from weeping; nor at my
sister, since she was very little when I went away; but I do wonder at
my servant for not remembering his young master. . . .” Songs, if not
rings, are a common denominator in the two Slavic traditions under
consideration, Russian and South Slavic, although the form that the
motif takes varies.

One could continue to enumerate the famous stories known in both
the Russian and South Slavic traditions, as, indeed, Putilov has done;
his fine book shows that there are regional differences, such as those 1
have just mentioned, between the two traditions, as well as many
patterns, sub-patterns, and elements common to them both. Here,
too, as on the level of the formulaic language, we come to realize that
we are dealing with “dialects,” i.e., local narrative variations within a
common stock of narrative possibilities, the sum total of which we
might call “the language of narrative.”

From the analysis of texts in the Slavic regions we have learned that
not only is variation occurring continuously, but also that it is not
strictly speaking “variation” at all (which tends to imply a fixed original
of some sort), but constant re-creation within regional traditional
parameters not merely of text, but also of narrative content.
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Consequently it seems to be impossible, or nearly so, to say “this
form of the story is common Slavic.” All that we can say, after
surveying all available versions in a given language or group of lan-
guages, is “these are the elements found in such-and-such a percentage
of the material surveyed.” Beyond that we can only speculate about
the past, perhaps indicating alternatives and tentative boundaries; nor
can we predict the future with any exactness. Nevertheless, we have
seen that occasionally, at least, some influences that may have affected
one area within a region and not any other can be noted and traced.

Since the same comparatively few “international” stories, or story
patterns, are found outside the Slavic realm as well, we must even-
tually extend our geographic net westward into the Celtic, Germanic,
and Romance areas, eastward into Asia, and, of course, to Greece and
the other Balkan countries. For the moment, however, let us rest with
Russia, the Ukraine and the Slavic Balkans. The larger task can be
undertaken more surely when we understand the principles and
methodologies involved in the study of the three important areas we
have explored here.

Harvard University



Seventeenth-Century Views on the Causes of the
KhmeP’nyts’kyi Uprising: An Examination of the
“Discourse on the Present Cossack or Peasant War” *

FRANK E. SYSYN

For generations, historians have studied the causes and course of the
mid-seventeenth-century revolt in the Ukraine. Handicapped by the
limited number of sources, especially from the rebel camp, they have
argued about the nature and goals of what has been variously called a

“revolution,” “jacquerie,” “war of national liberation,” or an “up-

rising.”! Different interpretations of the conflict notwithstanding,
they have elucidated the social, economic, religious, and cultural
tensions that precipitated the revolt and have examined its transfor-
mations.” Although many scholars have commented on the political,

”

*The text, “Dyskurs o teraZniejszej wojnie kozackiej albo chiopskiej,” and an
English résumé were published in Frank E. Sysyn, “A Contemporary’s
Account of the Causes of the Khmel'nyts’kyi Uprising,” Harvard Ukrainian
Studies 5, no. 2 (June 1981): 245-57. Only for difficult problems in definition
and interpretation are the relevant lines quoted here.

! There is no comprehensive work on interpretations of the Khmel'nyts’kyi
uprising. Evaluation and interpretation of the revolt were the fundamental ques-
tions of nineteenth-century Ukrainian historiography and frequent points of dis-
pute among Ukrainian, Russian, and Polish historians. For discussions of the
literature, see Mykhailo Hrushevs’kyi, “Naukova literatura Khmel’'nychchyny,” in
Istoriia Ukrainy-Rusy, 10 vols. (reprinted, New York, 1954-58), 8, pt. 2: 211-24;
Borys Krupnyts’kyi, Istorioznavchi problemy istorii Ukrainy (Munich, 1959),
pp. 1-44; Bohdan Baranowski and Zofia Libiszowska, “Problemy narodowowyz-
wolericzej walki ludu ukrainskiego w XVII w. w historiografii polskiej,” Kwar-
talnik Historyczny 61, no. 2 (1954): 197-217; Dmytro Doroshenko, A Survey of
Ukrainian Historiography (New York, 1957) (Annals of the Ukrainian Academy of
Arts and Sciences in the U.S., 5-6), passim; and Olgierd Goérka, “Bohdan
Chmielnicki — jego historycy, posta¢ i dzielo,” in Sesja naukowa w trzechsetng
rocznice zjednoczenia Ukrainy z Rosjg 1654-1954: Materialy (Warsaw, 1954),
pp. 65-102. Treatment of the Khmel'nyts’kyi uprising in discussions of seven-
teenth-century revolts has usually been cursory and often superficial. See, for
example, George Clark, The Seventeenth Century, 2nd ed. (London, Oxford, and
New York, 1970), p. 189. More informed is the description in Henry Kamen, The
Iron Century: Social Change in Europe, 1550-1660 (New York, 1971), pp. 324-26,
369-70.

2 In addition to the literature cited in fn. 1, see the imposing output of Soviet
scholars listed in Metodicheskie ukazaniia i bibliografiia po izucheniiu spetskursa
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social, and cultural attitudes of individuals and of various social strata,
few have made these a focus of study;® moreover, their comments have
usually been based on examples selected from diverse sources rather
than on a close examination of a single source.* This approach limits

“Osvoboditel’'naia voina ukrainskogo naroda 1648-1654 gg. i vossoedinenie
Ukrainy s Rossiei,” pt. 1 (Dnipropetrovs’k, 1980).

* Some noteworthy studies are Zbigniew Wéjcik, “Feudalna Rzeczypospolita
wobec umowy w Perejastawiu,” Kwartalnik Historyczny 61, no. 3 (1954): 76-109;
J. R. Szaflik, “Nastroje wsréd spoleczefistwa Lubelszczyzny w okresie wojny
narodowo-wyzwolericzej na Ukrainie (1648-1654),” Annales Universitatis Maria
Curie-Skiodowska, sect. F, vol. 2 [1956] (Lublin, 1960), pp. 61-80; F. P. Shev-
chenko, “Istorychne mynule v otsintsi B. Khmel’nyts’koho,” Ukrains’kyi istorych-
nyi zhurnal, 1970, no. 12, pp. 126-32; Ivan Kryp~iakevych, “Sotsial’no-poli-
tychni pohliady Bohdana Khmel'nyts’koho,” Ukrains’kyi istorychnyi zhurnal,
1957, no. 1, pp. 94-105; Zbigniew Kwasny, “Kilka uwag w sprawie szlachty
lubelskiej w okresie wojny narodowowyzwolericzej na Ukrainie w latach 1648
1654,” Acta Universitatis Vratislaviensis, no. 108, Historia 16 (1969), pp. 31-45;
Yarosiav Dashkevych, “Armenians in the Ukraine at the Time of Hetman Bohdan
Xmel'nyc’kyj (1648-1657),” in Eucharisterion = Harvard Ukrainian Studies 3/4
(1979-80), pt. 1: 166-88; Bernard D. Weinryb, “The Hebrew Chronicles on
Bohdan Khmel’nyts’kyi and the Cossack-Polish War,” Harvard Ukrainian Studies
1, no. 2 (June 1977): 153-77; and S. Ia. Borovoi, “Natsional’'no-osvoboditel’'naia
voina ukrainskogo naroda protiv pol’skogo vladychestva i evreiskoe naselenie
Ukrainy,” Istoricheskie zapiski AN SSR 9 (1940): 87-124. There is, of course,
much relevant material in the many works by Mykhailo Hrushevs’kyi, Ivan
Kryp”iakevych, Viacheslav Lypyns’kyi, Myron Korduba, F. P. Shevchenko, I. D.
Boiko (on the peasantry), and P. V. Mykhailyna (on burghers). Yet almost all
these works deal with the actions of individuals and groups, rather than with their
attitudes or values. Obviously, study of attitudes and values is more feasible for the
elite groups, who left written statements, than for lower orders, who usually did
not.

4 Most such works examine the historical writings and memoirs of contemporaries
such as Samuel Gradzki, Samuel Twardowski, Wespazjan Kochowski, Stanistaw
Oswigcim, Albrycht Stanistaw Radziwilt, Iakym lerlych, Sylvian Muzhylivs’kyi,
and the author of the Lviv Chronicle. See Jan Czubek, Wespazjan z Kochowa
Kochowski: Studium biograficzne (Cracow, 1900) ; Wiktor Czermak, “Kilka stéw
o pamigtnikach polskich XVII-go wieku,” Areneum 4 (1896)): 117-35 (reprinted in
Studia historyczne [Cracow, 1901}, pp. 249-76); A. Czechowski, Samuels von
Skrzypna Twardowski, “Wojna domowa” (Poznan, 1894); Czestaw Hernas,
Barok (Warsaw, 1973), pp. 284-94 (a discussion of Radziwilt and lerlych) and the
introduction to Albrycht Stanistaw Radziwilt, Pamigtnik o dziejach w Polsce, trans.
and prepared by Adam Przybo§ and Roman Zelewski, 3 vols. (Warsaw, 1980),
1: 5-86. For discussions of “foreign” works written at the time of the revolt (mostly
French, German, and Italian but also including Polish) see D. S. Nalyvaiko,
“Zakhidnoevropeis’ki istoryko-literaturni dzherela pro vyzvol’'nu viinu ukrains’-
koho narodu 1648-1654 rr.,” Ukrains’kyi istorychnyi zhurnal, 1969, no. 8,
pp. 137-44; no. 9, pp. 13743; no. 10, pp. 134-45; no. 11, pp. 131-36; no. 12,
pp. 128-32. The considerable literature on the “Cossack chronicles” cannot be
included under this rubric since these works represent the thought of the late
seventeenth and early eighteenth centuries. There is no study of pamphiets and
political literature on the revolt comparable to Zofia Libiszowska, *“Antyszwedzka
literatura propagandowa z czaséw Potopu,” in Polska w okresie drugiej wojny
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an understanding of the vocabulary, categories, values and collective
consciousness of a distant age, for all too frequently meanings are
merely ascribed and illustrations are then provided. Only an intensive
study of individual contemporary texts can yield a fuller understanding
of the political cultures and intellectual climate of 1648. This paper
conducts such an examination of the “Discourse on the Present Cos-
sack or Peasant War.”

The “Discourse” is an invaluable source on the political climate at
the time of the Khmel'nyts’kyi uprising. Even though it is a propa-
gandistic work, it treats a wide spectrum of social, religious, economic,
and national issues. Indeed, the causes of the revolt mentioned in the
“Discourse” are identical to those given in most modern historical
works: the excessive obligations on the peasantry; the mistreatment of
the Cossacks by the officials of the Commonwealth; Orthodox hostility
to the spread of Catholicism in the Ruthenian lands and their dissatis-
faction with the government’s treatment of the Orthodox church; the
Ruthenians’ antagonism toward Polish dominance in Rus’. But while
the anonymous author of the “Discourse” (hereafter the Discourser)
touches upon many of the issues studied by modern scholars, he
evaluates them from a totally different perspective. Herein lies a key
to understanding seventeenth-century attitudes toward contemporane-
ous events in the Ukraine.

The “Discourse” has particular significance because of the time of its
composition and the depth of its discussion. This political tract was
written between late June and mid-November 1648. In contrast to later
detailed accounts of the revolt, many of which were written in the
1650s, it reflects the attitudes and loyalties motivating the adversaries
in the Ukraine in the summer of 1648.° Yet unlike other immediate
accounts, which are mostly private letters recounting events, the
“Discourse” contains a comprehensive discussion of the underlying
causes of the revolt and proposes measures to forestall its recurrence.®

pbitnocnej, vol. 2 (Warsaw, 1957), pp. 529-604, for the late 1650s. Poetic works
have received the most attention. See Ivan Franko, “Khmel’nychchyna 1648-1649
rokiv v suchasnykh virshakh,” Zapysky Naukovoho tovarystva im. Shevchenka 23
(1898): 1-114; and Juliusz Nowak-Dluzewski, Okolicznosciowa poezja polityczna
w Polsce: Dwaj miodsi Wazowie (Warsaw, 1972). The unpublished study of my
Harvard colleague, George Grabowicz, “The Khmel’nyts’kyi Revolution of 1648 in
the Contemporary Polish Literature,” also treats prose works.

> On the dating of the “Discourse,” see my “Contemporary’s Account,” p. 251,
fn. 9.

¢ The major nineteenth- and early twentieth-century printed collections of letters
are cited in M. Hrushevs’kyi, “Dzherela do istorii Khmel’'nychchyny,” in Istoriia
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The document emerged from the political culture of the nobility that
dominated the seventeenth-century Commonwealth. At the core of
that culture lay the nobles’ perception of themselves as the only real
citizens of the Commonwealth and their belief that the essential divide
in the population of the Commonwealth was that between noble and
commoner. The institutions of the state and those of the nobility
(szlachta) had become so intertwined that the distinction between the
Commonwealth and the noble order had become blurred. Although
subject to a monarch, the nobles considered themselves to be ordained
by God as the free “political nation” of the republic. Hence, they
jealously guarded their privileges against encroachment by the mon-
arch and limited the freedom of other social orders. Concurrently,
they affirmed the concept of the equality of all nobles, although their
upper stratum, the magnates, unquestionably dominated political and
economic life in the Commonwealth.’

The assembling of disparate states, lands, and peoples into the
Commonwealth had been accomplished largely by the amalgamation
of their elites. The corporate order of the szlachta that emerged in the
Kingdom of Poland became the model for the elites of Royal Prussia,
Livonia, and the Grand Duchy of Lithuania. To explain the existence
of diverse lands as one Commonwealth, political thinkers cited refer-
ences in classical sources to the ancient Sarmatians’ rule over a huge
expanse of eastern Europe. “Sarmatism” was a constantly evolving set
of views about the past of this territory, its peoples, and their social
and political structures. One variant held that the nobles alone were
descendants of the Sarmatians, which explained why nobles formed a
group totally apart from other segments of the population and why a

Ukrainy-Rusy, 8, pt. 2: 199-211. Also see Dokumenty Bohdana Khmel’nyts’koho
1648-1657, comp. 1. Kryp”iakevych and I. Butych (Kiev, 1961); Dokumenty ob
osvoboditel’noi voine ukrainskogo naroda 1648-1654 gg., ed. A. Z. Baraboi et al.
(Kiev, 1965); and Vossoedinenie Ukrainy s Rossiei: Dokumenty i materialy,
1620-1654, comp. P. P. Gudzenko et al., 3 vols. (Moscow, 1953-1954). For a
discussion of letters from the period, see Hanna Malewska, Listy staropoliskie z
epoki Wazow (Warsaw, 1959).

7 The most important recent works on the nobility are Janusz Tazbir, Kultura
szlachecka w Polsce. Rozkwit-upadek-relikty (Warsaw, 1978); Jarema Maciszew-
ski, Szlachta polska i jej paristwo (Warsaw, 1969); Henry Wisner, Najjasniejsza
Rzeczpospolita: Szkice z dziejéw Polski szlacheckiej XVI-XVII wieku (Warsaw,
1978); and Andrzej Zajaczkowski, Giéwne elementy kultury szlacheckiej w
Polsce: Ideologia a struktury spoleczne (Wroclaw, 1961). For additional literature,
see Frank Sysyn, “The Problem of Nobilities in the Ukrainian Past: The Polish
Period, 1569-1648,” in Ivan L. Rudnytsky, ed., Rethinking Ukrainian History
(Edmonton, 1981), pp. 80-81, fn. 11, and p. 97, fn. 68.
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German-speaking noble in Prussia, a Polish-speaking noble in Great
Poland, and a Ukrainian-speaking noble in Volhynia were all part of
one “noble nation” (nardd szlachecki).

During the seventeenth century, the nobility of the Commonwealth
was becoming homogeneous, due to the spread of the Polish language
and the Roman Catholic faith. With this came the identification of all
nobles with Polish historical traditions, and of themselves as “Poles.”
Concurrently, the nobles’ estrangement from non-nobles, including
Polish-speaking burghers and peasants, increased. With the successes
of the Counter-Reformation, most nobles were becoming militantly
Catholic. But this process was far from complete by 1648, since
non-Catholic nobles remained influential and noble liberty still encom-
passed freedom of conscience.®

The views on religion, social groups, national communities, and
political structures contained in the “Discourse” will be examined
here. Their examination, however, requires some departure from the
text’s order of presentation as outlined in my introduction to its
publication (Harvard Ukrainian Studies 5, no.2 [June 1981]:
247-251).

The tract was written to inspire men to action by giving a picture of
the “demons” who are menacing their world — that is, the rebels.
These demons are the Orthodox, the Ruthenians, and the peasants
and Cossacks — groups who did indeed provide recruits for the rebels.
In his condemnations, the Discourser frequently shifts focus from one
demon to another — from Ruthenian to Orthodox, from Orthodox to
Cossack and peasant, and from Cossack and peasant to Ruthenian.’
To understand his purpose in interweaving the three elements of

8 Many aspects of the eastern expansion of the noble order are treated in my
“Problem of Nobilities in the Ukrainian Past,” pp. 29-102. The evolution of
Sarmatism as a unifying ideology is treated by Tadeusz Ulewicz in his Sarmacja:
Studium z problematyki stowiariskiej XV i XVI wieku (Cracow, 1950), and in his
“Il problema del sarmatismo nella cultura e letteratura polacca,” Ricerche Slavis-
tiche 8 (1960): 126-98. A good bibliography on Sarmatism and cultural affairs in
the seventeenth century is given by Hernas, Barok, pp. 506-512. Hernas’s work
contains many insights into the thinking and culture of the seventeenth-century
nobility. To his bibliography on Sarmatism, add the special issue of the Warsaw
journal, Teksty, 1974, no. 4.

® Note, for example, the abrupt shifts from a discussion of Ruthenian history to
an attack on Orthodoxy, to a description of Ruthenian jealousy towards Lachs, to a
discussion of excess burdens and taxes on the peasantry (“A Contemporary’s
Account,” lines 15-68). The last three sentences of the “Dyskurs” afford another
example, as clergymen, Cossacks, and Rus’ are discussed in rapid fire (lines
181-91).
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religion, social order, and national community, one must first deter-
mine his views on each. This requires careful attention to the terms
which describe each element,' and to the conventions that governed
the Discourser’s thinking and expression. Understanding these ques-
tions is difficult because little reseach has been done on the verbal
conventions and political cultures at the time of Khmel'nyts'kyi’s
revolt." By studying the “Discourse” as an expression of the nobiliar
political culture of the Commonwealth, and by comparing its depiction
to events as we understand them, we should gain a better understand-
ing of not only this and similar texts, but also of that nobiliar culture
and of the revolt itself.

The issue of religion dominates the “Discourse.” The Discourser
maintains that religious antagonisms — above all, the machinations of
the Orthodox — are the underlying cause of the revolt. His inter-
pretation reflects the importance of religion in early modern European

10 Systematic study of terms and concepts of political cultures has often been done
by specialists on Western Europe. See, e.g., J. G. A. Pocock’s discussion of the
study of terms and concepts in early modern Western Europe in “The Machi-
avellian Moment Revisited: A Study in History and Ideology,” Journal of Modern
History 53, no. 1 (March 1981): 49-72. Polish historians have only just begun
similar studies. For the early eighteenth century, Andrzej Sowa’s “Mentalno$¢
elity rzadzacej w Rzeczpospolitej w okresie panowania Augusta I1I” (Ph.D. diss.,
Jagellonian University, 1977) examines magnates’ views and attitudes on the basis
of correspondence, and cites Polish literature on methodology. A group carrying
on such research in Warsaw is mentioned in E. Opaliniski, “Serenissima Respub-
lica Nostra (na marginesie ksiazki H. Wisnera),” Przeglgd Historyczny 71, no. 3
(1980): 561-69.

1 Although there is little in the literature on the Khmel’'nyts’kyi revolt per se, a
number of Polish works describe political and social concepts of the period. Of the
older literature, see Wiadystaw Smoleriski, “Szlachta w §wietle wlasnych opinii,”
in Pisma historyczne, 4 vols. (Cracow, 1901-1925): 1-29. Also see Jarema Maci-
szewski, “Mechanizmy ksztaltowania si¢ opinii publicznej w Polsce doby kontrre-
formacji,” in Wiek XVII: Kontrreformacja. Barok. Prace z historii kultury, ed.
Janusz Pelc (Wroctaw, Warsaw, and Cracow, 1970), pp. 55-70, for a discussion of
public opinion that includes media and values. Wladystaw Czapliiski has an
important essay on political thought in the same volume: “Mys$l polityczna w
dobie kontrreformacji (1573-1655),” pp. 39-54. Other important essays by Cza-
pliriski are his “Gléwne nurty mysli politycznej w Polsce w latach 1587-1655,”
in the collection of his articles, O Polsce siedemnastowiecznej: Problemy i sprawy
(Warsaw, 1966), pp. 63-100; “Propaganda w stuzbie wielkich planéw politycz-
nych,” in the same volume, pp. 164-200; and “Ideologia polityczna. ‘Satyr’ Krzy-
sztofa Opaliniskiego,” Przeglad Historyczny 47 (1956): 103-121. Also see the
conference paper by Stanistaw Herbst, “Umystowos¢ i ideologia polska XVII w.,”
with the ensuing discussion, in Kazimierz Lepszy, ed., Historia Polski od pofowy
XV do polowy XVIII wieku (Warsaw, 1960), pp. 121-54 (VIII Powszechny Zjazd
Historykéw Polskich w Krakowie 14-17 Wrze$nia 1958, Referaty i dyskusja, 3).
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thought and political strife. Contemporary accounts of early modern
European revolts often cite religion as a factor. Throughout the
sixteenth and seventeenth centuries, pious Catholics, Calvinists, and
Lutherans could countenance toleration of “error” only as a temporary
expedient, and arguments for the extirpation of heresy were wide-
spread. Religious factions frequently took up arms against sovereigns
and against each other, so religious divisions were viewed as dangerous
to a polity’s existence. Even when religion was not the initial cause of a
revolt, the grievances of a religious minority could provide justification
and support for a rebel cause, while sovereigns rallied support to
defend their own faith. Modern scholars, perceiving the importance of
religion in early modern revolts, have shown how frequently religious
institutions served as focal points both for rebels and for defenders of
the status quo."

The Khmel’nyts’kyi revolt had many of the characteristics of the
religious war in western Europe. Taking up Orthodox grievances as a
standard, the rebels made their rectification a fundamental demand.
The rebels’ anger was directed against Roman Catholics, Uniates, and
Jews. For their part, Catholic zealots were among the rebels’ most
uncompromising opponents, and the powerful Catholic bishops in the
senate effectively hamstrung the Commonwealth’s negotiations with
the rebels. But in the Polish-Lithuanian Commonwealth the religious
situation differed from that in western and central Europe, in a way
that affected the role of religion in the Khmel’nyts’kyi revolt, as well as
the presentation of religious issues in contemporary accounts.

During the sixteenth century the Polish-Lithuanian Commonwealth
was an exception in Europe’s general religious strife. There a large
Orthodox minority had long lived in a Catholic state, and the Con-
federation of Warsaw of 1573 committed the nobles and the monarch

12 The literature on seventeenth-century revolts is very large, particularly because

study of the revolts sparked the debate on the “general crisis” of the seventeenth
century.” A historiographic survey of literature on the revolts and the crisis can be
found in Theodore Raab, The Struggle for Stability in Early Modern Europe (New
York, 1975), pp. 3-28. For comparative views of revolts, see Roger Merriman, Six
Contemporaneous Revolutions (Oxford, 1938); Robert Forster and Jack Green,
eds., Preconditions of Revolution in Early Modern Europe (Baltimore, 1970); the
review of Forster and Green’s work by A. Lloyd Moote, “The Preconditions of
Revolution in Early Modern Europe: Did They Really Exist?” Canadian Journal
of History 7, no. 3 (December, 1972): 207-234; and J. H. Elliott, “Revolution and
Continuity in Early Modern Europe,” Past and Present, no. 42 (February, 1969),
pp. 35-56. Literature on the Dutch and English revolts and on the French Fronde
should be consulted for analysis of religious factors in revolts.
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to tolerate all Christian denominations. Earlier, Poland had become a
haven for Jews expelled from western and central Europe. The reli-
gious rights of peasants were never discussed explicitly and the rights
of burghers depended on municipal autonomy and internal power
relationships, but the religious rights of the nobles were firmly en-
trenched. The Commonwealth was spared the religious wars of the
sixteenth and the early seventeenth century, and its inhabitants ex-
perienced a modicum of mutual tolerance surpassing mere legal toler-
ation.?

During the first half of the seventeenth century, however, the
religious situation in the Commonwealth was changing. King Sigis-
mund I (1587-1632) actively supported Counter-Reformation
Catholicism, and more and more nobles converted to Catholicism
from Protestantism and Orthodoxy. The government refused to rec-
ognize that a large segment of the Orthodox population did not adhere
to the Union with Rome negotiated in 1595-1596, and consequently
began to persecute these Eastern Christians. Orthodox clergymen and
laymen were obliged, then, to challenge the authority of the Common-
wealth. At the same time, Catholic clerics and zealots began to
demand restrictions on other churches. Acts such as the closing of the
Antitrinitarian school at Rakéw (1638) bespoke the end of the age of
tolerance.

Although tolerance and toleration were on the decline, in the first
half of the century they were still vital traditions. Wiadystaw IV

3 On traditions of tolerance and the religious problem in the Commonwealth, see
Janusz Tazbir, Paristwo bez stoséw: Szkice z dziejéw tolerancji w Polsce XVII
wieku (Warsaw, 1958) (published in English translation as A State Without States:
Polish Religious Toleration in the Sixteenth and Seventeenth Centuries [New York,
1973]); Mirostaw Korolko, Klejnot swobodnego sumienia: Polemika wokof Kon-
federacji Warszawskiej w latach 1573-1658 (Warsaw, 1974); Ambroise Jobert, De
Luther @ Mohila: La Pologne dans la crise de la Chrétienté 1517-1648 (Paris,
1974) (Collection historique de I'Institut d’études slaves, 21); and Wiktor Wein-
traub, “Tolerance and Intolerance in Old Poland,” Canadian Slavonic Papers 13,
no. 1 (1971): 21-44.

4 On the changes in the reign of Sigismund 111, see, in addition to the works cited
in fn. 13, Henryk Wisner’s “Walka o realizacjg¢ konfederacji warszawskiej za
panowania Zygmunta III w latach 1587-1632,” Odrodzenie i Reformacja w
Polsce 19 (1974): 129-49. On the problems of the Orthodox church, see Kazimierz
Chodynicki, Kosciét Prawostawny a Rzeczpospolita Polska 1370-1632 (Warsaw,
1934); P. N. Zhukovich, Seimovaia bor’ba pravoslavnogo zapadno-russkogo dvo-
rianstva s tserkovnoi uniei (do 1608) (St. Petersburg, 1901), and Seimovaia bor’ba
zapadno-russkogo dvorianstva s tserkovnoi uniei (s 1609), 6 pts. (St. Petersburg,
1902-1912); and Vasilii Bednov [Vasyl’ Bidnov], Pravoslavnaia tserkov’ v Pol'she
i Litve po “Volumina Legum” (Katerynoslav, 1908).
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(1632-48) avoided religious controversies and negotiated renewed
official recognition of the Orthodox church. His policy allowed the
Orthodox church led by Metropolitan Peter Mohyla (1632-1647) to
pursue the active program of publication and educational reform that
made Kiev the major intellectual center of the Orthodox world.
Accustomed to religious pluralism, the Commonwealth’s inhabitants
succumbed slowly to the influences of the Counter-Reformation ema-
nating from the west. Most important, religious liberty continued to be
viewed as an intrinsic part of nobiliar liberty."

The “Discourse” deals with three religious divisions: between Chris-
tians and non-Christians, between Catholic and non-Catholic Chris-
tians, and between the Greek and the Latin rites. The first of these
divisions is relatively straightforward both in vocabulary and in con-
cept. But the second and third divisions and their interrelation are
complex.

Khmel'nyts’kyi’s alliance with the Muslim Tatars evoked opprob-
rium in a society that in theory prided itself as an antemurale Christi-
anitatis.'* The Discourser condemns the rebels both for violating
Christian unity and for allying with “pagans.” But his condemnation of
the breach in Christian solidarity pales in comparison to the ardence of
his attack on the Christian “schismatics.” He decries enmity between
Christian peoples and Christian alliances with pagans not so as to
propose an understanding between Christians of different creeds, but
to show the evil of the rebels and the historic perfidy of the Ruthen-
ians. Since he believes that the Orthodox “schism” lies at the root of
the rebellion, he cannot hope to see Catholics and schismatics united
in a common Christian cause.!’

5 On the policies of Wiadystaw IV toward Orthodoxy, see Zacharias ab Haar-
lem, Unio Ruthenorum a morte Sigismundi III usque ad coronationem Ladislai IV
1632-1633 (Tartu, 1936); S. T. Golubev, Kievskii mitropolit Petr Mogila i ego
spodvizhniki (Opyt tserkovno-istoricheskogo issledovaniia), 2 vols. (Kiev, 1883—
98); and S. T. Golubev, “Zapadno-russkaia tserkov’ pri mitropolite Petre Mogile
(1633-1648),” Kievskaia starina 3 (1898): 397-420; 4: (1898): 20-50.

16 For a discussion of the concept of antemurale Christianitatis and the nobility,
see Tazbir, Kultura szlachecka, pp. 74-84; his “Przedmurze jako miejsce Polski w
Europie” in Janusz Tazbir, Rzeczpospolita i Swiat: Studia z dziejéw kultury XVII
wieku (Warsaw, 1971), pp. 63-78; and the recent revisionist article by Wiktor
Weintraub, “Renaissance Poland and Antemurale Christianitatis,” in Eucharis-
terion = Harvard Ukrainian Studies 3/4 (1979-80), pt. 2: 920-31, which shows that
Renaissance Poland was little interested in being cast as an antemurale Christiani-
tatis.

7 In addition to mentioning Tatars and Turks, at the outset the Discourser
attacks the Ruthenians for recruiting pagans against the Poles (“the Ruthenians in
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The divisions among Christians constitute the dominant religious
themes in the “Discourse,” especially the condemnation of the schism
of the Orthodox and the call for the defense of the Catholic faith. On
one hand stands the “true Catholic Roman faith,” the “true faith,” the
“Catholic religion,” the “Lachs’ faith”;’® on the other, the “schism,”
the “Greek religion,” or the “Ruthenian faith.” ™ God is punishing the
Commonwealth for its misguided concessions to the schismatics, which
infringe on the rights of the Catholic church (lines 105-106 of the
document). The schism is the underlying cause of the revolt, and its
spearhead is the schismatic clergy (“broods of vipers, enemies of the
Fatherland, destroyers of the Republic, leaders of bandits, haters of
the Polish people”).?

Description of the division between Christian denominations is
complicated by the existence of two rites, Latin and Greek. The
cardinal point of the Union of Brest was that a church could be
Catholic although it adhered to the rites of the Greek church. In using
terms for faith (wiara, fides), religion (religia, religio), and rite
(obrzedy, ritus) the Discourser sometimes distinguishes between them
carefully.?! Thus the Christianization of the Ruthenians is given the

former times, recruiting various pagan nations, Tatars, Moldavians, and those who
reside on the Danube, in great number visited Poland, laying waste and destroying
with fire and sword, not respecting Christian blood . . . ”), lines 7-10. We do not
know what Polish chronicler the Discourser used as his source, but his inclusion of
Moldavians among the pagan nations is surprising. Professor Omeljan Pritsak has
suggested that it was intended as an insult to the memory of the Orthodox
metropolitan Peter Mohyla (Movila), who was of Moldavian descent. The Dis-
courser also cites Wisniowiecki’s criticism of the rebels for having sold out to
pagans (1. 145). Christianity is presented as a factor shared by Ruthenians and
Poles that should mitigate hatred; see lines 17 and 18.

8 There is one mention of the “true, Catholic, Roman faith” (wiara prawdziwa
katolicka, rzymska, line 26), one of the “Catholic religion” (religio catholica,
line 184), one of the “true faith” (genuina fides, line 88), and one of the “Lach
faith” (wiara lacka, line 48). “Catholics” is also used once, in the phrase po
katolikach-wiadykach (line 106).

¥ “Schism” (schisma) is most frequently used for Orthodoxy (“schisma albo
odszczepiefistwo Rusi,” line 84; also in lines 87, 91, 92, 104), whereas “Greek
religion™ (grecka religia) is used twice (lines 22 and 51-52) and “Ruthenian faith”
(ruska wiara) once (line 51). For religious designations of followers, “schismatics,”
as either schizmatycy (lines 85, 106, 112) or odszczepiericy (line 102), is used four
times. There is one instance of “desertores genuinae fidei” (line 88), a Latin
equivalent of odszczepiericy.

% Bishops are included with priests and monks in this category (lines 85-86).
2 “Wiara” (lines 48, 50), “fides” (lines 88, 184), “religia” (lines 22, 51), “religio”
(lines 19, 184), “ritus” (line 20), “obrzedy” (line 27). In one instance he uses both
religion and rite (in the phrase “cum religione et ritu”) as having been accepted
from the Greeks (lines 19-20).
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authorized Uniate interpretation, as the acceptance of the “true
Catholic Roman faith, though with the ceremonies and rites of the
Greek church, which was then in concord and unity with the Roman
church and its highest pastor, the pope” (lines 26-29). At one point
the Uniate benefices are referred to simply as “Catholic” (line 106);
but elsewhere the distinction between rite and faith blurs, particularly
at points where “the Greek religion” may refer to the Greek-rite
church (whether in or out of union with Rome) or to the Orthodox
church or faith.? In one instance “Greek religion” undoubtedly means
Orthodoxy, as was common usage in seventeenth-century texts.?

The blurring of the distinctions between rite and religion or faith is
in keeping with the contemporary perception of rites and practices as
synonymous with a Christian faith. The idea that the Uniates could be
truly Catholic while maintaining the externals of the “Greek religion”
ran counter to centuries of experience. The lack of attention to the
Uniates in the “Discourse” makes precise definition of the Dis-
courser’s concepts of faith and rite impossible, but this question will be
taken up later in discussing the meaning of the phrases “Lachs’ faith”
and “Ruthenians’ faith.”

Other seventeenth-century writings depict the Khmel'nyts'kyi up-
rising as God’s punishment of excessive religious toleration, condemn
the rebels for allying with the Tatars, and charge the Orthodox with
disloyalty.?* Still, toleration seems to have imposed some restraints.

2 The description of the Christianization of Rus’ is an example of the ambiguity

in his use of “Greek religion.” The Uniate interpretation would seem to assure that
the Discourser would use the phrase to designate the branch of universal Catholic
Christianity in the rite of the Greek church. Yet, just before the statement on the
conversion, the author suggests that the character defects of the Ruthenians stem
from having accepted the rite, religion, and, through intermarriage, blood of the
Greeks. This statement about the Greek religion and rite was hardly appropriate
for describing an equal branch of Catholicism (lines 19-20). Later, in describing
the Orthodox nobility, the author says that they are “of the Greek religion”
(lines 51-52).

?  Lines 51-52. Religiia grecka was the usual designation for Orthodoxy and the
Orthodox church in official legislation. Also see the petitions of the Orthodox
nobility, “Supplikatia do przeo§wieconego i jasnie wielmoznego przezacnej
Korony Poiskiej i W. X. Litewskiego obojego stanu duchownego i $§wieckiego
Senatu, w roku 1623 . . . od . . . ludzi zawolania szlacheckiego, religii starozytnej
greckiej, postuszenistwa wschodniego,” in Z dziejow Ukrainy: Ksigga pamigt-
kowa . . ., ed. Waclaw Lipiriski (Viacheslav Lypyns’kyi) (Kiev [Cracow], 1912),
pp. 99-111.

% See the works of Samuel Twardowski, Woyna domowa z Kozaki i Tatary,
Moskwgq potym Szwedami i z Wegry . . . (Kalisz, 1681), as well as the following by
Jan Bialobocki: Brat Tatar abo liga wilcza ze psem, na gospodarza . . . (Cracow,
1652); Odmiana postanowienia sfery niestateczney kozackiey, z wzruszeniem po-
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No other work approaches the “Discourse” in its virulent condemna-
tion of all Orthodox and call for the extirpation of schism. Indeed the
preeminence of the religious issue suggests that the Discourser may
have been a Catholic clergyman. Certainly, the intellectual antece-
dents of the “Discourse” lie in the works of the great Jesuit, Piotr
Skarga, in the polemical literature of the first half of the seventeenth
century, and in the circles of the Congregation for the Propagation of
the Faith.”

Even the Discourser faced some constraints. He had to avoid any
appearance of an attack on the nobles’ right to religious liberty. Also,
in assailing Orthodoxy, he faced problems different from those of a
polemicist against Protestants. A society that esteemed ancient rights
could readily regard the Protestant sects as a rootless modern innova-
tion, but even the most fervent Catholics had to admit the venerable
lineage of Orthodoxy. The Discourser resolved these problems by
depicting the Orthodox as incorrigibly treasonous and hence implicitly
forfeit of privileges. He emphasized the non-noble, low-born elements
of the Orthodox constituency, and insinuated wrongdoing and treason
of Orthodox nobles without directly addressing the matter of nobles’
rights. Also, by supporting the Uniate interpretation of the Christiani-
zation of Rus’, he called the antiquity and privileges of the Orthodox
church into question.

Another challenge before the Discourser was marshaling evidence
that Orthodoxy was the impetus behind the revolt. Aside from point-
ing to the Ruthenians’ attacks on the Kingdom of Poland throughout
history, he emphasized the enmity of the Orthodox clergy towards the

koiu od miesigca stycznia 1650, az do wrzesnia 1651 . . . (Cracow, 1653); Klar
mestwa na obiasnienie pochodni w dalszq droge ku nieugastey stawie . . . (n.p.,
September 1649); Pochodnia woienney stawy ... (Cracow, 1649). See also
Albrycht Stanistaw Radziwilt, Memoriale Rerum Gestarum in Polonia 1632-1656,
5 vols. (Wroctaw, Warsaw, and Cracow, 1968-75) (Polska Akademia Nauk,
Oddziat w Krakowie, Materiaty Komisji Nauk Historycznych, 15, 18, 22, 25, 26).
% The most recent work on Skarga is Janusz Tazbir, Piotr Skarga, szermierz
kontrreformacji (Warsaw, 1978). On Skarga’s attitudes toward the Union of Brest
and his attacks on Orthodoxy, see Jézef Tretiak, Piotr Skarga w dziejach i
literaturze Unii Brzeskiej (Cracow, 1912), especially pp. 53-82. On the polemics,
see the bibliographic work of L. Ie. Makhnovets’, Davnia ukrains’ka literatura
(XI-XVIII st. st.) (Kiev, 1960), pp. 447-60 (Ukrains’ki pys’mennyky: Biobiblio-
hrafichnyi slovnyk u p”iaty tomakh, 1). Also see Aleksander Briickner, “Spory o
uni¢ w dawnej literaturze,” Kwartalnik Historyczny 10 (1896): 578-644; and
Tadeusz Grabowski, Z dziejéw literatury unicko-prawostawnej w Polsce, 1630~
1700 (Poznan, 1922). On the Congregation, see E. Smurlo, Le Saint-Siége et
I’Orient orthodoxe russe, 1609-1654, 2 pts. (Prague, 1928) (Publication des Ar-
chives du Ministére des Affaires Etrangéres, ser. 1, no.4).
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Commonwealth and the Catholic faith. The latter he attributed to the
inferiority of the clergy’s culture and intellect, and to their envy at
the spread of Catholicism. He charged the clergy with obstructing the
political processes of the Commonwealth by bribing participants in
the Diets and dietines. Finally, he accused the clergy and their
“bought” champions of leading the revolt and of manipulating the
Cossacks into the attack. But in his discussion the Discourser cites
few incidents that compromise the Orthodox leadership, lay or
clerical.?

How did the readers of the “Discourse” react to its charges against
the Orthodox? Certainly the suspicions and theories of conspiracy
that abounded in 1648 should have assured a receptive audience.”
Some readers may have agreed that God was punishing the Common-
wealth for its concessions to schism. All must have been aware that
Orthodox clerics had been involved in revolts in the past. Like the
Discourser, they must have heard reports of treason in the taking of
cities. But at the core of the Discourser’s charges was an attack on
the Orthodox hierarchy that could have been accepted only by those
predisposed to view all Orthodox as traitors. The religious compro-
mise of 1632, which recognized the Orthodox hierarchy, had pro-
duced a church leadership loyal to the Commonwealth and hostile to
rebel causes. It might have been plausible to charge Metropolitan Iov
Borets’kyi with kindling the fires of revolt in the 1620s; it was
implausible to make such an accusation in the 1640s against metro-
politans Peter Mohyla or Sylvester Kosiv. The Discourser’s insistence
that Orthodoxy was the underlying cause of the revolt and that only
the extirpation of schism would ensure peace may have been accept-
able to some Counter-Reformation Catholics. But the Orthodox

% In discussing the ingratitude of the Orthodox for concessions already granted
them and the misguided policy of seeking peace through more concessions, he
mentions that “w liscie swoim jeden euisdem officinae figulus et omnium secre-
torum et arcanorum, jako si¢ przechwala, satio thrasonice conscius, quo suc-
cessu?” (lines 108-110). I have been unable to find this letter, but consider Adam
Kysil a likely candidate for the “figulus.”

7 Anti-Orthodox sentiment was voiced at the Convocation Diet in July. See, e.g.,
the reaction to Adam Kiysil’s speech on July 23, “Dyaryusz konwokacyi warszaw-
skiej podczas bezkrélewia od dnia 16 lipca do 1 sierpnia 1648 odprawiajgcej si¢”
in [Jakub Michalowski] Ksigga pamigtnicza (Cracow, 1864), pp. 122-23 (Zabytki z
dziejow, os$wiaty i sztuk pigknych wydawane staraniem C. K. Towarzystwa
Naukowego Krakowskiego, 2). Fear of the Orthodox was so great that rumors
spread that Kysil would be elected king by a coalition of Orthodox and Protestants:
Litterae Nuntiorum Apostolicorum Historiam Ucrainae Illustrantes (1550-1850),
ed. A. G. Welykyj, 13 vols. (Rome, 1959-69), 6: 267.
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church hierarchy’s resistance against allowing the church to be sub-
sumed under the banner of the Cossack rebels must have weakened his
argument.

Scholars have long agreed that religion was very important to
chroniclers on both sides of the Khmel’nyts’kyi uprising. Late seven-
teenth- and early eighteenth-century explanations of the revolt by
Ukrainian Cossack historians gave prominence to the defense of
Orthodoxy as a cause. For example, the first sentence of the Eyewit-
ness Chronicle reads, “The beginning and reason for the war of
Khmel’'nyts’kyi is exclusively the persecution of Orthodoxy and the
oppression of the Cossacks by the Lachs.”?® But the Eyewitness
Chronicle then lists the grievances of the Cossacks without any further
mention of the religious issue. The almost mechanical way in which
religion is mentioned in the Cossack chronicles and early manifestos
has influenced some historians to see religion as an ex post facto
justification of the revolt, rather than a real cause or issue in 1648.
Khmel'nyts’kyi’s lack of concern for religious issues before his entry
into Kiev at Christmas 1648 has been cited as proof of religion’s minor
role in the revolt’s early stages.”

The “Discourse,” on the contrary, offers evidence that the religious
factor was of importance from the very outset, particularly in arousing
mass support for or against the rebel cause. The Discourser provides
insight into the reasons for Orthodox discontent. His attacks on the
Orthodox exemplify the Counter-Reformation attitudes that sparked
the hostility of many Orthodox to the existing order in the Common-
wealth. These attitudes also embittered the struggle over the Eastern
church between the energetic Orthodox defenders and their diehard
Catholic opponents. The Discourser is hardly an unbiased witness of
Orthodox activities in the Ukrainian lands in the summer of 1648, but
he does effectively depict the fervent resentment of the village and
urban lower clergy against the triumphant Latins. Perhaps scholars
have too long focused on the hierarchy and leadership of the church,
so abundantly documented, to the detriment of the few extant reports
of monks with sword in hand or the personal accounts by zealous
Orthodox rebels.*

B Litopys samovydtsia, ed. Ia. 1. Dzyra (Kiev, 1971), p. 45.

»  See Hrushevs’kyi’s analysis of the religious causes of the revolt and his account
of the influence of the Kiev circle on Khmel'nyts’kyi: Istoriia Ukrainy-Rusy, 8,
pt. 2: 88-117, 121-29.

% See A. F. Korshunov, Afanasii Filippovich: Zhizn’ i tvorchestvo (Minsk, 1965),
and my review in Kritika 8, no. 3 (spring 1972): 118-29.
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While the “Discourse” is only an outsider’s description of Orthodox
discontent, it is direct testimony that some defenders of the Common-
wealth viewed the revolt as primarily a religious war. The text is
evidence of the growing Catholic religious fanaticism that made inter-
confessional relations in the Ruthenian lands very difficult. Between
1632 and 1648, such thinking paralyzed attempts at a lasting accommo-
dation of the disputes in the Eastern church. After 1648, it doomed all
efforts to come to terms with the resurgence of Orthodoxy.

In contrast to the emphasis on religious issues, the Discourser pays
little direct attention to social and economic strife. Because no con-
troversial point of view is presented, attitudes are not spelled out
explicitly. However, the Discourser does reveal his attitudes toward
social and economic factors indirectly, through discussion of other
issues.

In early modern Europe, acceptance of the division of society into
hereditary groups varying greatly in privileges, power, and wealth was
virtually universal. The defenders of the existing social order had
well-articulated explanations for their position. These explanations
were sometimes directed at rebels against authority, and sometimes
justified revolts against monarchs who tampered with an elite’s privi-
leges. Forces for change — economic, social, and political — were
suspect in an age that viewed novelty as illegitimate and social divi-
sions as ordained by God. At times, however, the structure of society
and the distribution of privileges became so far removed from the
actual allocation of power and wealth that redefinition of relations
among social orders was unavoidable. At other times, the economic
and political system broke down, giving the lower social orders a
chance, at least temporarily, to throw off the bonds that oppressed
them. But always the privileged orders, especially the nobilities, had
the advantage of defending established and well-defined social pat-
terns.’!

The Khmel'nyts’kyi revolt stands out among the revolts of early
modern Europe in its radical consequences for the social order and its

3 For a discussion of early modern societies maintaining that revolution was
hardly possible in them, see Moote, “Preconditions of Revolution in Early Modern
Europe.” Also see Elliott, “Revolution and Continuity in Early Modern Europe.”
For discussion of the revolutionary elements in the seventeenth-century revolts,
see Rosario Villari, “Revolte ¢ conscienza rivoluzionaria nel secolo XVII,” Studi
storici 12 (1971): 235-64.
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violent, and relatively successful, rising of the lower classes against
their superiors. On one level, the Cossacks, a new social order on the
ascendant, challenged the noble-dominated political and social system
that denied them privileges despite their de facto status as a military
and economic sub-elite. On another level, the imposition of greater
obligations on peasants who had been relatively little encumbered
evoked a violent reaction against landlords and their clients. On yet
another level, dissatisfaction among various orders — including seg-
ments of the nobility — with the arbitrary and frequently violent
conduct of a small circle of magnates prompted many nobles and
burghers to join the revolt. However, the radical nature of the revolt
was expressed largely in action, not in manifestos or theories.

In general, justifications of the revolt were not programs for social
change, but calls for the restitution of rights, albeit often bogus ones.
The Cossack leadership condemned abuse of “ancient” Cossack privi-
leges and charged magnates with transgressions against Cossack rights.
Usually the Cossack leaders expressed willingness to abandon their
peasant supporters if these grievances were redressed. The peasants
left few statements of their goals, but remarks set down in documents
of the ruling order indicate a desire to enter the Cossack ranks or to
escape serf obligations, rather than to change the social order. Where-
as the peasants’ silence is hardly surprising, given problems of literacy
and source survival, one wonders at the verbal reticence of the many
nobles who joined the rebels, even on the issue of magnate misrule.
They offered no real challenge to the dominant noble ideology of the
anti-rebel forces.*

32 On Cossack demands, see the letters of Khmel’nyts’kyi and the instructions to
Cossack delegates in Dokumenty Bohdana Khmel'nyts’koho, passim. On the
Hetmanate’s social policies, see Kryp”iakevych, “Sotsial’no-politychni pohliady
Bohdana Khmel'nyts’koho”; V. S. Stepankov, “Sotsial’naia politika getmanskoi
administratsii v gody Osvoboditel’'noi voiny ukrainskogo naroda (1648-1654),
bor’ba protiv nee krest”ianstva i kozatskoi golyt’by,” Istoriia SSSR, 1979, no. 3,
pp. 71-84; and V. O. Holobuts’kyi, “Sotsial’'no-ekonomichna polityka het’'man-
s’koi administratsii (1648-1657): 325 richchia vozz”iednannia Ukrainy z Rosiieiu,”
Ukrains’kyi istorychnyi zhurnal, 1979, no. 1, pp. 25-35. On the peasantry, see
V. 1. Legkii, Krest’ianstvo Ukrainy v nachal’nyi period osvoboditel’noi voiny
1648-1654 (Leningrad, 1959). For a discussion of nobles who joined the revolt, see
Wactaw Lipiriski (Viacheslav Lypyns’kyi), “Stanistaw Michal Krzyczewski: Z
dziejéw walki szlachty ukrainskiej w szeregach powstaficzych pod wodza
Bohdana Chmielnickiego,” in Z dziejéow Ukrainy, pp. 157-328 (recently repub-
lished together with a Ukrainian translation as Uchast’ shliakhty u velykomu
ukrains’komu povstanni pid provodom Het'mana Bohdana Khmel’'nyts’koho, ed.
Lev R. Bilas [Philadelphia, 1980]); “Dwie chwile z dziejéw porewolucyjnej
Ukrainy” in Z dziejéw Ukrainy, pp. 515-617; and Ukraina na perelomi, 1657-59:
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Although social radicalism was little evident in the rebels’ pro-
nouncements, the anti-rebel forces depicted the revolt as a bloody
jacquerie against society and civilization. They condemned the Cos-
sacks as the driving force of the revolt and portrayed the uprising as a
rebellion of subjects against their lawful masters. This perspective
suffused almost all writings from the anti-rebel camp, although pro-
ponents of accommodation did mention some of the rebels’ griev-
ances.®

The “Discourse” conforms closely to the dominant ideology of the
Commonwealth in its description of social groups and their position in
the revolt. It divides society into nobles (szlachta, ordo equester) and
commoners (pospolitos¢ or, negatively, chiopstwo).* The tract is
addressed to the first group, so as to rally it to defend the Common-
wealth. It condemns the second group as the source from which the
rebels were drawn. Hence the Discourser entitles his work “On the
Present Cossack or Peasant War,” emphasizes the base origins of the
rebels, and labels the rebellion as a manifestation of baseness. He
describes the “barbarous” acts of the rebels in detail, particularly their
attacks on nobles. It is true that in explaining the causes of the revolt
he offers implicit criticisms of existing social and economic conditions,
but he never proposes a change in the socioeconomic system. His

Zamitky do istorii ukrains’koho derzhavnoho budivnytstva v XVII stolitti (Vienna,
1920). Social and political thought in the period is examined in the recent Ph.D.
thesis by Stephen Velychenko, “The Influence of Historical, Political, and Social
Ideas on the Politics of Bohdan Khmel'nyts’kyi and the Cossack Officers between
1648 and 1657” (London School of Economics, University of London, 1980).

3 See Baranowski and Libiszowska, “Problemy narodowowyzwolericzej walki”;
Franko, “Khmel'nychchyna 1648-1649 rokiv v suchasnych virshakh”; and
Wéjcik, “Feundalna Rzeczypospolita wobec umowy w Perejastawiu.” Letters form
a particularly useful source on attitudes. See the large collection for 1648 in Ksigga
pamigtnicza, pp. 1-361, and the works cited in fn. 2.

3 For mentions of the nobles and nobility, see lines 50-52 (where he indicates
that gradations within the nobility are important), line 66 (a discussion of peasants
and their lords, panowie), line 116 (the Cossacks’ inability to struggle against their
lords), and lines 124, 139, 145, 158, 162, 164, 174 and 178. While the terms used for
nobles are few, those for commoners are numerous. Only once is the neutral term
pospolitos¢é used (line 69). Otherwise, the Discourser favors chiopstwo to de-
scribe Cossacks, peasants, and rebels. Although derived from chfop, the word for
peasant, here chiopstwo is derogatory for men of base birth — reflective of the
ideology which did not differentiate between Cossack and peasant. There is little
discussion of the burghers, so there is little material on how they fit into the social
divide. For mentions of commoners and various men of base birth and their
characteristics, see lines 3-4, 36-38, 46-47, 115-16 (the Cossacks as chiopstwo),
120 (blood that is ignobili, plebeio, rustico), 124, 153-54, 15960 (rebels and
chiopstwo linked together). Frequently the nobility and the baseborn are placed in
opposition.
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depiction of the war as an uprising of commoners against the nobility is
intended to provide a clearcut situation and rally all nobles in a united
front against their class enemies. In a number of instances, however,
this representation of the relation of social orders in the revolt is
contradicted by his own evidence.

Throughout the “Discourse” the peasants receive relatively little
attention. After admitting that excessive burdens were placed on the
peasantry, the Discourser depicts the peasants’ cruelty against the
lords and estate stewards as retribution. He thereby implicitly criticizes
the treatment of the peasantry, but places primary blame not on the
lords, but on their stewards, lessees, and tax farmers, many of whom
were lesser nobles. Such criticism was certainly more palatable than
criticism of the landlords themelves. But far from calling for a redress
of the peasants’ grievances, the Discourser ignores them through most
of the discussion.®

The second major segment of commoners in the Ukraine, the
burghers, receives still less attention. It is said merely that the assump-
tion of municipal offices by Lachs has aroused jealousy, and that
priests organized the taking of certain cities. It may be presumed that
the author has in mind the priests’ role in leading fifth columns of
Orthodox Ruthenian burghers within city walls; this would explain his
proposal that in the Ruthenian lands nearer Poland only Lachs be
allowed to live in cities. The author is little disposed to discuss the
burghers, but his recognition of their importance in the revolt is
inherent in this drastic proposal. Catholic and Orthodox burghers are
mentioned in passing, but another chiefly urban element of the popu-
lation, the Jews, is not mentioned at all. Although the author charges
the rebels with acts of cruelty and barbarity, he does not mention their
slaughter of the Jews.*

3% 1In the ideology of the nobles, the Cossacks were also peasants, and the
derogatory chfopstwo could describe all commoners. For discussion of Cossacks as
chlopstwo, see line 115. For discussion of peasants in the strict sense, see
lines 65-68.

% The “treason” of Rutheni