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The Offices of Monastic Initiation
in the Euchologium Sinaiticum

and their Greek Sources*

MICHAEL WAWRYKt

The first edition of the Euchologium Sinaiticum (Mt. Sinai, St. Catherine's
Monastery, MS Slav 37) was published a little more than a century ago.1

The importance of this early Glagolitic manuscript was recognized at once,
and from that time forward a host of antiquarians, philologists, liturgiolo-
gists and linguists have continually stressed its unique importance for their^
several fields of study.

Unfortunately, the first edition proved to have more than a fair share of
flaws, because circumstances had compelled its editor, L. Geitler, to tran-
scribe the manuscript by hand in great haste.2 The need for a new edition
was soon felt, but was satisfied only in 1933-39 by J. Frcek and in
1941-42 by R. Nahtigal.3 The two editions differed somewhat in their

Father Wawryk's article was originally written in Ukrainian. Its English version underwent
several revisions and required consultations with the author, who generously replied to our
queries. Death prevented Father Wawryk (he died on 3 March 1984) from answering the final
set of questions on the English version as it now stands. We express our gratitude to Professor
Robert Mathiesen of Brown University and Dr. Bohdan Struminsky of Harvard University for
their help in preparing the revised text. We are also indebted to Paul Hollingsworth and Dr.
Donald G. Ostrowski for their help with the Greek and Old Church Slavonic texts. — The Edi-
tors
1 L. Geitler, Euchologium: Glagolski spomenik monastira Sinai-brda, Djela Jugoslovenske
Akademije znanosti i umjetnosti, bk. 2 (Zagreb, 1882).
2 V. Jagić, review of L. Geitler's edition of Euchologium (cf. fn. 1), in Archiv für slavische
Philologie 7 (1884): 126-33; I. Mansvetov, "DrevnejSij slavjanskij trebnik, izdannyj g.
Geitlerom po rukopisi, naxodjascejsja ν Sinajskoj bibliotekę," Pribavlenija к izdaniju tvorenij
sv. Otcov ν russkomperevode za 1883 god, pt. 32 (Moscow, 1883), pp. 347-90.
3 J. Frćek, Euchologium Sinaiticum: Texte slave avec sources grecques et traduction
française (hereafter Frćek), pt. 1 in Patrología Orientalis, vol. 24, fase. 5 (Paris, 1933), pt. 2
ibid., vol. 25, fase. 3 (Paris, 1939); J. Frëek, " К textové kritice Sinajského euchologia," Slavia
18 (1947-1948): 39-46; R. Nahtigal, Euchologium Sinaiticum: Starocerkvenoslovanski
glagolski spomenik (hereafter Nahtigal), Akademija Znanosti in Umetnosti ν Ljubljani,
Filozofsko-FilolosTco-Historidni Razred, Delà, 2 vols. (Ljubljana, 1941-42; vol. 1—
photoprint, vol. 2—Cyrillic transcription and commentary); R. Nahtigal, Starocerkvenoslovan-
ski euhologij, Znanstveno drustvo ν Ljubljani, Razprave, vol. 2 (Ljubljana, 1925), pp.
221-88; I. Sevcenko, "Report on the Glagolitic Fragments (of the Euchologium Sinaiticum ?)
Discovered on Sinai in 1975 and Some Thoughts on the Models for the Make-up of the Earliest
Glagolitic Manuscripts," Harvard Ukrainian Studies 6, no. 2 (June 1982): 119-51.



6 MICHAEL WAWRYK

sources and their aims. Frćek, who worked from Geitler's text, took pains
to establish and to publish the Greek liturgical parallels and sources to the
Old Church Slavonic manuscript; in doing so, he drew not only on a large
fraction of the Greek materials already published by liturgiologists, but also
on the rich collection of Greek manuscripts in the Bibliothèque nationale of
Paris. Nahtigal, in contrast, was able to secure photographs of the entire
manuscript and was primarily interested in publishing a highly accurate
transcription of it. He did not neglect the question of its sources, but com-
mented on them only briefly in the notes to his edition. Only the first
volume of Frcek's edition was available to Nahtigal while he was preparing
his own; on the other hand, he was able to draw on certain published
sources which Frcek did not use. Thus the two editions supplement one
another, and must both be consulted by any scholar working on the
manuscript.

When first written, the Euchologium Sinaiticum (hereafter referred to as
ES) must have been an imposing manuscript. Its parchment is fine, its
Glagolitic script careful and legible. The 106 folia that remain are less than
half of the original total: 19 quires (ca. 152 fol.) have been lost from the
beginning of the manuscript, 2 more quires (16 fol.?) from its middle, and
an unknown number of quires from its end. Even in its present fragmentary
state, the ES is much richer in content, as well as several centuries older,
than any other early Slavonic manuscript of the euchologium (trebnik ), and
there are few Greek euchologia which are much older than it.

Philologists from Geitler's time up to the present have repeatedly noted
that the ES contains at least two different historical layers of translations
into Church Slavonic: some of the texts in the manuscript exhibit words
and forms typical only of the very earliest translations (and the oldest
manuscripts in which they are preserved), while others show the charac-
teristics of later translations. Most likely, some components of the Eucho-
logium Sinaiticum are copies of Cyrillo-Methodian texts, translated in Great
Moravia or Pannonia, while other components are later, and were translated
in Bulgaria or Macedonia.4 In its present form, one text seems to have des-
cended from a protograph written during the years 980-987.5 The extant
manuscript was probably copied in the eleventh century, or even the early

4 Geitler, pp. x-xi; V. Jagić, Entstehungsgeschichte der kirchenslawischen Sprache (Berlin,
1913), pp. 251-57.
5 N. S. Derzavin, "Euchologium Sinaiticum: К voprosu o vremeni proisxozdenija pamjat-
nika," in his Sbornik. statej i issledovanij ν oblasti slavjanskoj filologii (Moscow and Len-
ingrad, 1941), pp. 215-31.



OFFICES OF MONASTIC INITIATION 7

twelfth.6 It must be regarded as a compilation from a number of liturgical
sources, translated or revised at different times and places.7

What is most needed now are detailed studies of the several components
of the ES—the individual offices and prayers—against the background of
the Greek manuscripts closest to it both chronologically and textually. Only
on the basis of such studies can one ever hope to settle the controversies
which still remain unsettled concerning the origins of the Slavonic liturgy.
Such considerations have led scholars to study the great Office of Spiritual
Brotherhood (fol. 9 a -11° of the manuscript) and Confession (fol.
66 b -80 a ), and, to a lesser degree, the greatest office of the ES, the Monas-
tic Initiation (fol. 80 b -102 a , 105b-106b). 8 The present article is a contri-
bution to this effort, and supplements the author's study entitled Initiatio
monástica in liturgia byzantina, where the ES was mentioned only in pass-
ing.9

I

There are three grades (and corresponding offices) of monastic initiation in
the Greek and old Slavonic church: the rasophoratus; the little, or first,
habit (mikron/pröton schema); and the great, or angelic, habit
(megafangelikon schema). The liturgiologists J. Goar, A. Dmitrievskij, and
N. Pal'mov have published texts of these offices from a number of the most
ancient Greek euchologia now extant, including the Barberini Euchologium
(Rome, Vatican Library, Barberinianus Graecus 336, saec. VIII), the
Sevast'janov Euchologium (Moscow, Lenin Library, MS Rumjancev

6 F. Slawski, "Modlitewnik Synajski," Słownik starożytności słowiańskich, vol. 3 (Wroclaw,
1967), p. 272.
7 The importance of the ES has been well stated by A. Dostál: " I came to the conclusion that
the Euchologium is a highly important document for Slavic philology. Some parts reveal a
very ancient vocabulary which may go back to the Cyrillo-Methodian period. Other parts are
of much later date. The analysis of the Euchologium has only just begun. I am convinced that
the key to the solution of the problems connected with the introduction of the Slavonic liturgy
lies within this analysis, not in that of the other documents.. . . Even the translation of the
liturgical texts is more than just a translation. We detect many passages in these texts which
show that their authors adapted the Greek originals to the new environment in which they
worked and to the spirit of the Slavonic language. This is particular evident in the Eucholo-
gium. . . " (A. Dostál, "The Origins of the Slavonic Literature," Dumbarton Oaks Papers
(hereafter DOP), 19 [1965]: 80-81; also cf. his "L'Eucologe Slave du Sinai," Byzantion 36,
no. 1 [1966]: 41-46; "Pocátky staroslovanského písemnictví a Byzance," Slavia 38, no. 4
[1969]: 597-606; and "The Byzantine Tradition in the Slavonic Literature," Cyrillo-
Methodianum 2 [1972-73]: 1 -6).
8 Frcek, pt. 2, pp. 526-601; and Nahtigal, vol. 2, pp. 245-335.
9 M. Wawryk, Initiatio monástica in liturgia byzantina: Officiorum schematis monastici
magni et parvi necnon rasophoratus exordia et evolutio (hereafter Wawryk), Orientalia Chris-
tiana Analecta, 180 (Rome, 1968), pp. 123,128,134-35,143, 156,182,194,255.



8 MICHAEL WAWRYK

Graecus 4741 Sevasf janov 15, saec. X-XI), and many others.10 Unfor-
tunately, neither Frćek nor Nahtigal knew of Pal'mov's work, where Greek
parallels to a number of the prayers and the catéchèses in the Office of the
Great Habit in the ES were published from the early schëmatologion at
Moscow (State Historical Museum, MS Synodal Library Graecus 396, saec.
XIII). The present author, too, has found and published a series of parallel
texts in the appendix to his Initiatio monástica. All of this material war-
rants the following conclusions:

(1) Greek manuscripts from before the fourteenth century contain not
only the Office of a single Little Habit, but also its two-part equivalent, the
Office of the Proschëma and that of the Pallion, or (Little) Mantion—or at
least one of the two.

(2) Even the oldest euchologia from the eighth through the twelfth cen-
tury have three Offices of the Great Habit. The first of them, hitherto
known only in incomplete form from the Barberini Euchologium, was pub-
lished in full in the appendix to our above-mentioned study on the basis of
three manuscripts (Grottaferrata, MS Graecus Γ.Β. VII, saec. IX-X, and
Γ.Β. V. anno 1019; Vatican Library, MS Graecus 1836, saec. XI-XII). The
second Office of the Great Habit, hitherto unpublished, is entirely different,
with a great abundance of hymns and prayers. It is found in four
manuscripts (Grottaferrata, MS Graecus Γ.Β. XLIII, saec. XI; Messina,
University Library, MS Graecus 772, a. 1148-1149; Uppsala, MS Graecus
7, saec. XI-XII; Vatican, MS Graecus 1969, saec. XII). The third Office
is a shortened redaction of the second, and is found in the Sevast'janov
Euchologium as well as three other manuscripts (Grottaferrata, MS Graecus
Γ.Β. /, saec. XI-XII [Cardinal Bessarion's Euchologium]; Paris,
Bibliothèque nationale, MS Coislin Graecus 213, a. 1027; Vatican, MS
Graecus 1970, saec. XII [the Rossano Euchologium]). The Office now
used in the Greek and Eastern rite Slavic churches, and found in their
modern printed euchologia, is a later form of the third Office.

(3) As early as the tenth century, some euchologia have mixed offices, in
which texts from one office have been added to another office, and also
variations in the choice of accompanying Offices of the Little Habit or those
for Removing the Cowl (apokukulismos ). Clearly, individual manuscripts
of the Office of the Little and the Great Habit showed much variation in the

10 J. Goar, Εύχολόγιον, sive Rituale Graecorum (hereafter Goar) (Paris, 1647); 2nd ed. (Ven-
ice, 1730), pp. 379-80, 382, 389-93, 400-401, 419-20; A. Dmitrievskij, Opisanie
liturgiíeskix rukopisej, xranjaSiixsja ν bibliotekax pravoslavnogo Vostoka, vol. 2; Ευχολόγια
(hereafter Dmitrievskij) (Kiev, 1901); N. Pal'mov, Postrizenie ν monaSestvo: Ciny
postrizenija ν monasestvo ν grećeskoj cerkvi: lstoriko-arxeologiceskoe issledovanie (hereafter
Pal'mov) (Kiev, 1914) (including the appendix, pp. 1 -70).
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centuries when the Greek and Slavonic liturgical books were gradually
assuming their present shape.11

II

After these preliminary considerations we turn to the analysis of the prayers
and ceremonies of the offices of both Habits in the ES, texts which we shall
compare with the Greek euchologia and schëmatologia of the eighth
through the twelfth century. Already the first of the four prayers placed
before the Office of the Great Habit (fol. 80 b -81 b ) displays the striking
subtitle: "Prayer of the Little Habit for a monk" (Molitva malaago obraza
ćrmcju). It starts with: " O Lord, our God, who hast legislated who is
worthy of Thee" (Gï Bźe па$ъ, vbzakonei dostoinyję sebë scstę). We have
here the most ancient example of the Slavonic rite of the Little Habit, that
is, the first Slavonic use of the prayer of the Little Habit which accompanies
the investiture of the monastic habit in the earliest Greek euchologia—the
Barberini Euchologium, the Leningrad Euchologium (State Public Library,
MS Graecus 226, saec. X) and one of the oldest Grottaferrata euchologia
(Г.В. IV, saec. XI).12

My previous research has traced the distinction between the Little and
Great monastic Habits back to the first half of the eighth century and local-
ized it in the famous Laura of St. Sabbas near Jerusalem.13 In the Barberini
Euchologium the Little Habit already has a brief office of its own.14 This
distinction was accepted in Constantinople, although the greatest champion
of Byzantine monasticism at the time, St. Theodore the Studite (d. 826),
opposed it.15 It is possible that the custom of receiving the Little Habit
before the reception of the Great Habit caught on among Slavs already in
Cyrillo-Methodian times, as D. Glumac recently noted, interpreting the Life
of St. Constantine-Cyril.16 Chapter IV of the Life describes the young
saint's stay in Constantinople while still a student. "He was thinking how,
by changing what is earthly into what is heavenly, to fly out from this body

1 1 Wawryk,pp. 5-39,68-103, 140-45.
1 2 Wawryk, pp. 107—108.
1 3 Wawryk,pp. 81-83.
1 4 Goar, pp. 390-93; Wawryk, pp. 108-118.
1 5 Wawryk, pp. 78-80.
1 6 D. Glumac, " O vremenu monasenja Konstantina Solunskog i rukopolozenju Metodija za
svestenika," Zbornik filozofskog fakulteta beogradskog sveuiiliSta 12, no. 2 (1974): 227-48
(hereafter Glumac).
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and to live with God." 1 7 Approximately in 849 he made the acquaintance
of Theoktistos, the logothete of Empress Theodora. In order to keep Con-
stantine at the court Theoktistos gave the following counsel to the empress
(since the place which interests us differs in both basic groups of the Life of
Constantine, East Slavic and South Slavic, I am reproducing the two vari-
ants of the crucial passage): " 'This young philosopher loves not this
world. Let us not allow him to leave the community [?] but rather tonsure
him for priesthood and give him an office (postrigSe і па popovbstvo
vbdadimb emou slouibbou; so the East Slavic group) [or: let us tonsure
him <and> send him off to be a priest and <have an> office; postrigtíe
ego(i) otdádimb na popóvbstvo i slouîbou ]; let him be a librarian at the
Patriarch's in St. Sophia, so that we will keep him at least in this way.' And
this is what they did with him." 1 8 The overall interpretation depends on
which group of the manuscripts (both being roughly of the same date, the
fifteenth century or later) we take as our guide. Searching the Greek and
Slavonic Lives of the holy monks of the eighth to fourteenth century for his
study on the Little Habit, this author quoted the above account of the Life of
Constantine, which some earlier scholars (I. Ginzel, F. Raćki) interpreted as
referring to the monastic tonsure, on the basis of the South Slavic group of
texts. But later scholars tended to see in this passage a reference to clerical
tonsure, which the Trullan Council of 691 (canon 33) and the Ecumenical
Council of 787 (canon 14) decreed for those who intended to receive the
priesthood.19 The crucial part of this passage is translated as tondeamus eum
ad presbyterium20 by one of the finest experts on SS. Cyril and Methodius,
F. Grivec. In his edition of the Life of Constantine-Cyril, Grivec relies on a
late text of the South Slavic group; Grivec's rendering, however, is closer to
the reading of the East Slavic group of manuscripts. On the other hand, in
his commentary to chapter 18 of the Life, on the saint's receiving the Great
Habit just prior to his death in Rome (869), Grivec suggests that on the pre-
vious day Constantine might have received the Little Habit, as probably

1 7 P. A. Lavrov, Materiały po istorii vozniknovenija drevnejSej slavjanskoj pis'mennosti
(hereafter Lavrov), Trudy Slavjanskoj kommissii Akademii nauk SSSR, 1 (Leningrad, 1930),
pp. 4-5, 42; F. Grivec and F. Tomśić, Constantinus et Methodius Thessalonicenses: Fontes
(hereafter GrivecTomsïc), Radovi Staroslovenskog Instituía, 4 (Zagreb, 1960), p. 99.
18 Lavrov, pp. 5, 43: GrivecTomsïô, p. 100.
19 M. Milasch, Das Kirchenrecht der morgenländischen Kirche (Mostar, 1905), pp.
270-271 .
20 GrivecTomsïc, p. 176. In another work, on the other hand, Grivec explains that Constan-
tine, who later left Byzantium and joined his brother Methodius on Mount Olympus (Life,
chap. VII) was only there as oblate ("als eine Art Oblate") (F. Grivec, Konstantin und Method,
Lehrer der Slaven [Wiesbaden, 1961], p. 43). Also see F. Dvornik, Byzantine Missions Among
the Slavs (New Brunswick, 1970), pp. 414-15 .



OFFICES OF MONASTIC INITIATION 11

indicated by the somewhat ambiguous passage: " O n c e . . . he saw a divine
vision and began to chant thus: 'When they said unto me, Let us go into the
house of the Lord, my spirit rejoiced and my heart exulted' [cf. Psalm
121/122/: 1]. He put on (his) venerable garments [ćestnyę svoe rizy in the
East Slavic manuscripts; ćsinye rizy in the South Slavic], and so <attired>,
he spent (that) whole day rejoicing and saying: "From now on, I am no
servant either to the emperor or to anybody else on earth but only to God
the Almighty; I was not, and I came to be [ne Ьёхъ, і Ьухъ in South Slavic
manuscripts; in East Slavic, with less sense, і Ьёхъ], and I am forever,
Amen. And the next day he put on the holy monastic habit [svetyi inóćbskyi
<ëerneëbskïj, mniśeskyi> оЬгагъ in East Slavic manuscripts, styi mniSbskyi
оЪгагъ in South Slavic] and, having received light <in addition> to light, he
took the name of Cyril."21 In the author's Initiatio monástica it was merely
noted that some scholars saw in chapter 18 of Constantine's Life an allusion
to the Little Habit, prior to the Great Habit, which he took on the following
day.22 But the new points made by Glumac seem more convincing now:
according to him, St. Cyril already in his youth, before priestly ordination,
had received the Little Habit, for it is illogical that at the end of his life he
should have received at once the Little and Great Habit.23 This assumption
also helps to explain why, after the saint's death, his brother, Methodius, a
monk, was talking of himself and his dead brother as candidates for monas-
tic life since their young years. Responding to Pope Hadrian I's proposal to
have Cyril buried next to the tomb of St. Peter, Methodius replied: "[Our]
mother adjured to us that whichever from the two of us [in South Slavic
manuscripts: from us] should go to Judgment first [in South Slavic: pass
away first], [the surviving brother] should take him to his, brother's,
monastery and bury him there."24 Glumac may also be right in assuming
that St. Cyril may have received the name Constantine at the mikron
schema.25

A second document regarding the same ninth century testifies to the
practice of investiture with the Little Habit outside of Constantinople, in the
area loosely called Mount Olympus in Asia Minor, where, incidentally, St.

21 Lavrov, pp. 3 4 - 3 5 , 65; Grivec-Tomsie, pp. 140, 2 1 0 - 1 1 .
22 Wawryk,pp. 8 4 - 8 5 , fh. 26.
23 Glumac, p. 232.
24 Lavrov, pp. 3 5 - 3 6 , 6 6 ; GrivecTomSk!, p. 141.
25 Glumac, pp. 2 3 0 - 2 3 1 . Before Glumac, A. Milev ("Dva latinski izvora za ävota i deloto
na Kiril Filosof," Konstantin-Kiril Filoso/. Sbornik [Sofia, 1969], p. 199) stated that Constan-
tine was already a monk and priest during his stay in Constantinople, and only prior to his
death professed a solemn monastic vow. But Milev did not take note of the relevant places in
the Life of Constantine.
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Methodius's monastery was situated.26 The Life of St. Euthymius the
Younger (823-898)27 says that in 841 he was admitted to the monastery of
Antidion and that in the succeeding year he received the monastic
proschëma, with the name of Euthymius in place of his baptismal name
Nicetas; only in 858-859 did he receive the Great Habit. Thus the Office
of the Little Habit in the ES can be traced back to the liturgical usages of
Cyril's and Methodius's time.

When we subject that office to a more detailed analysis, we find that it
has been composed from the earlier offices, that of the Pallion and that of
the Proschëma as found in some of the early Greek euchologia. This had
not been noted by researchers of the monastic institutions of the Byzantine
church before the present author found its first trace in the Life of St.
Lazarus the Stylite of Galesion in Asia Minor (968-1054). That saint
received his first habit and the name Lazarus in one of the local
monasteries; later he went to the Laura of St. Sabbas near Jerusalem, where
the superior made him an "apostolikos and megaloschêma." Concerning
the monastic habit, Lazarus gave this response to a question by some of the
brethren: "There truly exists one habit, although some allotted two ranks to
it. The fact that we now divide it into three ranks is due in the first place to
the flabbiness and ineptitude of the present generation. Still, it happens not
altogether without rhyme or reason; it is apt to reflect a greater and loftier
model. For this division seems to represent, in a way, the ranking of the
following orders, that is, martyrs, apostles, and angels. Therefore the one
who has duly observed the rank of the first habit will be included into the
choirs of martyrs, the one who has observed the second one—into those of
apostles, and the one who has observed the third one—to those of angels.
And this is apparent from the terms themselves [!] for we are wont to speak
of the angelic and apostolic habit and of the 'raiment of obedience'
(υποταγής ένδυμα), which is martyrdom."28 We can deduce from this tes-
timony that before St. Lazarus the Stylite, probably even in the ninth cen-
tury, and possibly in the very Laura of St. Sabbas where the first manifesta-
tions of the Little Habit occurred in the eighth century, an additional, lowest
rank or grade (Martyr's, i.e., novice's grade) was added to the earlier two
grades, the Apostolic and Angelic. One can assume that this lowest grade

2 6 F. Dvornik, Les légendes de Constantin et de Méthode vues de Byzance (Prague, 1933), pp.

2 1 0 - 1 1 . Cf. also С. Mango and I. Sevcenko, " S o m e Churches and Monasteries on the South-

ern Shore of the Sea of Marmara, " DOP 27 (1973): especially 2 5 9 - 7 0
2 7 I. Petit, "Vie et Office de S. Euthyme le Jeune," Revue d'Orient Chrétien 8 (1903): 175,

180; Wawryk,p. 84.
2 8 Bollandı Acta Sanctorum Novembris, vol. 63, pt. 3 (Brussels, 1910), pp. 5 1 2 - 1 5 , 547;

Wawryk, pp. 9 3 - 9 6 .
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became part of the Little Habit, its first grade.
It seems that the ES has preserved a trace of the same division of the Lit-

tle Habit into two grades in the prayers placed before the Office of the Little
Habit.29 There are four prayers on fol. 8 0 b - 8 1 b of ES of which two seem to
belong to the first grade of the Little Habit and the other two—to the
second.

There is some confusion in the first pair of ES's prayers. There they are
entitled: "Prayer over him who wanteth to receive the monastic habit.
Prayers of the Little Habit for a monk" and "Prayer over him who wanteth
to receive the monastic habit," respectively. In fact, the second of those
prayers is for nuns but has a mistakenly worded title, mo1 nad xotestiimb
prijęti оЬгагъ еаіпасьптл (instead of xotestejç 'her who wanteth'), obvi-
ously by a mechanical partial repetition of the first title. The correct fem-
inine form of the title can be found in Greek models, as in the one indicated
just below.

What is important is that the four prayers of the ES are found in the same
order in the two euchologia, Grottaferrata Г. B. / and Paris, Coislin 213, of
the eleventh to twelfth centuries, which preserve the oldest twofold services
of the Little Habit—the Office of the Pallion (Mantion) and that of the
Proschëma :30

ES. fol. 8 0 b - 8 1 b fol. Grottaferrata Г.В. /, fol.l39 r- 140r

( 1 ) MO НА хотщиимь приїлти ΕΥΧΗ έπί του μέλλοντος

шБра^ъ мьнишъскы. λαμβάνειν μαντίον •

Молитва малааго cuspaba

чрънцю

ГТ вже нашъ, въ^аконеи Κΰριε ό Θεός ημών, ό άξιους

достойный* СЄБІ сжщА σου είναι νομοθετήσας

PRAYER over him who wanteth PRAYER over him who intendeth

to receive the monastic habit. to receive the pallium.

Prayer of the Little Habit for a Monk.

2 9 Wawryk, p. 194.
3 0 Wawryk, pp. 191-94. The following synopsis of Slavonic and Greek titles is based on

Frcek.pt. 2, pp. 526-30.
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О Lord, our God, who hast legislated

who are worthy of Thee

Φ Φ
(2) MO НА ХОТАЩИІМЬ

[read: ХОТАЦГСЖ] придти

овра^ъ единачьнъи.

О Lord, our God, who hast legislated

who are worthy of Thee

ΕΥΧΗ έπΐ της μελλούσης

λαμβάνειν σχήμα μοναζούσης.

ΓΤ вже нашъ ВЬ^ЛЮБЛЄИ

тако дЪвъство

Κΰριε ό Θεός ημών, ό την

παρθενίαν οΰτως άγαπήσας

PRAYER over him [read: her] who

wanteth to receive the monastic

habit. О Lord, our God, who hast so

loved virginity

PRAYER over her who

intendeth to receive nun's habit.

О Lord, our God, who hast so

loved virginity

(3) ЧИ слоужєнью швра^а чрънечьска.

Хвалимъ ТА, ГТ

ми всі
Φ Q

г ла на

ΑΚΟΛΟΥΘΙΑ του

προσχήματος των μοναχών.

Εύχαριστοΰμεν σοι, Κΰριε

Ειρήνη πασιν

Τας κεφάλας ημών

RITUAL for the service of the

monastic habit.

We praise Thee, О Lord

Peace to all our heads

RITUAL of the first

monastic habit.

We praise Thee, О Lord

Peace to all our heads

(4) ГТ вже cirant нашего

О Lord, God of our salvation

Κΰριε, ό Θεός της σωτηρίας ημών

Ο Lord, God of our salvation

In original Greek texts the first of these prayers of the ES is more accu-

rately assigned to the ceremony for a monk who has to receive the Little

Mantion.31 But Coislin 213 has developed it into a real liturgical service, for

to the afore-mentioned prayer a second one is added: " O Lord, our God,

3 1 Mantion, viz. "little mantle," was also calledpallion (Wawryk, p. 192, fn. 17).
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the hope" (Κύριε ό Θεός ημών, ή έλπίς), with the ceremony of the tonsure

and the presentation of the pallion to the monk with the priest's words:

"Our brother.. .receiveth the pallium as the surety of the great and angelic

habit" (ό αδελφός ημών.. .λαμβάνει το παλλίον τον αρραβώνα τοΰ

μεγάλου και αγγελικού σχήματος).32 The following "Ritual for the ser-

vice of the monastic habit" (the third prayer in the ES) is nothing else but

the "Ritual of the first monastic habit" of these Greek euchologia. After

the preliminary questions and responses of the new monk concerning his

voluntary acceptance of the monastic renunciation, comes the prayer: "We

thank Thee, О Lord," and after the invocation, "Peace to all" and "Let us
bow our heads to the Lord" (Τας κεφάλας ημών τώ Κυρίφ κλίνωμεν),

another prayer: " Ο Lord, Lord, the force of our salvation" (Κύριε, Κύριε,

ή δύναμις της σωτηρίας ημών).33 This last prayer is replaced in the ES by

a related if somewhat different prayer. Thus the ES presents a two-stage

Little Habit ceremony {mantion-pallion and then the first habit, or

proschéma ) in its earlier form, a form less developed than that found in the
Grottaferrata Γ. Β. / and Coislin 213.

A closer look at the Slavonic and Greek texts of the four prayers reveals

that the first Slavonic prayer lacks the ending: ΰπομονήν αύτώ

δωρούμενος προς το εύαρεστεΐν σου δια παντός πρεσβείαις της

Δεσποίνης ημών της Θεοτόκου και πάντων άγιων τών άπ 'αιώνος σοι

εΰαρεστησάντων ("giving him the perseverance to please Thee throughout

through the intercessions of our Lady, the Mother of God, and all the saints

who have pleased Thee since the beginning of time"), a fact noticed by

Frcek.34 Frcek gave the second Greek prayer (that for the investiture of the

nun's habit) according to Goar, with the variant Χριστέ, but he also indi-

cated the original Κύριε, which can be found already in the Barberini

Euchologium.35 Frcek quotes the Greek equivalent of the third prayer in the

ES from the modern office of the investiture of the rason (cassock) as we

read it in the printed euchologia, consigning to his footnotes the variants

from ancient texts, such as Coislin 213.36

3 2 Dmitrievskij, p. 1028.
3 3 Wawryk, pp. 191-92.
3 4 Frcek, pt. 2, p. 527; Nahtigal, Starocerkvenoslovanski euhologij, p. 246; Wawryk, p. 27*

(asterisk refers to pagination of document) (Greek text with variants in the euchologia of the

eighth-twelfth centuries); and Pal 'mov, p. 37 (the ES text compared with two later Slavonic

texts that have the missing final part).
3 5 Frcek, pt. 2, pp. 5 2 7 - 2 9 ; Goar, p. 382; Wawryk, pp. 1 1 1 - 1 2 * (Greek text with variants

from the eighth to twelfth century).
3 6 Frcek, pt. 2, p. 529; Goar, p. 378; Wawryk, p. 54* (Greek texts with variants from the

eleventh to twelfth century).
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The fourth prayer in the ES is a shortened version of the prayer from the

Office of the Great Habit (Frcek adduced the Greek equivalent from

Bessarion's Euchologium)?1 However, one should also adduce that the

Greek prayer for the Little Habit, such as we read it in Grottaferrata MS

Γ. B. XLIII, has a different beginning but is closer to the ES in its final part.

In the collation below the ES text is compared with both Bessarion's Eucho-

logium (Grottaferrata Γ. B. /) and the schëmatologion from Grottaferrata
MSr .B. XLIII:

£5 fol. 81b,Nahtigal,

pp. 249-50

ΓΤ вже сгіниі нашего.

БЛГВИ СЄГО. ВСЪМЬ

БЛВЄНИЄМЬ ДХОВЫГЫМЬ.

Въ законі твоємь.

Дажди ємоу не въ тъвде

тищи. нъ въ истинж

η
вітати. BctKOiA ^ЪЛОБЫ.

И ГОНИТИ ВСІКО

довродЪание.

съ віроїж. ι ЛЮБОВЫЖ.

и оупъваниемь.

примати вічьньї животъ.

3 7 Frćek, pt. 2, p. 531 ; Goar, p.

Г.В./, Frcek 531

Κύριε ό Θεός της

σωτηρίας ημών

ό εύλογησας ημάς έν

πάση ευλογία

πνευματική

έν τοις έπουρανίοις

έν Χριστώ Ίησοΰ

τω Κυρίω ημών,

εύλογη σον τόν

δοΰλον σου τόν δείνα

και φύλαξον αυτόν

έν τω νόμω σου,

χάρισαι αϋτω μη είς

κενόν τρέχειν αλλ'

έν άληθεία,

φυγείν πάσαν

κακίαν και

μεταδιώκειν

πάσαν άρετήν

μετά πίστεως,

ελπίδος και αγάπης

είς tó έπιλαβέσθαι

της αιωνίου ζωής,

393.

r.B.XL///,fol. 6 b -7 a ,

Wawryk, pp. 46*

Κύριε, Κύριε, ή δύναμις

τη ς σωτη ρΐας ή μών,

ό εύλογησας ημάς έν

πάση ευλογία

πνευματική

έν τοις έπουρανίοις

έν Χριστώ Ίησοΰ

τω Κυρΐω ημών,

εύλογη σον τόν

δοΰλον σου τόν δε

και φύλαξον αυτόν

έν τω νόμω σου,

χάρισαι αύτω μη είς

κενόν τρέχειν, άλλ'

έν άληθεία

φεύγειν πάσαν

κακίαν και

μεταδιώκειν

πάσαν άρετήν

μετά πίστεως καΐ

ελπίδος και αγάπης

είς τό έπιλαβέσθαι

της αιωνίου ζωής,
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και άξι'ωσον αυτόν

ένδυσάμενον τό αγιον

σχήμα τω μεν περιβολαΐω

της δικαιοσύνης άντέχεσθαι

τη δε ζωη την νέκρωσιν

του σώματος και την

σωφροσΰνην έν αύτφ

περιφερειν, τφ δε

άναλάβφ τω σταυρφ και

τη πίστει κατακοσμεΐσθαι,

etc.

Да достойно живъ.

по ̂ аповЪдемь твоимъ.

Єдиночлдааго сна твоего.

СЪПОДОБИТЪ С А рАДОу

¿"тыхъ твоихъ.

ϊν α άξίως

πολιτευσάμενος

κατά τας έντολας

του μονογενούς σου

Υίοΰ, καταξιωθη

του κλήρου των αγίων

έν τω φωτί

της δόξης σου.

It is striking that the Slavonic words vb zakonë tvoemb 'in Thy law' have
an exact equivalent in έν τω νόμω σου, of the Greek texts above, and not in

έν τω ονόματι σου 'in Thy name', that we read in the Coislin Euchologium.

The former phrase is also found in two brief versions of this prayer in the

"Office of the proschëma" in the schëmatologion of the University of
Messina and in that of Uppsala. They and the Grottaferrata MS Γ.Β. XLIII

are the best representatives of the second most ancient formulary of the

Office of the Great Habit, and demonstrate its influence on the ES.

Ill

We now turn to the Office of the Great Habit in the ES, which requires

more correction and completion. In contrast to the mere three pages occu-

pied by the ceremony of the Little Habit, the Office of the Great Habit

occupies twenty-one folia—fol. 82 а -102 а and, in addition, fol.
105°-Юб", the latter remaining enigmatic to all scholars. At the outset,
we may note that, like the double Office of the Little Habit, in its basic
structure the ES's imposing Office of the Great Habit is the same as that
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given in the euchologia of Bessarion and the Coislin 213, and also as the
office used today.38 However, in its first part, up to the act of tonsure (fol.
96a), the Office of the ES is greatly expanded in comparison with that
presently in use. This was done by adding four catéchèses for which Frćek
was unable to find any Greek sources. In the second part of the Office (fol.
96^- 102a), the ES transposes rubrics and prayers.

Among all known early euchologia the ES is the only one to put at the
beginning of the Office of the Great Habit two exhortations which the priest
addresses to the abbot (hegumen) and then to the sponsor {anadochos,
рогссьткъү9 who "receives the hair" of the newly professed brother.
This happens after the brethren have gathered in the church for the proces-
sion (fol. 8 2 a - 8 3 a and 83 a -83 b ) . Such exhortations in the texts of the first
and second most ancient formularies of the Office of the Great Habit are
placed after the procession and after the initial questions and answers con-
cerning the profession, which end with the traditional catéchèses to the
newly professed monk. In particular, in the formulary (represented in the
Grottaferrata MS Г.B. VII) the two exhortations to the hegumen and the
sponsor are placed after the third catechesis to the newly professed.40 And
in the most complete text of the second formulary of the Office of the Great
Habit (represented by the schëmatologion in Grottaferrata MS Г. В. XLIII)
the exhortation to the sponsor (προς τόν έγγυητήν) appears only after the

second catechesis to the newly professed; and the double exhortation to the

hegumen and anadochos is to be read before the act of tonsure.41

When we compare the two Slavonic exhortations with the Greek ones,

the one to the hegumen appears to have been composed on the basis of the

second of two such exhortations in the MS Γ. B. VII of the euchologium,

while the exhortation to the sponsor is a translation (with some changes and

additions) of the Greek exhortation directed to the sponsor in the

schëmatologion of the Grottaferrata MS Γ. Β. XLIII. Our réédition of these
Greek exhortations to the hegumen (A) and to the sponsor (B) comprises
the openings and answers. As for variant readings, those to the first Greek
exhortation have been taken from the euchologium in MS Γ. Β. V and the

schêmatologia in the Vatican MS 1836 and the Messina MS 172 ; those to
the second exhortation have been drawn from the Moscow Synod

38 Wawryk, pp. 1 4 0 - 4 1 .
39 For рогосьпгкъ, cf. Slovník jazyka staroslovënského: Lexicon linguae palaeoslovenicae,
fase. 27 (Prague, 1974), p. 180, which gives only the equivalents άντιφωνήτης, εγγυητής,
sponsor. However, the equivalent α ν ά δ ο χ ο ς is assured by the parallel passages of the Greek
euchologia.
4 0 Wawryk, pp. 123; 1 9 - 2 2 * .
4 1 Wawryk, pp. 134; 83-84*, 87-89*.
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Schëmatologion 396 and from a Greek manuscript at Kiev (formerly in the
Library of the Theological Academy, MS Graecus 82, saec. XVI ).42

A.

ES fol. 82 a -83 a , Nahtigal, pp. 251-55

ВЪПРОСЪ 7.

•вкожє НЪ1 єси оу БЪДИЛЪ оБЫчаи

сътворити. Постр-Ьщи вратра

къ хоу пришедъша.

можєши ли Благод-Ьтии, хвоіж.

овржчити вратра. tico по ̂ аконоу

ппо. на BctKO БлагсцгЬаниє

9
наставити и 7. и глє игоуменъ 7.

(УТЪВ'Ьтъ7. Могж поспЪкырю

Grottaferrata MS Г. В. VII,

fol. 147 b-148 b, Wawryk,pp. 19-21*

Ερώτησις43 προς τόν ήγοΰμενον •

Δύνασοα άνέχεσθαι44 τοΰτον

τόν άδελφόν45

και όδηγησαι αυτόν

προς πδσαν ευθείαν όδόν;

Άπόκρισις· ΤοΰΘεοΰ

συνεργοΰντος, δύναμαι.

'Ερώτησις·46 Δύνασαι πατρώα

και πνευματικά σπλά(γ)χνα

έπιδείξαι47 εις αυτόν; Άπόκρισις·

Ναί, τοΰ Θεοΰ συνεργοΰντος·48

'Ερώτησις ·4 9 Θαρρείς αυτόν

παραστήσαι άμεμπτον

τφ βήματι τοΰ Χρίστου;

Άπόκρισις 5 0 Έάνπερ τοΰ λόγου

μου άκοΰση, δυνατός έστιν

ό Θεός σώσαι αυτόν.51

4 2 Pal 'mov, pp. 178-79, and the appendix, p . 47.
4 3 Omitted in MS 1836.
4 4 In M S 1836 ά ν α δ έ ξ α σ θ α ι .
4 5 In M S 1836, Γ. Β. V and 172 also κατά τόν τοΰ Κυρίου νόμον (172 : λόγον), cf. ES.
4 6 Omitted in MS 1836.
4 7 In Г. В. V. a n d i 7 2 έ π ι δ ε ί ξ α σ θ α ι .
4 8 In Г. В. V θέλοντος, in 172 βοηθοΰντος ·
4 9 Omitted in 1836.
5 0 Omitted in 1836.
5 1 In Γ. B. V and 172 η μ ά ς .
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(Ρ

И ГЛЄ · : · иєріш. Игоумєноу ~

Пристжпи ι слыши. чьто ТЄБІ

глетъ пркомь гь. Стража

дахъ ТА снє члчь. домоу

илєвоу.

И ащє видиши

оржжиє грлджщє. ти нє

вь^вістиши.

Понєжє поржчаєши СА ПО ДІЛА

ЛЮДЬСКЪИА.

то вь грісі оного оумьрєши59

іко іцжа БО въ ь^ъщЬхъ

ПОЛОЖИЛЪ ТА.

іскоренити. И насадити.

Раскопавати. и съ^идати.

Зьри oy БО даїжщааго ТЄБІ власть,

оБладанью.

Kai λέγει πάλιν προς την

ποιμένα.52 Πρόσελθε λοιπόν

και άκουσον του Κυρίου

δια του προφήτου53 λέγοντος· υιέ

άνθρωπου, σκοπόν τέθηκα σε τω

οί'κω 'Ισραήλ54 και εάν ΐδης

τήν ρομφαίαν έρχομενην και μη

άναγγείλης τω λαώ.5 5

τό αίμα αύτοΰ5 6 έκ της χειρός57 σου

έκζητήσω,58

ό'τι προφήτην τέθηκα σε

έκριζείν και έμφυτεΰειν,60

κατασκάπτειν και

άνοικοδομεΐν.61

'Οράτε τοίνυν

τον της αρχής δίδοντα έξουσΐαν,

είτα έπί6 2 τη άμελεία πάλιν

ποιμένας έπιφέροντα ·

5 2 In /836 π ρ ο ς ή γ ο ύ μ ε ν ο ν , in Γ. Β. V a n d 172 omitted.
5 3 I n / 7 2 δ ι α του π ρ ο φ ή τ ο υ omitted.
5 4 Cf. Ezekiel 33 :7 : υ ιέ ά ν θ ρ ω π ο υ , σκοπόν δ έ δ ω κ ά σε τ φ οί'κω Ι σ ρ α ή λ .
5 5 Cf. Ezekiel 33 : 6 : έ α ν ί'δη τ ή ν ρ ο μ φ α ί α ν έ ρ χ ο μ ε ν η ν κ α ι μη σ η μ ά ν η (τω λ α φ in some

codices).
5 6 In 1836 and Γ. Β. Κ α υ τ ώ ν .
5 7 In 1836 έκ των χ ε ι ρ ώ ν .
5 8 In 1836 απαιτήσω; cf. Ezekiel 33 : 8 : τό δε αίμα αύτοΰ έ κ τ η ς χειρός σου έκζητήσω·
5 9 Cf. Ezekiel 33 :8 : τη ανομία αύτοΰ άποθανεΐται.
6 0 In Γ. Β. V and 172 καταφυτεύειν, omitted in 1836.
6 1 Cf. Jeremiah 1: 10: καθεστακά σε σήμερον έπί έθνη και βασιλείας, έκριζοΰν και

κατασκάπτειν και άπολλύειν και άνοικοδομείν και καταφυτεύειν.
6 2 In 1836 omitted up to ποιμένας.
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И апостолоу ВЄЛАЩЮ ТИ.

БДАЩИИМЪ БО глєть

Повиноуитє CA игоуменомъу.

вашимъ. ι покарайте.

Кое oy БО оутвръждение

въ^лагаетъ. ГіГовластьно

пркомь рече, (ü пастыри.

Ра^влачАЩИи. и гоу БАЩИИ ОВДА.69

Сє нъигЬ мыщж на васъ.

И ИСТАЖЖ ОВЦА отъ пастырь.70

І агілоу гліжцію послоушъливомъ.

въниматиглА.

ти БО БЬДАТЪ о дшахъ вашихъ

рече.

τούτο γαρ ημιν και ο μακάριος

απόστολος Πέτρος λέγει ·6 3

ποιμάνατε τό έν ύμΐν64

ποίμνιον, μη άναγκαστώς,

άλλ' εκουσίως,

μηδέ αισχροκερδώς, μηδέ ώς

κατακυριεΰοντες των κλήρων,

αλλ' ώς65 τύποι γενόμενοι του

ποιμνίου ·6 6 και ό μακάριος

απόστολος Παύλος67

αίνίττεται λέγων,

πείθεσθε τοις ήγουμένοις

υμών και ΰπείκετε,68

αυτοί γαρ αγρυπνουσιν υπέρ

τών ψυχών υμών,71

6 3 In 1836 ελεγεν.
6 4 ΙηΓ.Β.νήμίν.
6 5 In Γ. Β. V ά λ λ α .
6* Cf. 1 Peter 5:2-3: ποιμάνατε τό έν ύμΐν ποίμνιον του θεοΰ, μη άναγκαστώς άλλα
εκουσίως κατά θεον, μηδέ αισχροκερδώς άλλα προθύμως, μηδ 'ώς κατακυριεύοντες τών
κλήρων άλλα τύποι γινόμενοι του ποιμνίου.
6 7 Omitted in 1836 and Г. В. V.
6 8 Hebrews 13 : 1 7 .
6 9 Jeremiah 23 : 1.
7 0 Ezekiel 3 4 : 10.
7 1 In 1836 η μ ώ ν .
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Како ти ^асъвъ1 дітєльствоуєгь

намъ. і^вістоуїж. Ъко слово

въ^данью сътворити імаши.

Вь день страшънааго сжда

^а дшіж его. тако прилежъно

троудисА о немъ. ι овра^ь

БЖДИ ЄМОу. BO BCtKO ДОБрОДІЇНИЄ.

Въ съмЪрение. Въ кротость.
9 9

Въ мотвж. Въ пос.
Въ БЬДІНИЄ.

ώς λόγον άποδώσοντες.72

Βλέπε ούν, ώς μέλλων διδόναι

λόγον τω δικαίφ κριτή

έν τη ήμερα7 3 της κρίσεως

υπέρ των ψυχών αυτών, οΰτως

επιμελώς κοπίασον

εις αυτούς και τΰπος

γενοΰ αυτών έν πάση άρετη ·

έν αγάπη (τε)τελειωμένη,74

έν εύχη εύαρέστω,

έν αγρυπνία,75 έν νηστεία,

έν ταπεινοφροσύνη, έν πραότητι,

έν άγογγύστω διαγωγή, ίνα

φανερωθέντος του άρχιποιμένος

Χριστού, καύχηση και αυτός

μετά του προφήτου λέγων ·7 6

ιδού έγώ και τα παιδία α μοι

εδωκεν ό Θεός,77 και άπολήψη7 8 τόν

μισθόν παρά 7 9 Χριστού, ώς ή

μακάρι ζομένη παρ'αυτού

αποστόλου80 διακόνισσα81 Φοίβη,8 2

ή και κληθείσα8 3 είς τό έργον τοΰ

Ευαγγελίου, έν τφ συνοικεΐν σοι και

7 2 Hebrews 1 3 : 17.
7 3 Added in Г. В. Vxfj φ ο β ε ρ φ .
7 4 N o augment in Γ. Β. V.
7 5 Added in 1836 και .
7 6 In 172 λέγοντος.
7 7 Hebrews 2 : 1 3 (from ι δ ο ύ . . . ) .
7 8 In Γ. B. V ά π ο λ ί ψ ε ι ς .
7 9 Г. В. V adds τοΰ.
8 0 In 1836 π α ρ ά τ ο ΰ α π ο σ τ ό λ ο υ ; in Г. В. V Π α ΰ λ φ τ φ ά π ο σ τ ό λ φ ; in 172 π α ρ ά τ φ

άποστόλφ.
8 1 In 1836 and 172 διάκονος.
8 2 Romans 1 6 : 1 .
8 3 In Г. В. V and / 72 π ρ ο κ λ η θ ε ΐ σ α ; in 1836 π ρ ο λ ε χ θ ε ί σ α .
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Ащє БО тако наставити и.

БЖДЄТЬ ТИ ИБО НОВО.

и [^е]^емъ нова.

и въсиЪетъ ти п> правъдож.

ι съ дръ^новениемь. Речеши

вь день онъ. Се а^ъ и діти

κοπιαν τα λογικά σου ταΰτα

πρόβατα και τυπεΐν αυτά έν8 4 πάση

όδφ άγαθη και πολιτεία έναρέτω,

κατά το φάσκον ρητόν του

αποστόλου · τέκνον Τιμόθεε,

παρηκολοΰθηκάς μου τη

διδασκαλία, τη διαγωγή, τη

προθέσει, τη πίστει, τη μακροθυμία,

τη αγάπη, τη υπομονή, τοις

διωγμοίς, τοις παθήμασιν.85

έ'στω σοι ό ουρανός καινός, ή δε γη

καινή,8 6 και άνατελεΐ σοι87 κύριος

δικαιοσύνη ν

και πλήθος ειρήνης και τύχης

του στεφάνου88 της αφθαρσίας

ι оуслышиши влажены его

гласъ. Довръ1 равє.

Благы вЪръне. о малі Б І

вЪренъ. надъ многими ТА

поставлыж. Вьниди въ

радость га своего 7.

και ακούσης της μακαριάς φωνής

της λεγούσης- ευ, δοΰλε αγαθέ και

πιστέ, έπί ολίγα fiç πιστός, έπι

πολλών σε καταστήσω, είσελθε εις

την χαραν του Κυρίου σου -90

8 4 In Γ. Β. V έπί.
8 5 Cf. 2 Timothy 3 : 1 0 - 1 1 (by apostle Paul): Σύ δε π α ρ η κ ο λ ο ύ θ η σ ά ς μου τη διδασκαλίςι,
τη άγωγρ, τη προθέσει, τη πίστει, τη μακροθυμίςι, τη α γ ά π η , τη υπομονή, τοις διωγμοίς, τοις
π α θ ή μ α σ ι ν . Also 1836 and 172 have άγωγη; the last word is πάθεσιν in Γ. Β. V.
8 6 Cf. Isaiah 65 :17: Έ σ τ α ι γαρ ό ουρανός καινός και ή γη καινή; καινός και is omitted in
1836; Г. В. Vand 172 have και ή γη as in the Septuagint; δε is omitted in all variants.
8 7 1836апАТ.Ъ. Vaddo.
8 8 In Г. B. V τους στεφάνους.
8 9 Cf. Greek above (Hebrews 2 :13) .
9 0 Matthew 2 5 : 21.
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В.

ES fol. 83a-83b, Nahtigal, pp.

255-256

и по семь глєть ИЄР-ЬИ /.
·:• КЪ ПОДТ&МЛІЖЦІЮМОУ ВЛА 7.

ВЪПРО 7.

Можєши ли под-ыжти овржчєнааго

рава гнЪ /. штъвъ 7. могж влагодЪтиж
іГі

хвоїж. ВЪПРО 7. можєши ли авити

очт. отровж вь нємь 7.

9·:• (итъвъ /. Могж влагодити» хвож 7.

·:· и глє иєріи поємлжщюмоу вла 7.

Пристжпи ι сльїши. чьто ТЄБІ

гь пркомь глєть.

каі τότε χαρίστι συν αύτω έν Χριστώ

Ίησοΰ τω Κυρΐφ ημών, μεθ'οΰ τω

ΠατρΙ και9 1 τω άγιω Πνεύματι (δόξα

και μεγαλοπρέπεια και

προσκύνησις),92 νυν και αεί είς τους

αιώνας9 3 τών αιώνων, αμήν.

Schëmatologion Γ. Β. XLIII, fol. 62b,

Wawryk, pp. 83-84*

Και λέγει ό ιερεύς

προς τον έγγυητήν •

*Δύνασαι94 άναδέξασθαι τόν

άρραβωνισθέντα95 δοΰλον του Χρίσ-

του; Και λέγει • Δύναμαι τρ χάριτι

του Χρίστου.96 Και ό ιερεύς λέγει.

Δΰνασαι έπιδειξασθαι9 7 πατρώα98

σπλάγχνα είς αυτόν;

Και λέγει · Δύναμαι99

τη χάριτι του Θεού.

Και ό ιερεύς λέγει · Πρόσελθε οΰν 1 0 0

και άκουσον του Κυρίου δια του1 0 1

9 1 I n / S 5 6 , Γ. Β. V and 172 (ίμα.
92 Inserted in our edition from Г. В. V and 172.
9 3 In Г. В. V τόν α ι ώ ν α .
9 4 Kievan M S 82 adds α δ ε λ φ έ .
9 5 Muscovite M S 396 adds σοι .
9 6 M S 82 adds και δ ι ' ε υ χ ώ ν σ ο υ α γ ί ω ν .
9 7 ΙηΜ8 396δεΐξαι.
9 8 In M S 596 π α τ ρ ι κ ά .
9 9 In M S 396: Ναι δ ι ' ε υ χ ώ ν σ ο υ , τ ί μ ι ε π ά τ ε ρ ; in M S 82: Ν α ι , π ά τ ε ρ , δ ι ' ε υ χ ώ ν σ ο υ ά γ ι ω ν .
1 0 0 MS 82 adds αδελφέ.
101 MS 396 omits δια του.
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влаженъ іжє имЪ СІМА въ

СИОНЪ1. I ЖЖИКЪЮВОЬЬВЪИеМЪ.

ГЛА. ІАЖЄ ИМІІЛ ЧАДа.

Блаженъ єси Ъко дховъноу

ЧАДОу ОЦЬ ДОСТОИНЪ Е^ЫСТЪ.

Блюди CA oy БО. Ъко отъ олътаръ

ΓΗ* ПрИЄМЄШИ И. П р Ъ д Ъ ВИДИМЪ1МИ.

И невидимыми послоухы.

Ави же въ нємь очіж жтро БЖ.

И ни въ единоже по^ьри его.

нъ и нака^аниемь на къждо день

оутвръждаи. его. и тЪ лесънаа

тр^БованиЪовило подавай. Си БО

творА многж иміти імаши мъ^дж.

Вь дьнь онъ. тімьжє наречении ми.

по отърад t БЖЬИ недостоинии.

молимъ CA тр. игоумєна. Пръемъ-

προφήτου λέγοντος· μακάριος ος έ'χει

έν Σιών σπέρμα102 και οικείους103

έν'Ιερουσαλήμ.104

Περί της του Θεοΰ εκκλησίας λέγει ·1 0 5

μακάριος οΰν εί και σΰ, cm

πνευματικού τέκνου πατήρ είναι1 0 6

κατηξιώθης.

Βλέπε ούν,107 οτι έκ

του 1 0 8 ναοΰ Κυρίου αυτόν

παραλαμβάνεις έπί των ορατών και

αοράτων μαρτύρων · δείξον1 0 9 εις

αυτόν πατρώα σπλάγχνα, έν μηδενι

τούτον110 παρίδης, άλλα δόγμασιν

ευσέβειας προς πασαν έντολήν

του1 1 1 Κυρίου τούτον1 1 2 καθοδηγεί,

όπως άξιωθης σύν αϋτω των

ουρανίων113 αγαθών έν Χριστώ

Ίησοΰ τω Κυρίω ημών,

1 0 2 In M S 396 σ π έ ρ μ α τ α .
1 0 3 In MS 82 ο ίκε ίον .
1 0 4 Isaiah 3 1 : 9 (variant: Χειών).
1 0 5 In MS 396 and 82 λέγων.
1 0 6 In M S 396 γ ε ν έ σ θ α ι .
1 0 7 M S 82 adds α υ τ ό .
1 0 8 Omitted in MS 392 and 82.
1 0 9 MS 396 adds οΰν .
1 1 0 In M S 82 α υ τ ό ν .
1 1 2 Omitted in M S 82.
1 1 2 In M S 396 α ύ τ ο ν .
1 1 3 MS 396 and 82 adds τ υ χ ε ί ν .
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шааго вратра нашего, ι те Б*

поржчьника емоу выважща.

хранити CA отъ га въ правій

t. Въ съконьчание заповідей

Ємоужє слава и честь, ι покла-

ніниє. нъ1н-Ь и 7.

μεθ'ου εύλογητός εΐ συν τω

παναγίφ και άγαθω και ζωοποιφ

σου Πνεύματα, νυν και αεί114 .. .

In the first Slavic exhortation, the celebrant's initial question to the abbot

is expanded in comparison with the Greek version. It reads: "Asthouhast

ordered us to practice the custom of tonsuring the brother who came to

Christ, canst thou, by the grace of Christ, sponsor the brother so as to direct

him, according to the law of the Lord, towards every good deed?" The first

part of this question (before canst ) does not occur in any Greek office of

monastic initiation known to me. Consequently, the ES may be offering a

Slavic innovation (it is also noteworthy that, in contradistinction to Greek

parallel texts, it places the exhortation to the hegumen at the very beginning

of the Office).

At the end of the second Slavic exhortation, the ES adds the priest's

prayer for the abbot and for the sponsor, "to be preserved by the Lord in

true faith."1 1 5 Is this, too, a Slavic innovation?

After the two exhortations, the ES gives three full antiphons to be sung

during the procession to the altar (fol. δΒ^-δό"5). Frcek adduced Greek

parallels to these antiphons from Goar's printed euchologium, with variants

from the Coislin MS 367 (saec. XIV) but omitted some troparia, e.g., the

one to the Virgin in the first and second antiphons, and others whose Greek

equivalents are listed in Dmitrievskij.116

1 1 4 In MS 596 closer to the final sentence in ES: μεθ Όδ τφ Πατρί πρέπει δόξα, τιμή και
προσκύνησις αμα τφ άγίφ Πνεΰματι, νυν etc.; also in MS 82 : φ ή δόξα και τό κράτος, ή
τιμή και ή προσκύνησις εις τους αιώνας των αιώνων.
1 1 5 There is no parallel to this Slavonic prayer in the Georgian version of the equivalent
exhortation in the Office of the Great Habit of St. Euthymius of Athos (d. 1028), preserved in
MS 143 of the former Society of National Education in Tbilisi (K. Kekelidze, Liturgićeskie
gruzińskie pamjatniki [Tiflis, 1908], p. 45).
" 6 Dmitrievskij, pp. 1028-30, 1042. For instance, Frcek does not mention the Greek theo-
tokia of the first and second antiphon or the fourth troparion of the third antiphon (cf. Dmi-
trievskij, p. 1029), and so on.
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The questions and answers after the procession correspond accurately to
the Greek text of the Coislin euchologium, together with the intimation,
"Watch, child..." (Bljudi ćedo, Βλέπε, τέκνον, fol. 8 6 b - 87b). What fol-

lows these is a lengthy catechesis to the newly professed monk, which is

composed of two exhortations: (1) "Here, with the right hand thou givest

Him the chastity"(5e desniceją emou daesi cëlomçdrie, fol. 87 ь-89"), and
(2) "Understand therefore firmly that from the present day" (Razoumëi ze
кгёръко огъ nastojęStaago dne, fol. 89 b -92 a ). Frcek did not find a Greek
parallel to the first exhortation.117 Yet it can be read in the oldest first for-
mulary of the Office of the Great Habit, preserved in the two Grottaferrata
euchologia Г.В. VII and Г.В. V, and in the schëmatologion of the Vaticanus
Graecus 1836. In the first and the third of these manuscripts this catechesis
is followed by the two exhortations (to the hegumen and the anadochos)
just discussed, and by the catechesis (identical with the modern one) of the
Office of the Great Habit. In the second manuscript all three texts appear
after those dealing with the tonsure. The Slavic compiler of the ES, having
transposed the exhortations to the abbot and the sponsor to the beginning of
the Office, put the two catéchèses for the newly professed next to each
other. In any case, he merits credit for having preserved the solemn vow of
chastity {dëvbstvo, παρθενία) and a hymn for that occasion; we find both

these texts in the oldest first Greek formulary. The ES implies that the

newly professed monk listened to the first exhortation on his knees, for

towards its end the priest says: "so, rise, о child" (stani oubo o ćędo, fol.
89b). This is in contrast to the Greek, where the monk is kept standing dur-
ing both the questions and the catechesis.118 Here are the Slavic and Greek
texts of the Catechesis to the newly-professed:

1 1 7 Frcek, pt. 2, p. 545, considered this "une longue interpolation sans equivalent dans les
textes grecs."
1 1 8 Wawryk, p. 15 Και μετά τοΰτ(ο) άνιστφ αύτ(όν) και έρωτα. 'And with this he raiseth
him [from his knees] and asketh'.



28 MICHAEL WAWRYK

ES fol. 87b-89b, Nahtigal,

pp. 270-77

Grottaferrata Euchologium Γ. B. VII,

fol. 23b-25b, Wawryk, pp. 17-19*

Παραίνεσης'19

Сє дєсницєіж ємоу даєши цЪломждрие.

ДЪвъства твоего, непорочьнааго

житні. При стыхъ єго

и^Бъраныха^гЬхъ. Ходатаиствомь

нашимь гріїїгьньїмь.

СИЛЪ1 БО НБСЪНЪИА НЄВИДИМО

прістоіАТ-ьнам-ь. Пр-Ьєміжщє

овітованиє твоє, еже къ fío.

Нині веселАТЪ CA правєдьнии.

нині радоуетъ CA аплскы

ликъ. HiJHt вь^игражтъ CA

праве дънъихъ народи. Нині

СВ^ТЪЛО СВЬТАТЪ CA

9
прпвъныхъ дси. Нині поетъ

ПрКЪ ДДЪ ВЬПИІА И ГЛА.

ВеДЖТЪ СА ЦреВЪ1 Д^ВЪ!

вь слЪдъ ЄІА. HbHt женихъ хъ.

Ιδού δεξιάς αϋτώ δίδεις την

σωφροσΰνην της παρθενίας σου και

άμέμπτου πολιτείας έπι των αγίων

αύτου και εκλεκτών αγγέλων και τη

μεσιτεία ημών τών αμαρτωλών.

Δυνάμεις ούράνιαι νΰν άοράτως

παρίστανται ήμίν, δεχόμενοι' σου

τας προς Δεσπότην συνθήκας- νΰν

χαίρουσιν άγγελοι, νΰν άγάλλονται

δίκαιοι, νΰν ευφραίνεται120

τών αποστόλων χορός, νύν σκιρτώσι τών

άγιων οι δήμοι, νΰν λαμπρύνονται

τών οσίων τα πνεύματα, νΰν

μελωδεΐ ό προφήτης Δαβίδ121

βοών · άνεπεχθήσονται τω βασιλεΐ

παρθένοι οπίσω αυτής122

1 1 9 In MS Г. В. V και π α ρ α ι ν ε ί λέγων.
1 2 0 In M S Г. В. V ε υ φ ρ α ί ν ο ν τ α ι .
1 2 1 Г. В. К adds και ά ν α κ ρ ά ξ ε ι .
1 2 2 Psalms 44 : 5 .
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Двьри нвсънааго црства. Ра^връ^ь

твоего жидетъ вьхождєниі.

НънЪ мы СЪНАСОМЪ ел вси

въ коупЪ. Видіти красънжкж.

сихъ. ι неистьлЪнъныхъ вракъ

красотж. ι моусикиискъ1хъ

двъ. слъ1шати гжелеи гшжщиихъ.

ЮНОЩА и Дъвъ1 и старъци.

съ юнотами. Да хвалАтъ

ІМАГНЄ.

ВЪЬМЪ ЖЄ НЭМЪ ВЄСЄЛАЩЄМСА.

Єдинь плачєтсА ди'Ьволъ.

ВИДА ТА весплотъныхъ ¿Т)лъ

житие приемжща.

Тімьжє и скрежыретъ на

ТА ^жвъ1. «>БЬХОДИТЪ на^ираіА

твоє слово, ι движение, ι вь^ьрЪние.

Єсть БО дръ^ъ. и весрама.

Ни дЪвъства

сраміїА CA.

ни цЇломждриЇ чьты.

ни Благов^Ьрни* БОІА CA. НИ

ЙГЬМИ етеръ! доврод^Ьаньи.

ОуМОЛеНЪ БЪ1Ва1А. СЪТрАСаИч

и съсЬкам.. напастьми ι

1 2 3 In Г. В. V ά ν α π ε τ ά σ α ς = гагугъгъ in ES.
1 2 4 In MS 1836 έκδεχεται = ïidetъ ¡η £5.
1 2 5 In Γ. Β. Vim.
1 2 6 Psalms 148 : 1 2 - 13 (variant: π ρ ε σ β ΰ τ α ι ) .
1 2 7 In Γ. Β. ^ π ε ρ ι έ ρ χ ε τ α ι = оЪьхоаиъ in ES.
1 2 8 In Г. В. νάναιδούμενος.

ουρανών βασιλεΐαν άναπετάσαι,123

την σήν έκδέχονται124 εϊσοδον · νυν

και ημείς πάντες συνελθωμεν

έν1 2 5 τω αύτφ, ίδείν την τερπνήν

τούτον και άφθαρτου γάμου

τερπνότητα και της μουσικής

του Δαβίδ κιθάρας άκοΰσαι λεγουσής·

νεανίσκοι και παρθένοι,

πρεσβύτεροι μετά νεωτέρων

αινεσάτωσαν το ό'νομα Κυρίου.126

Πάντων δε ημών εύφραινομένων,

μόνος θρηνεί ό διάβολος, βλέπων σε

έν σώματι άσώματον βίον

άναλαμβάνοντα· όθεν και τρίζων

τους οδόντας κατά σου έ'ρχεται,127

επιτηρών σου και βλέμμα και λόγον

και κίνημα·

εστί γαρ τολμηρός και

αναιδής, ου παρθενίαν

αίδούμενος,128 ού σωφροσύνην

τιμών, ούκ εύσέβειαν φροντίζων,

ουκ άλλης τινός αρετής

δυσωπούμενος, τρόπους επισείων

και κατακόπτων πειρασμούς,

κινδύνους περιβάλλων, εμπειρίας
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Бідами овлагаїА. страсти наносА.

неджгы тепъ!. И єгда ТА ВИДИТЪ МЖЖЬСКЫ

все тръпАща. Пакыналагаетъ

ти оунъшие. много прилєжьно.

Невеликоу творА пощениє твое.

ІКО БОу НЄГОДІ СЖІПЄ.

Ра^лжчение вълагаетъ ти.

(отъ довродЪанты дроужины.

Въспоминаетъ БО ТИ ЛЮБЬВЬ

родителю, вратрьнж ЛЮБЬВЬ.

Дроугъ съчетание.

похоть врашенъ многыхъ.

сластьнълА похоти.

Єсть БО дръ^ъ

^ъло творити.

ι лжкавъ овръпьтити.

Не оу БОИ же CA его. Ни пакъ

прЪлыыенъ БЖДИ імь. Не иматъ

во силы аві пакости творити

токмо помышленьи сьстріліти.

Відгі оу БО о ЧАДО. Ъко все

показание въ то врімА.

Не мьнитъ радости вити.

нъ скръви. Послідь же плодъ

миренъ юходатаетъ.

περιφερών τε1 2 9 (άσθενείαις

μαστίζων, και οτε εΰρη γενναίως

ταύτα υποφέροντα),130 πάλιν

υποβάλλει άκηδΐαν πολλήν,

ραθυμίαν έπίμονον, εΰτελίζων σου

την άσκησιν ως Θεφ μη

άρεσκουσαν, χωρισμόν σοι

επιτίθεται έκ της ενάρετου131

σου συνοδΐας· ΰπομιμνήσκει γαρ σε

τό(ν) των γονέων πόθον, αδελφών

στοργην, φίλων συνουσίαν,

χρημάτων έπιθυμίαν, βρωμάτων

πολυτέλειαν, ηδονών γαργαλισμοΰς·

εστί γαρ τολμηρός

επί τό κακοποιήσαι και πολύτροπος

έπί τό παροδηγησαι · μη ουν

φοβηθής αυτόν, ή πάλιν χλευασθης

έξ αΰτοΰ, ούτε γαρ έ'χει δύναμιν

προφανώς βλάψαι, ή μόνον

λογισμούς τοξεΰσαι. Είδώς ούν,

τέκνον, οτι πάσα μεν παιδεία προς

τό παρόν ού δοκεΐ χαράς είναι,

άλλα λΰπης, ύστερον δε καρπόν

είρηνικόν τοις ύπ'αύτής

δοκιμαζομένοις προξενεί,

1 2 9 In 1836 περιφέροντα, in Γ. Β. ν έ π ι φ έ ρ ω ν = nanosę in ES.
1 3 0 Supplemented from Г. В. V.
1 3 1 In Г. В. V σ υ ν θ έ τ ο υ .



OFFICES OF MONASTIC INITIATION 31

Искоушениємь

отъ него, не прінемагаи. о тЬхъ ІАЖЄ

имаши сърътати скръви.

Занє єгожє лювитъ гь пока^аетъ.

Биетъ же всего сна єгожє

приеметъ. Блюди ЧАДО. tKO огнємь нє

ОБИНоужщємьсА. матъ искоусити

діло твоє, въ страшънъ! и трпетыгы

день сжда. Єгда снь БЖЬИ придетъ.

сждити ХОТА живъ1мъ. ι мрътвымъ.

Въ^дати комоуждо противо

дъ1 ломъ его. тогда иматъ

діло твоє искоушєно вити.

каково вждетъ. ι ікоже троудиши

CA. тако ι мъ^дж принимєши.

отъ всЪхъ oy во храни CA.

(отъ нихъже въходитъ rptховъ-

наа съмръть. люводіаниє. имьжє стыни

тЬлесънаа скврънитъ СА.

нечистоты. Євьжє скврънение.

тілоу МНОЖИТСА. Ръвениъ1

родителе ^ъломъ. Завиды

ПрОТИВАЩЄІА CA БЖЬИ

μη ούν ολιγωρεί έν1 3 2 οΐς μέλλεις

συνανταν θλιβεροΐς- οτι öv αγαπά

Κύριος παιδεύει, μαστιγοί δε πάντα

υίόν ον παραδέχεται.133 Βλέπε,

τέκνον, ότι δια πυρός άπροσωπολ-

ήπτου μέλλει το έργον σου δοκι-

μάζεσθαι έν τη φοβερά και φρικτή

ήμερα της κρίσεως· όταν ό υιός του

άνθρωπου134 παραγίνεται κρίναι

ζώντας και νεκρούς και άποδοΰναι

έκάστω κατά τα έργα αύτοΰ, τότε

μέλλει τό έργον σου της ασκήσεως

δοκιμαζεσθαι όποιον έστιν, και

καθώς κοπιάσεις, οΰτως και τόν

μισθόν άπολήψη. Πάντων135

άπέχου, δι'ών ό της αμαρτίας

έρχεται1 3 6 θάνατος-

(πορνείας),137 ΰφ ής ό αγιασμός

τοΰ σώματος μιαίνεται,

άκαθαρσία(ς),138 δι' ήςό

μολισμός πληθύνεται, έ'ριδος, της

γεννήτριας των κακών, ζήλου, τοΰ

άντιτασσομένου139 τη τοΰ Θεοΰ

1 3 2 In Γ. Β. Vè(p'=oin£S.
133 Hebrews 12 : 6 : "Ov γ α ρ άγαπςί , etc.
1 3 4 In Г. В. V. Θ ε ο ΰ = Ыы in ES.
1 3 5 1836 and Г. В. V add ο ύ ν = oubo in ES.
1 3 6 In Г. В. V ε ι σ έ ρ χ ε τ α ι = үъхоаНъ in ES.
1 3 7 Supplemented from 1836 and Г. В. V = Ijubodëanie in ES.
138 Supplemented from 1836; Г. В. V omits the phrase from α κ α θ α ρ σ ί α ς to π λ η θ ύ ν ε τ α ι .
1 3 9 In 1836 α ν τ ι κ ε ι μ έ ν ο υ = protiveSteje sę in ES.
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правді. Ърости. шмрачаїжщи
9'

срчьніи очи. лихоиманиі.

Родитєлі неприЪ^нинъ

дЪлесъ. слоуженью.

гръдынА отьлжчаїжщАїл

отъ Б!. Занє твордщии таковаа.

црства БЖЬЪ наслідовати

нє могжтъ.

Т ы Oy БО О ЧАДО.

Ходи по ^атжЬдемъ гнЪмъ присно.

nocntfloyiA повелЪниемъ его.

Въ вестжжъное пощєниє.

Въ ве^дръпътъное слоужєниє.

въинънотр'Ь^вение. БЛГОСЛОВА

КЛЪНЖЩАЬ* ТА. БЛЭГОТВОрА

напасть дЪжщиимъ те Et.

Й МОЛИ ^а БИІЖЦіаіА ТА ПО

δικαιοσύντι,140 θυμοΰ, τοΰ

σκοτοΰντος141 τόν της καρδίας

όφθαλμόν, πλεονεξίας, της

είδωλο λατρείας1 4 2 γεννήτριας,

ΰπερηφανίας, της χωριζοΰσης άπό

τοΰ θεοΰ · οτι οι τα τοιαύτα

πράσσοντες, βασιλείαν Θεοΰ

κληρονομήσαι οΰ δύνανται.1 4 3

Συ οΰν 1 4 4 αδελφέ, πορεύου εν1 4 5

έντολαΐς146 Κυρίου διαπαντός,

ακολουθών τοις αύτοΰ

προστάγμασιν · έν αγρυπνία, έν

εϋχη,1 4 7 έν άπερικάκφ εγκράτεια, έν

άγογγίστφ υπηρεσία έν διη(νε)κεΐ148

δίψη,1 4 9 εύλογων τους

καταρωμένους, άγαθοποιών τους

επηρεάζοντας,150 ευχόμενος ΰπερ

των την σιαγόνα1 5 1 τυπτόντων • άλλα

1 4 0 Thus in 1836 and Г. В. V (in Г. В. VII τ η ς . . .δ ικαιοσύνης) = pravdé in ES.
141 In 1836 τοΰ έπισκοτοΰντος = ömracaJQSti in £ 5 ; in Г. В. V τόν σκοτι 'ζοντα.
1 4 2 In 1836 and Г. В. V ε ί δ ω λ ο λ ά τ ρ ο υ .
1 4 3 Cf. Galatians 5 : 2 1 : δτι οι τα τ ο ι α ύ τ α π ρ ά σ σ ο ν τ ε ς β α σ ι λ ε ί α ν Θεοΰ οϋ κληρονο-
μήσουσιν.
1 4 4 Γ. Β. V adds ω.
1 4 5 1836 and Γ. Β. V add ταΐς .
1 4 6 1836 ШГ.Β. V add τ ο ΰ .
1 4 7 In 1836 and Г. В. V ά γ ρ ΰ π ν ω εύχ-ρ = vb zabbdênbnçjç molitvp in ES.
148 Thus in 1836 andT.B.V.
149 In 1836 θλίψει, in Γ. B. V νήψει = trëzvenie in ES.
150 Ι η Γ . Β . ν σ έ π ε ρ ε α ί ζ ο ν τ α ς = napastb dëJQStiim btebë.
151 Thus in 1836 and Γ. B. V (in Γ. Β. ν / / σ η α γ ώ ν α ) .
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ланит*, нє дажща міста

гнЪвоу. Да БВДЄШИ ЧАДО

CBtToy и дьни. ж^ъка БО врата

и скръвенъ пжть. ВЪВОДА въ животъ.

ι мало есть тЬхъ. іжє и оврітажть.

Т І М Ь ЖЄ ^ОВЄТЬ ГЪ ГЛА.

ПридЇтє къ MHt вси

троуждаїжщєи CA. ι оврЪменении.

ι а^ъ вы покоїж. Въ^ъмЪте

иго мое на васъ. ι наоучите

с А отъ мене, іко кротокъ

есмъ. ι съм'Ьренъ срТіємь.

ι ОБрАщете покои дшамъ вашимъ.

иго БО моє влаго. и врімА мое

легько естъ.

δίδου τόπον τη όργη,152 ίνα γένη

τέκνον φωτός και ημέρας 1 5 3 στενή

γαρ ή πύλη και (τεθλιμμένη)154

ή οδός, ή προς την ζωήν άπάγουσα,

και ολίγοι είσίν οι εύρίσκοντες

αυτήν ·1 5 5 όθεν καλεί ό Κύριος

λέγων · δεΰτε προς με πάντες οι

κοπιώντεςκαΐ πεφορτισμένοι, κάγω

αναπαύσω υμάς· άρατε τον ζυγόν

μου έφ'ύμας και μάθετε άπ'έμοϋ, οτι

πρφός είμι και ταπεινός τη καρδία

και εϋρήσετε άνάπαυσιν ταΐς

ψυχαΐς υμών · ό γαρ ζυγός μου

χρηστός και τό φορτίον μου

έλαφρόνέστιν.1 5 6

Regarding the next exhortation (the one that is still being used today), it

is puzzling that the Slavonic compiler should have omitted the following

introductory sentence found in all Greek texts of the first formulary of the

Office of the Great Habit, beginning with the most ancient ones (e.g., the

Grottaferrata MS Г. В. VII and the Euchologium of the Rumjancev Museum

in Moscow, MS 474 :

Υφηγοΰμαι οΰν καί σοι, ώ τέκνον, τελειότητα τής ζωής, έν fi κατά μίμησιν του

Κυρίου πολιτεία διαδείκνυται, διαμαρτυρούμενος απερ χρή άσπάσασθαι σε καί

ών δέον έκφυγείν σε· ή άποταγή τοίνυν ουδέν άλλο καθέστηκεν κατά τόν

είπόντα, ει' μη σταυρού καί θανάτου επαγγελία.157

1 5 2 Cf. Romans 12:19: μη εαυτούς ένδικοΰντες, αγαπητοί, άλλα δότε τόπον τη όργρ; in

ES erroneous ne instead of пъ or no = ά λ λ α , and dajçSta instead of dazdi = δ ί δ ο υ (the Slavic

compiler understood it as: " P r a y to G o d . . . Who giveth no place for anger") .
1 5 3 Cf. 1 Thessalonians 5 : 5 : υίοι φωτόςέστε καί υιοί ήμερας.
1 5 4 Supplemented from 1836 and Г. В. V.
1 5 5 Cf. Matthew 7 :14: στενή ή π ύ λ η και τεθλιμμένη ή οδός ή ά π ά γ ο υ σ α εις την ζωήν,

καί ολίγοι είσίν οι εύρίσκοντες αυτήν.
1 5 6 Matthew 9 : 2 8 - 3 0 (variant: πραΰς).
1 5 7 " S o I instruct thee, too, О child, in the perfection of life in which a conduct in imitation

of the Lord is plainly displayed, and solemnly state what thou shouldst welcome and what

things thou shouldst eschew. For the renunciation of the world is nothing else, as the saying

goes, but a profession of cross and death." Wawryk, p. 22*.
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Apparently, after the preceding praise of chastity, which ends with Christ's
words of Matthew 11:28-30, the Slavonic compiler deemed it unnecessary
to cite the traditional admonition about renunciation of the world {apotagë ).

The ceremony concludes in the ES (as it does in all the texts of the
catechesis for the newly professed monk) with the following statement by
the priest, somewhat shortened in comparison with the Greek original:

ES fol. 92a, Nahtigal, pp. 285 Goar (ed. of 1647), pp. 505-507,

Frcek, p. 555

си всі тако ОБІщаваєши CA. ταΰτα πάντα οϋτω καθομολογείς

оупъваниемь. и силож хвож έπ' έλπίδι της δυνάμεως του Θεοΰ

хранити CA 7. και έν ταύταις ταΐς ΰποσχέσεσι

διακαρτερεΐν συντάσση μέχρι

τέλους ζωής, χάριτι Χρίστου.

(Promisest thou all these things (Promisest thou all those things, in

in this way to keep preserved [?] the hope of the might of God, and

by the hope and the power of Christ agreest thou to abide by these

[the Slavic text is corrupt here]). promises, until the end of <your>

life by the grace of Christ?)

Then (still fol. 92а) the priest adds an inquiry which is not found in any

other Greek or Slavonic Office of the Great Habit:

ВЬПРОШЄНИЄ 7.

иотыталъ ли єси манастыръ 7.
Ти?

·:· ові 7. Испыталъ 7.

ВЪПРО •*· Есть ли ти год* игоуменъ. и вратри* ¿et 7.

ові 7. годі xa ради 7.

• : · ВЪПРО 7. Блюди СА ЧЬТО ГЛЄШИ. АЩЄ

хощєши. Да ти ославимъ.

Єщє мало врімА искоуси CA 7.
ίχΐφ

·:· <üBt 7. Ни oy во помилоуитє MA xa ради.

нєдостоинааго.

и вратрьи причините [perhaps причьтитє should be

read, although cf. the old Czech priöiniti, in the meaning

of "attach, add"] MA 7.
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Question : Hast thou examined the monastery?
Answer : I have.
Question : Likest thou the hegumen and all the brethren?
Answer : I like for the sake of Christ.
Question : Take heed of what thou sayest. If thou wantest that we relent on thee
then test thyself for a little more time.
Answer : Oh, no! Have mercy on me, who am unworthy, for the sake of Christ, and

add me to the <number of?> brethren!

Even if this dramatized dialogue has no exact equivalent in Greek eucho-

logia, it was hardly composed by the Slavonic compiler, for some Greek

texts do use some similar formula. Thus, for instance, the catechesis

'Αγγελικός γάρ έστιν ό βίος της ασκήσεως ("Angelic is the life of asceti-

cism") addressed to the newly professed monk in the Euchologium of Vati-

canus Graecus 1970 (saec. XII), adds the following words: νυν γαρ

παρακαλώ· ουδείς σε βιάζει λαβείν το σχήμα τοΰτο το άγγελικον και

κατέμαθες τον κανόνα του μοναστηρίου, αρέσκει σοι αδελφότης πάσα

("So now I exhort <thee>: Nobody forceth thee to take this angelic habit,

and thou hast learned the rule of the monastery. Are all the brethren to thy

liking?").158 And the Moscow Schêmatologion (Synodal Library) Graecus
396, saec. XIII, adds: εί θέλεις, ένδίδωμί σου και άλλον χρόνον, και

έξέτασον και δοκίμασον εαυτόν ακριβώς ("If thou wantest, I <shall>

offer thee some more time; examine and test thyself with care"). 1 5 9

Against the background of an insistent plea of the newly professed monk

to be accepted into the monastic brotherhood, the next prayer by the priest

in the ES, fol. 92 ' ) -93 a inc., Prëstedry Me i mñogomilosüve = Ό

πανοικτιρμων ών Θεός και πολυελεος, characteristic of the third formulary

of the Office of the Great Habit, differs in its Slavonic version from the

Greek original. As Frëek notes, the Slavic translation is somewhat
clumsy:160 in one part of the prayer, God is addressed instead of the novice;
but then the Slavonic text follows the Greek and proceeds to speak of God
in the third person (zapovédei ego, των αΰτοΰ εντολών, 'His command-

ments').

In the variant of the same prayer destined for nuns who are invested with

the Great Habit, the ES (fol. 93a) mentions a mysterious holy anchoress

leronië, otherwise unknown. Perhaps the Slavonic translator means

1 5 8 Wawryk, p. 75*, fn. 23.
1 5 9 Wawryk, p. 79*, fn. 25. Some of these phrases are repeated in the Georgian version of
the same catechesis for the newly professed monk in the already mentioned Office of the Great
Habit of St. Euthymius of Athos (cf. fn. 115).
1 6 0 Frćek, pt. 2, p. 556, fh. 2.
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St. Hieria ( Ίερει'α), a little-known anchoress of Nisibis in Mesopotamia

whose death is put at 320.161 It is hardly possible that the prayer in the ES

commemorated St. Irene ('Ειρήνη, known in Slavonic as Irina), the abbess

in Constantinople in the ninth-tenth century who may have been a contem-

porary of SS. Cyril and Methodius.162

The next two prayers in the ES (fol. 93 a -95 a ) correspond closely to the

Greek of the printed euchologia (e.g., Goar, ed. of 1730, pp. 409-410). In

the last special catechesis of the first part of the Office of the Great Habit

(ES, fol. 95^-96 a), the priest exhorts those present to believe in the Divine

presence during the Office. Since the Greek equivalent, published by

Pal'mov,163 from the Moscow Schëmatologion of the Synodal Library, MS
Graecus 396, remained unknown to Frcek and Nahtigal, it is reproduced
here alongside the Slavonic text of the ES, which, again, closely follows an
early version of the Greek:

ES fol. 95 b -96 a , Nahtigal, pp. 297-298

Сє же дховъносънлтие.

ВИДАЩЄ вратриі. і^вістьно

ни есть, по БЖИІМЬ кънигамъ.164

не токмо НЕСЫТЫмъ силамъ

прити. нъ и самого ва

невидимо съ нами ь-ыти.

вь сь часъ. тЪмь жє вратриє

стаа. ^ъванью въшгьнюмоу

причАстъници. Вь^лювльше

Moscow Schëmatologion of the
Synodal Library, MS Graecus 396,
fol. 66a b ; Pal'mov, pp. 180-181,
and the appendix, pp. 48-49

Τούτον δε τόν πνευματικόν

σΰλλογον, αδελφοί, θεωροΰντες,

πειθόμεθα τοις θείαιςγραφαΐς

μη μόνον τας ουράνιους πάσας

δυνάμεις παρείναι, άλλα και αυτόν

τόν Θεόν άοράτως ήμίν συνεΐναι

τη ώρα ταύτη. "Οθεν, αδελφοί

άγιοι, κλήσεως επουρανίου

μέτοχοι,165 οι της αγίας

161 Arxiepiskop Sergij (Spasskij), Polnyj mesjaceslov Vostoka, 2nd ed., vol. 2 (Vladimir,
1901), p. 166 (June 3). Cf. also H. Delehaye, ed., Synaxarium Ecclesiae Constantinopolitanae
(= Propylaeum ad Acta Sanctorum Novembris) (Brussels, 1902), pp. 727, 48; 769,19.
162 A. Ehrhard, Überlieferung und Bestand der hagiographischen und homiletischen Litera-
tur der griechischen Kirche, vol. 1, pt. 3 (Leipzig, 1952), p . 908; Bibliotheca Hagiographica
Graecct, II (1957), no. 952.
163 Pal 'mov, p. 189, and the appendix, pp. 4 8 - 4 9 .
164 Cf. Matthew 1 8 : 2 0 : " F o r where two or three are gathered together in my name, there am
I in the midst of t hem."
165 Hebrews 3 : 1 .
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εκκλησίας την εύπρέπειαν

άγαπήσαντες έπί σωτήρια των ψυχών

ημών, έν τη σήμερον ήμερα

συνελθόντες, μετά του προφήτου Δαβίδ

εϊπωμεν · Αΰτη ή ήμερα, ην έποίησεν

ό Κύριος, άγαλλιασώμεθα και

εύφρανθώμεν έν αύτη,166 και δοξάζωμεν

Χριστόν, τόν άληθινόν Θεό ν ημών

έπί ευεργεσία ψυχών

τών νυν άφιερομένων αύτφ.

φ πρέπει πάσα δόξα

τιμή, κράτοςκαί προσκύνησις

και μεγαλοπρέπεια αμα

τω άχράντω αύτοΰ Πατρί καί τφ

άγι'ω καί προσκυνητώ αύτοΰ

Πνεύματι, νυν καί αεί καί

εις τους αιώνας τών αιώνων,

αμήν.

The foregoing analysis of the introductory part of the Office of the Great

Habit in the ES has shown that this oldest Slavic witness reflects a

developed stage of this service and that it possibly displays some innovative

traits. The second part of that Office, as we read it in the ES, belongs to the

third formulary of the Office of the Great Habit. However, the Slavic text

differs somewhat from the Greek models (both old and modern) for the

third formulary.

In the primitive stage of the third formulary, the tonsure of the novice by

the priest was followed by the tonsure by the brethren. Chanting Psalm

118, the novice and the monastic community withdrew to the narthex to

perform the tonsure. At the same time, at the altar the great litany (ektenês)
before the Trisagion and the hymn "O holy God," the prokeimenon and
lections from the epistles and from the Gospels were being sung or read.

стжкж црквь. Благжж ЛЇПОТЖ.

на сгієниє дшамъ вашимъ.

Въ дьнєсьнєи день съшедъше

CA. съ пркомь ддомь ръцЪмъ.

сь день іжє сътвори гь.

въ^драдоуимъ СА І вь^веселимъ

CA вь нь. ι прославимъ

ха истинънааго ва нашего.

Въ влагодЪть дшъ нашихъ.

ньіні нарицаищно CA.

ємоужє подоваетъ всі слава,

честь и дръжава. ι поклані-

ниє. ι вєльліпота. коупъноу

nptĆToyMoy оцю и ¿ноу.

ι влагоумоу. и животворА-

ірюмоу дхоу. нині 7.

1 6 6 Psalms 117:24.
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Thereupon the newly tonsured monk was led back to the altar to receive his
monastic garb, and after two concluding prayers (which are still used today)
and the brotherly kisses, the liturgy was continued with the triple ektenës.161

The ES, however, assigns expressis verbis the return of the newly ton-
sured monk to the altar immediately after the Trisagion, just prior to the
prokeimenon: "And after the Trisagion, the deacon saith not 'Let us
attend,' but they lead the tonsured one to the altar. And the priest vesteth
him" (/ po trbstëmb ne rece' dië үъпътёт 7. пъ privedpt* postrizenaago
къ olbtarju Ί. I оЫасЫъ і рръ, fol. 96^). This place of the investiture
(before the prokeimenon and before liturgical lections) is different from that
assigned to it in all Greek texts of the ancient third formulary of the Office
of the Great Habit (tenth through twelfth centuries) known to us, as well as
from those of the second formulary, in which the investiture also takes
place after liturgical lections.

This transposition of the investiture in the ES can only be explained by
analogy with the first formulary. Its oldest text (represented by the Grotta-
ferrata Г. B. VII and by the Vaticanus Graecus 1836) puts the entire service,
together with the investiture, before the liturgical lections; it thus replaces
the introductory part of the mass (enarxis).l6S In the text of the first part of
the Office of the Great Habit, the ES borrowed the characteristic catechesis
"Here, with the right hand" (se desnicejç, ιδού δεξιάς) from the oldest

first formulary; in the text concerning the investiture, the ES again followed

the first formulary, transferring the ceremony to a place before the liturgical

readings.

The final part of the Office of the Great Habit as we read it in the ES (fol.

98 а ff.) also differs from the Greek texts of the third formulary. First of all,
immediately after the investiture and the brotherly kisses, the ES gives the
full text of the ektenës, starting with "In peace let us pray to the Lord"
(Міготь gju pomolimsę, Έν ειρήνη τοΰ Κυρίου δεηθώμεν) and ending

with "The most holy, immaculate" (Prëstçjç, cistçjç, της παναγίας

αχράντου) (fol. 98^) . This ektenës does not occur in this place in the
Greek texts of either the third or the second formulary that can be assigned
to the time of the ES. Furthermore, the two original prayers after the inves-
titure that occur together in those Greek texts from the oldest times until
today are separated in the ES. There, the first prayer, ' Ό Lord, our God,

1 6 7 Wawryk, pp. 143-44; cf. pp. 1 3 6 - 3 8 . On the ektenës before the Trisagion, cf. A.
Strittmatter, " N o t e s on the Byzantine Synapte," Traditio 10 (1954): 5 1 - 1 0 8 , and J. Mateos,
La celebration de la Parole dans la liturgie byzantine (Rome, 1971), pp. 4 2 - 4 3 .
168 Wawryk, p. 126. Frćek, pt. 2, p. 567, fn. 22, needlessly cites the rubric from the Office of
the proschëma in the euchologium of the Parisinus Graecus 392 (twelfth century), for in this
particular version the investiture takes place prior to the Trisagion (cf. Wawryk, pp. 205 - 206).
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trustworthy in Thy promises" (Gï Bźe nasb. vërmy vb оЪёШапы tvoemb,
Κύριε ό Θεός ημών, ό πιστός εν ταΐς επαγγελιαις σου), with an ekphônësis
(raising the voice at the end) (fol. 98b-99b) immediately follows upon the
ektenës; while the second prayer, "O Lord, our God, usher this servant of
Thine" (Gi Bze па$ъ vbvedi raba tvoego sego, Κύριε ό Θεός ημών,

είσάγαγε τον δοΰλον σου), comes at the end of the ceremony of the remo-

val of the cowl (apokukulismos), performed on the eighth day after the

investiture with the Great Habit (fol. 100b-101 a). Finally, in the ES this

prayer is followed by the prayer "Glory in the highest to God" (Slava vb

ууяъпнхъ ВШ, Δόξα έν ύψΐστοις Θεώ, fol. 101a-102a), a prayer that does

not occur in the Greek parallel texts of the ES's time. Only some Greek

texts of the third formulary dated between the twelfth and the fifteenth cen-

tury do have this prayer after the prayer "Lord, our God, usher this servant

of Thine." These later texts of the third formulary borrow the prayer

"Glory. . . " from the second formulary, where it consistently concludes the

Office of the Great Habit.169

In my opinion, all these transpositions go back to a manuscript, whether

Greek or Slavonic, in which the order of the folia had been disturbed: the

scribe of the ES may have used such a manuscript as his model, beginning

with the ektenës of the Trisagion (fol. 98ab). It would have been more
natural for this ektenës to stand near its first mention on fol. 94". Likewise,
the prayer "O Lord, our God, usher this servant of Thine" seems to have
been mechanically transposed from its original place to a place after the two
prayers of the apokukulismos, the priest's invocation "Peace to all," and
the deacon's words "Our heads let us bow to the Lord" (fol. Шр).
Incidentally, the latter two formulae seem to be superfluous towards the end
of fol. ЮОЧ for they have already occurred between the first and the second
prayer of the apokukulismos (beginning of fol. 100b). Thus the original
place of the prayer " O Lord, our God, usher in this servant of Thine" (as
well as that of the prayer "Glory in the highest to God" [fol. 101a-102a])
is after the prayer " O Lord, our God, trustworthy in Thy promises" (on fol.
98 b -99 b ) . Here, at fol. 99b, is the natural place for the resumption of the
celebration of the mass, interrupted by the investiture, for it is at this folio
that a rubric begins informing about the further liturgical rites.

After such a rearrangement of prayers in the ES, there would remain
only two prayers in the ceremony called ' 'Prayer for the Time of Removing
the Cowl" (Mo1 egda si>nęti коикоиіь; fol. 100a b): " О Master, Lord, till
the end' ' (Vlko Gï do koñca ) and ' Ό good Lord, lover of mankind" (Blagy

ćkljubće Gï), just as in the Greek euchologia of the eleventh and twelfth

169 Wawryk, pp. 137, 152-53, 97-98*.
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centuries (Grottaferrata Г. В. XLIII and Bessarion's MS, Grottaferrata Г. В.
/ ). There the Ευχή εις το κατηνέγκαι το κουκούλλιον contains the same

two prayers, Δέσποτα Κύριε, εως τέλους and 'Αγαθέ (variant: "Αγιε) και

φιλάνθρωπε Κύριε, which are separated by the same formulae as in the ES:

'Ειρήνη πασι(ν) and Τας κεφάλας / τω Κυρΐω κλίνωμεν Ι™

Thus, an analysis of the second part of the Office of the Great Habit in

the ES, combined with juxtaposing this part with the most ancient Greek

models, enables us to reconstruct the original arrangement of the ES's,

prayers and rubrics, beginning with the tonsure of the newly professed

monk by his brethren and ending with the ceremony of the apokukulismos.

The procedure adopted here contrasts with that of Frcek, who simply

dismembered the Greek text of Coislin 213 corresponding to this section of

the ES, added variants from other texts (especially Goar, ed. of 1647), and

rearranged the pieces to fit the sequence of passages in the ES.111

Here is our reconstruction of the original arrangement of the ES:

fol. 96^: "The priest entereth the altar <space> and the deacon saith the <deacon's>
services that are before the Trisagion"

Φ Φ n
(ппъ въходитъ къ олътарю. И РЕ ДИ. ДИЪКОНСТВА.

Θ
tace ПРЪ тръстымь).

fol. 98 a: "Deacon: In peace let us pray to the Lord"

(Ди Миромь fib помолимсА.)

fol. 9бЬ-98 . "And they sing the Trisagion. And after the Trisagion the deacon
saith not: 'Let us attend,'172 but they lead the tonsured one to the altar. And
the priest vesteth him saying thus: Our brother..."

r, _ Φ Φ Q

(И пожтъ тръстое. И по тръстЬмь не рече ди. вънъмъ 7. Нъ приведжт

постриженааго къ олътарю 7. И овлачитъ и ппъ ГЛА сипе 7. Братръ нашъ...).
(There follows the investiture and kisses, with prayers called stichëra.)

1 7 0 Wawryk, p. 104*; Frćek, pt. 2, pp. 581, 583. In addition, the rubric after the first prayer
says: " A n d this is for the removal of cowl of w o m e n " (A se ¿епатъ koukoulju я ъ я е « ) ,

although the following prayer has the masculine pronoun: і s-hpodobi і 'and make him worthy'

(= και καταξιωσον αυτόν) , i.e., the newly professed monk. The same prayer was probably

used, with small variations, for both monks and nuns.
1 7 1 Frćek, pt. 2, pp. 5 6 9 - 8 7 .
1 7 2 Frcek, pt. 2, p. 568, mistakenly translates " C o m m u n i o n s " as " L e t us receive the sacra-
m e n t ! " The Greek equivalent (e.g., in Wawryk, p. 84*) is Πρόσχωμεν, 'Let us attend (give

heed, listen).'
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fol. 98^-99^ "The priest prayeth secretly: О Lord, our God, trustworthy..."

"Audibly: "Let us send glory to Thee . . . "

® ι?

(ПО МОЛИ CA ВЪ т а и н ж '/. ГТ вже нашъ. вЪръны...

в 7. ДатевЪ славжвыстылаемъ...).

fol. 100b- 102а "Priest: Peace to all. People: And to thy spirit. Deacon: Let us

bow our heads to the Lord. People: To Thee, О Lord."

Priest secretly: О Lord, our God, usher in this servant of Thine. . ."

"Audibly: For Thou art the shepherd..." "And afterwards the priest

asketh173 the one who hath accepted the habit.. . " "Hast thou accepted the

angelic garb? —And the accepting one saith: I have. —Hast thou accepted

the chastity of virginity? —He saith: I have. —The priest, having raised his

hands, speaketh very loudly: Glory in the Highest to G o d . . . "

"Audibly: For thou art our God. . . "

ffl P о I? IP © Φ Çiffl» I? Q
(ПО МИ ВСЪ. ЛЮ И ДХО ТВОЄ. ДИ ·:· гла на по по лю.
<?_ 9

те π 7. по таи 7. ГТ вже нашъ. въведи рава твоего

сего...
Я

в. ты БОєси пастырь....
© ι? θ

И ПО СЄ ВЪПРАШАб ПО ПРИЄМЬШАаго овра^ъ...

Приичтъ ли аТ)Лъскж1Ж одєждж'/. и гле приемы приььсъ'/.

Приичтъ ли чистотж дЪвъства 7. тлеть'/, примчсъ/.

ППЪ ВЪЗДЪВЪ РЖЦЪ РЄчєть вельми 7. Слава въ

вишъниихъ воу....
fà-r-
в Ты БО єси въ нашъ...).

1 7 3 Frëek, pt. 2, p. 585, who cites the relevant Greek rubric from the schèmatologion of Athos
(St. Panteleemon Monastery, MS 604, saec. XV) repeats, after Dmitrievskij, p. 562, the errone-
ous άποκρίνει αυτόν ό ιερεύς instead of ανακρίνει 'examineth' that Dmitrievskij corrected in
his "Errata" ad locum.
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fol. 99 b -100 a "Deacon: Let us attend! —Priest: Peace to all. —People: And to

thy spirit. —And sitting down occurreth.174 Prokeimenon.

"Reader: The Apostle. Halleluiah..." [no mention of reading from the Gos-

pels]

"And there taketh place the remainder of the order of the service, to the end.

And when they lead the tonsured one into the refectory they sing this song, at

the third tone:

О Lord, Lord, look favorably down from Heaven..."

Φ i i Ο π <P їй Φ <ϊϊ fí\
(ДИ ВЪМЪ 7. ПО МИ ВСЪ ЛЮ И ДХО 7. и вывае.

сідєниє. про...
<? 9 л

чьцьапо7. але...
Ç\ Ç\

И виває прочей чи слоужъв* до конца 7. Єгдажє

приведжтъ постригъшааго СА на трапе^ж 7. покктъ
Ф _ _

nfeuiece глаг 7. ГТп. при^ьри съ НБСЄ ...).

fol. 1 0 0 ^ "Prayer for the time of removing the cowl."

" . . .The priest saith this prayer secretly: О Master, Lord, till the e n d . . . "

"Priest: Peace to all. —People: And to thy spirit. —Deacon: Our heads let

us bow! —People: To Thee, О God. —Priest secretly: О good Lord, lover of

m a n k i n d . . . "

Φ П

(MO єгда сънАти коукоуль.
гле ппъ мо синь таи /. Влко п. до конца...

Q f p i Q j ? S1 Q * <? ft _ <P
По ми вс-Б Лю и Дхо твоє. ДИ гла на гк> по 7.

ЛЮТЄБІП. потаи7.Благы ЧКОЛЮБЧЄГТ...).

Related to the Office of the Great Habit in the ES are the liturgical read-

ings on its last folios, 105^- ЮбЧ even though these are separated from the

text of the Office by the long chapter "The Commandments of the Holy

Fathers" (Zapovëdi sfy** ось; fol. 102a-105b). These readings have the

vague heading "On Monday" (Vb pon). The connection between the

Office and the liturgical readings of fol. 105^-106^ is assured for it occurs

in the Greek model already published by Pal'mov from the Barberinianus

Graecus 336,115 our earliest euchologium. The Greek model contains, in

addition to the Office of the Great Habit and the ceremony of the

1 7 4 Frćek, pt. 2, pp. 5 7 8 - 7 9 , gives here the con-ect translation of the Slavonic rubric: " o n
s'asseoit," but explains it erroneously as κ ά θ ι σ μ α , 'a troparion during which one can remain

seated.' The Slavonic phrase is modelled after the Greek words και γ ίνεται κ α θ έ δ ρ α (cf.

Goar, p. 110; N. Skaballanovic, Tolkovyj tipikon, vol. 2 [Kiev, 1913], pp. 1 3 9 - 4 0 ) .
1 7 5 Pal'mov, the appendix, pp. 6-8.
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apokukulismos, a series of liturgical readings with prokeimena, halleluiahs
and stichoi (verses) for the liturgies which were celebrated in the presence
of the newly professed monk during the eight days after his assumption of
the Great Habit. Both in the Greek model and in the ES we read, for the
first day after the Great Habit ceremony, the same prokeimenon: "Pray and
render unto the Lord, our God" (Pomolite sę i vbzdadite Gju Вой,
nasemou, Εΰξασθε και άπόδοτε Κυρΐω τφ Θεώ ημών; cf. Psalms

76:12),1 7 6 with the stichos "In Judah is God known" {2паетъ vb Ijudei
Въ, Γνωστός έν τη 'Ιουδαία ό Θεός; Psalms 76:2 [76:1 in the King James

version]), the epistle to the Ephesians 4 : 1 - 7 (Moljç vy агъ огъткъ о Gï,
παρακαλώ υμάς έγώ ό δέσμιος έν Κυρίω Ί , the prisoner of the Lord,

beseech you'), halleluiah with the stichos "Approach Him and become

enlightened' ' {Pristopite къ петой і prosvëtite sę, προσέλθατε προς αυτόν

και φωτίσθητε, Psalms 34:6) and the same reading from Matthew

22:1-14 (РоаоЬъпо estb cfstvo nbskoe ćkou crju, Ώμοιώθη ή βασιλεία

των ουρανών άνθρώπω βασιλεΐ 'The kingdom of heaven is like unto a cer-

tain king'). Mansvetov, Frcek, and Nahtigal, failing to realize this, made

various suppositions regarding the place of fol. 105^-106^ of the ES in the

cycle of the liturgical lections of the ecclesiastical year.

The same list of lections and songs can be found in all three manuscripts

of the first formulary of the Office of the Great Habit: Grottaferrata Γ. Β.

VII and Γ. B. V and Vaticanus Graecus Ι836.ΙΊΊ Moreover, the relevant lec-

tions in the two latter manuscripts are assigned to the second day after the

celebration of the Office of the Great Habit, τη β'ήμέρα. This explains the

mysterious V& PON in the ES: its compiler understood the Greek expres-

sion from the first formulary as τη Δευτέρα 'on Monday,' i.e., the second

day of the week counted from Sunday. This is another piece of evidence

for the influence exercised by the first Greek formulary upon the £5. The

£5 also assigns the apokukulismos to the eighth day (Glagolitic ф ), as do
the Greek texts of the first formulary: τη ογδόη ήμερα (so Vaticanus

Graecus 1836 ) or εως της η'(ημέρας) φορών τό κουκούλλιον, 'wearing the

cowl until the eighth day' (so Grottaferrata Γ. Β. V), and not to the seventh

1 7 6 The rubric in the ES informs that this prokeimenon is sung in a tone called GLAS1SKR/ В

(Glagolitic \g), literally 'second near tone.' Frcek, pt. 1, p. 778, and pt. 2, pp. 5 9 6 - 9 7 , consid-

ers iskrb to be a mistranslation of the Greek (ήχος) πλ., which the Slavonic compiler resolved

and understood as πλησίον 'near ' instead of πλάγιος 'oblique,' i.e., plagal. For the meaning of

the Slavonic musical term iskrb, see S. Lazarevic, " A n Unknown Early Slavic Modal Signa-

ture," Byzantinoslavica 25, no. 1 (1964) :98-100; and Slovnik jazyka staroslovënského 14

(1966): 794.
1 7 7 Wawryk, pp. 179, 3 9 - 4 0 * .
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day, as the text of the third formulary cited by Frcek does (Grottaferrata
Γ. B. / [Bessarion's MS]: xfj έβδομη ήμερο;).178

IV

In our investigation of the Offices of the Little and Great Habit in the ES,
we have attempted to distinguish between those elements in the Slavic that
derive from their Greek models, and those that belong to the Slavonic com-
piler of the Offices. The conclusions are that the Offices of the Little and
Great Habit as given in the ES on the whole reflect the third formulary of
the corresponding Greek Office in its earliest known stage, found in a
number of manuscripts of the tenth to eleventh centuries. Thus the ES is
one of our most ancient witnesses predominantly for the Office of the Great
Habit. It contains the prayer " O Lord, God of our salvation," the Greek
model of which is preserved in manuscripts contemporaneous with the ES.
In the Office of the Great Habit the ES has the special exhortation addressed
to the community, "This spiritual gathering" (fol. 95^-96 a), otherwise
found only in a later Greek text of the Moscow Schëmatologion (Synodal
Library, Graecus 396, saec. XIII).

In its Offices of the Little and Great Habit the ES borrows from the two
oldest Greek formularies. The borrowings from the first formulary would
include: the catechesis for the hegumen (fol. 82a-83a); the teaching about
chastity for the newly professed monk (fol. 87^-89^); and the liturgical
pericopes (two lections from the Epistles and the Gospels) for the second
day of the octave after the investiture with the Great Habit (fol.
105^-106^). The assumed borrowings from the second formulary include:
the prayer "O Lord, God of our salvation" (fol. 81"); the catechesis to the
sponsor (fol. 83a"); and the prayer "Glory in the highest to God," with
three preceding it (fol. 101a-102a).179 As a result of those borrowings,
passages of the ES relevant to our Offices have no exact counterpart among
the oldest Greek manuscripts of the third formulary.

In its structure the ES displays two features absent from any known
Greek text of the Offices: (1) exhortations addressed to the hegumen and to
the sponsor have been placed at the very beginning of the service, in con-
tradistinction to the first and second Greek formularies, from which they are
borrowed; (2) the investiture has been transposed to a place before the
liturgical lections, in contrast to all Greek texts of the third formulary.

178 Wawryk, pp. 40 , 39; Frdek, pt. 2, p . 5 8 1 .
179 Wawryk, p . 137.
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All this together illustrates the distinct place of the Office of the Great
Habit in the ES among its Greek counterparts, even though the Slavonic
translation is not everywhere accurate180 and has been altered, curtailed, or
on occasion enlarged (cf., in particular, fol. 92a for the added dramatic
dialogue at the end of the catechesis for the newly professed monk).

In light of the foregoing, it seems too simplistic an explanation to attribute
all those passages of the ES which constitute the service of the monastic ini-
tiation to a single Slavonic translator, as did V. Vondrák, who saw in the
ES, this most ancient Slavonic Ritual Book, the work of St. Clement, the
disciple of SS. Cyril and Methodius.181 The ES as we know it today does
not seem to be the work of one individual or milieu, but rather the result of
work by a number of people, extending over a period of time. It seems that
the work started with the translation of the two Offices of the Little and
Great Habit, because here and there one finds Moravianisms in them which
suggest the times of SS. Cyril and Methodius.182 The addition of the exhor-
tations to the hegumen and sponsor in the Office of the Great Habit might
be explained by the Saints' familiarity with the first and second formularies
of those offices, possibly acquired during their sojourn in Rome—because
those oldest formularies can only be found in euchologia and
schëmatologia of Italo-Greek origin, dating from the eighth to twelfth cen-
turies. If the assumption about the Cyrillo-Methodian origin of the two
Offices in the ES is correct, then their models in the ES must predate the
third Greek formulary (although in general they belong to that formulary),
because the oldest Greek witnesses of the third formulary come from the
tenth or eleventh century (the Rumjancev 474 and the Coislin 213).

This does not mean, however, that all the transpositions peculiar to the
Slavonic version need to be assumed as already present in the original
Cyrillo-Methodian version. It is more likely that they arose as the transla-
tion was recopied and reworked. This might have happened at Ochrid in

1 8 0 Nahtigal, pp. x - x x i , cites inflectional, syntactical, and other errors in the ES.
181 V. Vondrák, Studie ζ oboru cirkevnoslovanského písemnictví (Prague, 1903), p. 162;

idem, "Altdeutsche Beichtformen im Altkirchenslavischen und in den Freisinger Denk-

mälern," Archiv für slavische Philologie 16 (1896): 12.
1 8 2 A. Vaillant, "L 'Eucologe du Sinai: Particularités de la langue et du texte ," Byzantino-

slavica 21 , no. 1 (1960): 7 5 - 7 8 , 8 0 - 8 1 , 83.
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Macedonia, where St. Clement (d. 916), St. Nahum (d. 910), and others
assiduously practiced the Slavonic liturgy and the Glagolitic script.183

In comparison with Vondrák's view, that of Frcek seems closer to the
mark: he generally placed the formation of the ES in the Bulgarian-
Macedonian period of Old Church Slavonic, that is, into the tenth cen-
tury.184 Indeed, a comparison of the ES's Offices of the Monastic Initiation
with their most ancient Greek prototype suggests that the Slavonic elabora-
tion should be dated more specifically to the second half of the tenth cen-
tury.

Let us hope that future analyses of other sections of the text of the
Euchologium Sinaiticum will make extensive use of that document's Greek
models.

St. Josaphaf s Monastery
Glen Cove, New York

1 8 3 Theophylactus, Archiepiscopus Bulgarorum, "Vi ta S. d e m e n t i s , " in J. P. Migne, Patro-
logiae cursus completas, Series Graeca, vol. 126 (Paris, n.d.), p. 1230; P. Lavrov, "Żi t ie sv.
Nauma Oxridskogo i służba e m u , " Izvestija Otdelenija russkogo jazyka i slovesnosti 12, bk. 4
(1908): 4.

[Dr. Bohdan Struminsky has observed that the cases of the о vocalization of the back yer in

the ES, such as besplotbnii (fol. 8 4 а ) , so mnojç (85 b ) , zove^ ( 8 5 b , 86 а ) , Ijubovijç ( 8 6 b ) , etc.,
suggest a Macedonian origin for the ES manuscript; N. van Wijk, Geschichte der altkir-
chenslavischen Sprache, vol. 1: Grundriß der slavischen Philologie und Kulturgeschichte
(Berlin and Leipzig, 1931), pp. 97,99.]
1 8 4 Frćek.pt. l , p . 625.
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The Emergence of the Podil and the Genesis of
the City of Kiev: Problems of Dating*

VOLODYMYR I. MEZENTSEV

The urban territory of Kiev in the pre-Mongol period consisted of two main
parts: the Upper City and the Lower City (figs. 1, 2).1 The Upper City was
situated on the heights of the right bank of the Dnieper, on the "Kiev
Hills" of antiquity.2 The Upper City comprised two central aristocratic dis-
tricts, known in the literature as Volodimer's Town and Jaroslav's Town, as
well as the relatively small trade and craft region called the "Kopyrev
konec" (Kopyriv End) in the chronicles, and the separately fortified St.
Michael's Monastery, also called Izjaslav-Svjatopolk's Town.3 At the base
of the Upper City, on the lower part of the right bank of the Dnieper, was
the Lower City, known from princely times as the "Podil" (Podol).4 This
was the largest region of old Kiev, where the bulk of the city's trade and
crafts population was concentrated.

In the 1970s and early 1980s the Podil was the focus of several major
archaeological excavations. They have provided much valuable informa-
tion on the settlement of the region and the trade and craft activity of its
medieval population (fig. 3).5 The results of these excavations were
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