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The Offices of Monastic Initiation
in the Euchologium Sinaiticum
and their Greek Sources*

MICHAEL WAWRYKY

The first edition of the Euchologium Sinaiticum (Mt. Sinai, St. Catherine’s
Monastery, MS Slav 37) was published a little more than a century ago.!
The importance of this early Glagolitic manuscript was recognized at once,
and from that time forward a host of antiquarians, philologists, liturgiolo-
gists and linguists have continually stressed its unique importance for their”
several fields of study.

Unfortunately, the first edition proved to have more than a fair share of
flaws, because circumstances had compelled its editor, L. Geitler, to tran-
scribe the manuscript by hand in great haste.> The need for a new edition
was soon felt, but was satisfied only in 1933-39 by J. Fréek and in
1941-42 by R. Nahtigal.> The two editions differed somewhat in their

Father Wawryk’s article was originally written in Ukrainian. Its English version underwent
several revisions and required consultations with the author, who generously replied to our
queries. Death prevented Father Wawryk (he died on 3 March 1984) from answering the final
set of questions on the English version as it now stands. We express our gratitude to Professor
Robert Mathiesen of Brown University and Dr. Bohdan Struminsky of Harvard University for
their help in preparing the revised text. We are also indebted to Paul Hollingsworth and Dr.
Donald G. Ostrowski for their help with the Greek and Old Church Slavonic texts. — The Edi-
tors
1 L. Geitler, Euchologium: Glagolski spomenik monastira Sinai-brda, Djela Jugoslovenske
Akademije znanosti i umjetnosti, bk. 2 (Zagreb, 1882).

2 V. Jagié, review of L. Geitler’s edition of Euchologium (cf. fn. 1), in Archiv fiir slavische
Philologie 7 (1884):126-33; I. Mansvetov, ‘‘Drevnejsij slavjanskij trebnik, izdannyj g.
Geitlerom po rukopisi, naxodja$Cejsja v Sinajskoj biblioteke,”” Pribavlenija k izdaniju tvorenij
sv. Otcov v russkom perevode za 1883 god, pt. 32 (Moscow, 1883), pp. 347-90.

3 1. Fréek, Euchologium Sinaiticum: Texte slave avec sources grecques et traduction
francaise (hereafter Fréek), pt. 1 in Patrologia Orientalis, vol. 24, fasc. 5 (Paris, 1933), pt. 2
ibid., vol. 25, fasc. 3 (Paris, 1939); J. Fréek, ‘K textové kritice Sinajského euchologia,”’ Slavia
18 (1947-1948):39~-46; R. Nahtigal, Euchologium Sinaiticum: Starocerkvenoslovanski
glagolski spomenik (hereafter Nahtigal), Akademija Znanosti in Umetnosti v Ljubljani,
Filozofsko-Filologko-Historicni Razred, Dela, 2 vols. (Ljubljana, 1941-42; vol. 1—
photoprint, vol. 2—Clyrillic transcription and commentary); R. Nahtigal, Starocerkvenoslovan-
ski euhologij, Znanstveno druStvo v Ljubljani, Razprave, vol. 2 (Ljubljana, 1925), pp.
221-88; 1. Sevienko, ‘“‘Report on the Glagolitic Fragments (of the Euchologium Sinaiticum ?)
Discovered on Sinai in 1975 and Some Thoughts on the Models for the Make-up of the Earliest
Glagolitic Manuscripts,”” Harvard Ukrainian Studies 6, no. 2 (June 1982): 119-51.



6 MICHAEL WAWRYK

sources and their aims. Fréek, who worked from Geitler’s text, took pains
to establish and to publish the Greek liturgical parallels and sources to the
Old Church Slavonic manuscript; in doing so, he drew not only on a large
fraction of the Greek materials already published by liturgiologists, but also
on the rich collection of Greek manuscripts in the Bibliothéque nationale of
Paris. Nahtigal, in contrast, was able to secure photographs of the entire
manuscript and was primarily interested in publishing a highly accurate
transcription of it. He did not neglect the question of its sources, but com-
mented on them only briefly in the notes to his edition. Only the first
volume of Fréek’s edition was available to Nahtigal while he was preparing
his own; on the other hand, he was able to draw on certain published
sources which Fréek did not use. Thus the two editions supplement one
another, and must both be consulted by any scholar working on the
manuscript.

When first written, the Euchologium Sinaiticum (hereafter referred to as
ES) must have been an imposing manuscript. Its parchment is fine, its
Glagolitic script careful and legible. The 106 folia that remain are less than
half of the original total: 19 quires (ca. 152 fol.) have been lost from the
beginning of the manuscript, 2 more quires (16 fol.?) from its middle, and
an unknown number of quires from its end. Even in its present fragmentary
state, the ES is much richer in content, as well as several centuries older,
than any other early Slavonic manuscript of the euchologium (trebnik ), and
there are few Greek euchologia which are much older than it.

Philologists from Geitler’s time up to the present have repeatedly noted
that the ES contains at least two different historical layers of translations
into Church Slavonic: some of the texts in the manuscript exhibit words
and forms typical only of the very earliest translations (and the oldest
manuscripts in which they are preserved), while others show the charac-
teristics of later translations. Most likely, some components of the Eucho-
logium Sinaiticum are copies of Cyrillo-Methodian texts, translated in Great
Moravia or Pannonia, while other components are later, and were translated
in Bulgaria or Macedonia.* In its present form, one text seems to have des-
cended from a protograph written during the years 980-987.5 The extant
manuscript was probably copied in the eleventh century, or even the early

4 Geitler, pp. x—xi; V. Jagi¢, Entstehungsgeschichte der kirchenslavischen Sprache (Berlin,
1913), pp. 251-57.

5 N. S. Derzavin, ‘‘Euchologium Sinaiticum: K voprosu o vremeni proisxoZdenija pamjat-
nika,” in his Sbornik statej i issledovanij v oblasti slavjanskoj filologii (Moscow and Len-
ingrad, 1941), pp. 215-31.



OFFICES OF MONASTIC INITIATION 7

twelfth.S It must be regarded as a compilation from a number of liturgical
sources, translated or revised at different times and places.7

What is most needed now are detailed studies of the several components
of the ES—the individual offices and prayers—against the background of
the Greek manuscripts closest to it both chronologically and textually. Only
on the basis of such studies can one ever hope to settle the controversies
which still remain unsettled concerning the origins of the Slavonic liturgy.
Such considerations have led scholars to study the great Office of Spiritual
Brotherhood (fol. 9a_11b of the manuscript). and Confession (fol.
66b—803), and, to a lesser degree, the greatest office of the ES, the Monas-
tic Initiation (fol. 80P—1022, 105P~106Y).8 The present article is a contri-
bution to this effort, and supplements the author’s study entitled Initiatio
monastica in liturgia byzantina, where the ES was mentioned only in pass-
ing.?

There are three grades (and corresponding offices) of monastic initiation in
the Greek and old Slavonic church: the rasophoratus; the little, or first,
habit (mikron/proton schéma); and the great, or angelic, habit
(megajangelikon schéma). The liturgiologists J. Goar, A. Dmitrievskij, and
N. Pal’mov have published texts of these offices from a number of the most
ancient Greek euchologia now extant, including the Barberini Euchologium
(Rome, Vatican Library, Barberinianus Graecus 336, saec. VIII), the
Sevast’janov Euchologium (Moscow, Lenin Library, MS Rumjancev

6 F. Stawski, ‘‘Modlitewnik Synajski,”’ Stownik starozytnosci stowiariskich, vol. 3 (Wroclaw,
1967), p. 272.

7 The importance of the ES has been well stated by A. Dostél: *‘I came to the conclusion that
the Euchologium is a highly important document for Slavic philology. Some parts reveal a
very ancient vocabulary which may go back to the Cyrillo-Methodian period. Other parts are
of much later date. The analysis of the Euchologium has only just begun. I am convinced that
the key to the solution of the problems connected with the introduction of the Slavonic liturgy
lies within this analysis, not in that of the other documents. ... Even the translation of the
liturgical texts is more than just a translation. We detect many passages in these texts which
show that their authors adapted the Greek originals to the new environment in which they
worked and to the spirit of the Slavonic language. This is particular evident in the Eucholo-
gium...”” (A. Dostdl, ‘‘“The Origins of the Slavonic Literature,”” Dumbarton Oaks Papers
(hereafter DOP), 19 [1965]: 80—81; also cf. his ‘*L’Eucologe Slave du Sinai,”’ Byzantion 36,
no. 1 [1966]: 41 -46; ‘‘Polétky staroslovanského pisemnictvi a Byzance,”” Slavia 38, no. 4
[1969]:597-606; and ‘‘The Byzantine Tradition in the Slavonic Literature,”” Cyrillo-
Methodianum 2 [1972-73]:1-6).

8  Fréek, pt. 2, pp. 526-601; and Nahtigal, vol. 2, pp. 245-335.

9 M. Wawryk, Initiatio monastica in liturgia byzantina: Officiorum schematis monastici
magni et parvi necnon rasophoratus exordia et evolutio (hereafter Wawryk), Orientalia Chris-
tiana Analecta, 180 (Rome, 1968), pp. 123, 128, 13435, 143, 156, 182, 194, 255.
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Graecus 474/ Sevast’janov 15, saec. X—-XI), and many others.!® Unfor-
tunately, neither Fréek nor Nahtigal knew of Pal’mov’s work, where Greek
parallels to a number of the prayers and the catecheses in the Office of the
Great Habit in the ES were published from the early schématologion at
Moscow (State Historical Museum, MS Synodal Library Graecus 396, saec.
XIII). The present author, too, has found and published a series of parallel
texts in the appendix to his Initiatio monastica. All of this material war-
rants the following conclusions:

(1) Greek manuscripts from before the fourteenth century contain not
only the Office of a single Little Habit, but also its two-part equivalent, the
Office of the Proschéma and that of the Pallion, or (Little) Mantion—or at
least one of the two.

(2) Even the oldest euchologia from the eighth through the twelfth cen-
tury have three Offices of the Great Habit. The first of them, hitherto
known only in incomplete form from the Barberini Euchologium, was pub-
lished in full in the appendix to our above-mentioned study on the basis of
three manuscripts (Grottaferrata, MS Graecus T'.B. VII, saec. IX-X, and
I'.B. V. anno 1019; Vatican Library, MS Graecus 1836, saec. XI-XII). The
second Office of the Great Habit, hitherto unpublished, is entirely different,
with a great abundance of hymns and prayers. It is found in four
manuscripts (Grottaferrata, MS Graecus T'.B. XLIII, saec. XI; Messina,
University Library, MS Graecus 172, a. 1148—1149; Uppsala, MS Graecus
7, saec. XI—XII; Vatican, MS Graecus 1969, saec. XII). The third Office
is a shortened redaction of the second, and is found in the Sevast’janov
Euchologium as well as three other manuscripts (Grottaferrata, MS Graecus
I'B. I, saec. XI-XII [Cardinal Bessarion’s Euchologium]); Paris,
Bibliothéque nationale, MS Coislin Graecus 213, a. 1027, Vatican, MS
Graecus 1970, saec. XII [the Rossano Euchologium]). The Office now
used in the Greek and Eastern rite Slavic churches, and found in their
modern printed euchologia, is a later form of the third Office.

(3) As early as the tenth century, some euchologia have mixed offices, in
which texts from one office have been added to another office, and also
variations in the choice of accompanying Offices of the Little Habit or those
for Removing the Cowl (apokukulismos). Clearly, individual manuscripts
of the Office of the Little and the Great Habit showed much variation in the

10 J, Goar, EbyoAé1iov, sive Rituale Graecorum (hereafter Goar) (Paris, 1647); 2nd ed. (Ven-
ice, 1730), pp. 379-80, 382, 389-93, 400-401, 419-20; A. Dmitrievskij, Opisanie
liturgiceskix rukopisej, xranjascixsja v bibliotekax pravoslavnogo Vostoka, vol. 2; EvyoAdna
(hereafter Dmitrievskij) (Kiev, 1901); N. Pal’'mov, PostriZenie v monaSestvo: éiny
postriZenija v monaSestvo v greceskoj cerkvi: Istoriko-arxeologifeskoe issledovanie (hereafter
Pal’mov) (Kiev, 1914) (including the appendix, pp. 1-70).
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centuries when the Greek and Slavonic liturgical books were gradually
assuming their present shape.!!

I

After these preliminary considerations we turn to the analysis of the prayers
and ceremonies of the offices of both Habits in the ES, texts which we shall
compare with the Greek euchologia and schématologia of the eighth
through the twelfth century. Already the first of the four prayers placed
before the Office of the Great Habit (fol. 80P—81b) displays the striking
subtitle: ‘‘Prayer of the Little Habit for a monk’’ (Molitva malaago obraza
¢rencju). It starts with: ‘O Lord, our God, who hast legislated who is
worthy of Thee’’ (Gi BZe nass, vezakonei dostoinyje sebé spste). We have
here the most ancient example of the Slavonic rite of the Little Habit, that
is, the first Slavonic use of the prayer of the Little Habit which accompanies
the investiture of the monastic habit in the earliest Greek euchologia—the
Barberini Euchologium, the Leningrad Euchologium (State Public Library,
MS Graecus 226, saec. X) and one of the oldest Grottaferrata euchologia
(T'.B. 1V, saec. XI).12

My previous research has traced the distinction between the Little and
Great monastic Habits back to the first half of the eighth century and local-
ized it in the famous Laura of St. Sabbas near Jerusalem.'? In the Barberini
Euchologium the Little Habit already has a brief office of its own.!* This
distinction was accepted in Constantinople, although the greatest champion
of Byzantine monasticism at the time, St. Theodore the Studite (d. 826),
opposed it.!’ Tt is possible that the custom of receiving the Little Habit
before the reception of the Great Habit caught on among Slavs already in
Cyrillo-Methodian times, as D. Glumac recently noted, interpreting the Life
of St. Constantine-Cyril.'® Chapter IV of the Life describes the young
saint’s stay in Constantinople while still a student. ‘‘He was thinking how,
by changing what is earthly into what is heavenly, to fly out from this body

1 Wawryk, pp. 5-39, 68— 103, 140-45.

12 Wawryk, pp. 107—108.

13 Wawryk, pp. 81-83.

14 Goar, pp. 390-93; Wawryk, pp. 108118,

15 Wawryk, pp. 78-80.

16 D. Glumac, ‘O vremenu monasenja Konstantina Solunskog i rukopoloZenju Metodija za
svestenika,”” Zbornik filozofskog fakulteta beogradskog sveudilista 12, no. 2 (1974):227-48
(hereafter Glumac).
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and to live with God.”’!” Approximately in 849 he made the acquaintance
of Theoktistos, the logothete of Empress Theodora. In order to keep Con-
stantine at the court Theoktistos gave the following counsel to the empress
(since the place which interests us differs in both basic groups of the Life of
Constantine, East Slavic and South Slavic, I am reproducing the two vari-
ants of the crucial passage): °‘‘This young philosopher loves not this
world. Let us not allow him to leave the community [?] but rather tonsure
him for priesthood and give him an office (postrig§e i na popovsstvo
vadadimb emou slouZsbou; so the East Slavic group) [or: let us tonsure
him <and> send him off to be a priest and <have an> office; postrigsse
ego(i) otdddims na popovestvo i slouzbou ]; let him be a librarian at the
Patriarch’s in St. Sophia, so that we will keep him at least in this way.” And
this is what they did with him.”’!® The overall interpretation depends on
which group of the manuscripts (both being roughly of the same date, the
fifteenth century or later) we take as our guide. Searching the Greek and
Slavonic Lives of the holy monks of the eighth to fourteenth century for his
study on the Little Habit, this author quoted the above account of the Life of
Constantine, which some earlier scholars (I. Ginzel, F. Racki) interpreted as
referring to the monastic tonsure, on the basis of the South Slavic group of
texts. But later scholars tended to see in this passage a reference to clerical
tonsure, which the Trullan Council of 691 (canon 33) and the Ecumenical
Council of 787 (canon 14) decreed for those who intended to receive the
priesthood.!® The crucial part of this passage is translated as tondeamus eum
ad presbyterium® by one of the finest experts on SS. Cyril and Methodius,
F. Grivec. In his edition of the Life of Constantine-Cyril, Grivec relies on a
late text of the South Slavic group; Grivec’s rendering, however, is closer to
the reading of the East Slavic group of manuscripts. On the other hand, in
his commentary to chapter 18 of the Life, on the saint’s receiving the Great
Habit just prior to his death in Rome (869), Grivec suggests that on the pre-
vious day Constantine might have received the Little Habit, as probably

17 p. A. Lavrov, Materialy po istorii vozniknovenija drevnejSej slavianskoj pis'mennosti
(hereafter Lavrov), Trudy Slavjanskoj kommissii Akademii nauk SSSR, 1 (Leningrad, 1930),
pp. 4-5, 42; F. Grivec and F. Tomsi&, Constantinus et Methodius Thessalonicenses: Fontes
(hereafter GrivecToms$i¢), Radovi Staroslovenskog Instituta, 4 (Zagreb, 1960), p. 99.

18 Lavrov, pp. 5, 43: GrivecTomsi¢, p. 100.

19 M. Milasch, Das Kirchenrecht der morgenlindischen Kirche (Mostar, 1905), pp.
270-271.

20 GrivecTomgi&, p. 176. In another work, on the other hand, Grivec explains that Constan-
tine, who later left Byzantium and joined his brother Methodius on Mount Olympus (Life,
chap. VII) was only there as oblate (“‘als eine Art Oblate’’) (F. Grivec, Konstantin und Method,
Lehrer der Slaven [Wiesbaden, 1961}, p. 43). Also see F. Dvornik, Byzantine Missions Among
the Slavs (New Brunswick, 1970), pp. 414-15.
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indicated by the somewhat ambiguous passage: ‘‘Once. ..he saw a divine
vision and began to chant thus: ‘When they said unto me, Let us go into the
house of the Lord, my spirit rejoiced and my heart exulted’ [cf. Psalm
121/122/:1). He put on (his) venerable garments [Cestnye svog rizy in the
East Slavic manuscripts; &sinye rizy in the South Slavic], and so <attired>,
he spent (that) whole day rejoicing and saying: ‘‘From now on, I am no
servant either to the emperor or to anybody else on earth but only to God
the Almighty; I was not, and I came to be [ne béxs, i byxs in South Slavic
manuscripts; in East Slavic, with less sense, i béxz], and I am forever,
Amen. And the next day he put on the holy monastic habit [svetyi ind¢sskyi
<Cernelsskij, mniseskyi> obrdzs in East Slavic manuscripts, sfyi mni§sskyi
obrazs in South Slavic] and, having received light <in addition> to light, he
took the name of Cyril.”’?! In the author’s Initiatio monastica it was merely
noted that some scholars saw in chapter 18 of Constantine’s Life an allusion
to the Little Habit, prior to the Great Habit, which he took on the following
day.?? But the new points made by Glumac seem more convincing now:
according to him, St. Cyril already in his youth, before priestly ordination,
had received the Little Habit, for it is illogical that at the end of his life he
should have received at once the Little and Great Habit.?> This assumption
also helps to explain why, after the saint’s death, his brother, Methodius, a
monk, was talking of himself and his dead brother as candidates for monas-
tic life since their young years. Responding to Pope Hadrian I's proposal to
have Cyril buried next to the tomb of St. Peter, Methodius replied: ‘‘{Our]
mother adjured to us that whichever from the two of us {in South Slavic
manuscripts: from us] should go to Judgment first [in South Slavic: pass
away first], [the surviving brother] should take him to his, brother’s,
monastery and bury him there.”’?* Glumac may also be right in assuming
that St. Cyril may have received the name Constantine at the mikron
schéma.®

A second document regarding the same ninth century testifies to the
practice of investiture with the Little Habit outside of Constantinople, in the
area loosely called Mount Olympus in Asia Minor, where, incidentally, St.

2l Lavrov, pp. 3435, 65; Grivec—Tomsi¢, pp. 140, 21011,

2 Wawryk, pp. 8485, fn. 26.

23 Glumac, p. 232.

24 Lavrov, pp. 35-36, 66; GrivecTomsi¢, p. 141.

25 Glumac, pp- 230-231. Before Glumac, A. Milev (‘‘Dva latinski izvora za Zivota i deloto
na Kiril Filosof,”” Konstantin-Kiril Filosof. Sbornik [Sofia, 1969], p. 199) stated that Constan-
tine was already a monk and priest during his stay in Constantinople, and only prior to his
death professed a solemn monastic vow. But Milev did not take note of the relevant places in
the Life of Constantine.
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Methodius’s monastery was situated.”® The Life of St. Euthymius the
Younger (823-898)?7 says that in 841 he was admitted to the monastery of
Antidion and that in the succeeding year he received the monastic
proschéma, with the name of Euthymius in place of his baptismal name
Nicetas; only in 858—859 did he receive the Great Habit. Thus the Office
of the Little Habit in the ES can be traced back to the liturgical usages of
Cyril’s and Methodius’s time.

When we subject that office to a more detailed analysis, we find that it
has been composed from the earlier offices, that of the Pallion and that of
the Proschéma as found in some of the early Greek euchologia. This had
not been noted by researchers of the monastic institutions of the Byzantine
church before the present author found its first trace in the Life of St.
Lazarus the Stylite of Galesion in Asia Minor (968-1054). That saint
received his first habit and the name Lazarus in one of the local
monasteries; later he went to the Laura of St. Sabbas near Jerusalem, where
the superior made him an ‘‘apostolikos and megaloschéma.”” Concerning
the monastic habit, Lazarus gave this response to a question by some of the
brethren: ‘‘There truly exists one habit, although some allotted two ranks to
it. The fact that we now divide it into three ranks is due in the first place to
the flabbiness and ineptitude of the present generation. Still, it happens not
altogether without rhyme or reason; it is apt to reflect a greater and loftier
model. For this division seems to represent, in a way, the ranking of the
following orders, that is, martyrs, apostles, and angels. Therefore the one
who has duly observed the rank of the first habit will be included into the
choirs of martyrs, the one who has observed the second one—into those of
apostles, and the one who has observed the third one—to those of angels.
And this is apparent from the terms themselves [!] for we are wont to speak
of the angelic and apostolic habit and of the ‘raiment of obedience’
(Orotoyfg Evdvuar), which is martyrdom.’’?® We can deduce from this tes-
timony that before St. Lazarus the Stylite, probably even in the ninth cen-
tury, and possibly in the very Laura of St. Sabbas where the first manifesta-
tions of the Little Habit occurred in the eighth century, an additional, lowest
rank or grade (Martyr’s, i.e., novice’s grade) was added to the earlier two
grades, the Apostolic and Angelic. One can assume that this lowest grade

26 F. Dvomnik, Les légendes de Constantin et de Méthode vues de Byzance (Prague, 1933), pp.
210-11. Cf. also C. Mango and L. Sev&enko, ‘‘Some Churches and Monasteries on the South-
ern Shore of the Sea of Marmara,’” DOP 27 (1973): especially 259-70

27 1. Petit, ‘“Vie et Office de S. Euthyme le Jeune,”” Revue d’ Orient Chrétien 8 (1903): 175,
180; Wawryk, p. 84.

22 Bollandi Acta Sanctorum Novembris, vol. 63, pt. 3 (Brussels, 1910), pp. 512-15, 547;
Wawryk, pp. 93-96.
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became part of the Little Habit, its first grade.

It seems that the ES has preserved a trace of the same division of the Lit-
tle Habit into two grades in the prayers placed before the Office of the Little
Habit.?® There are four prayers on fol. 80b—81D of E£S of which two seem to
belong to the first grade of the Little Habit and the other two—to the
second.

There is some confusion in the first pair of ES’s prayers. There they are
entitled: ‘‘Prayer over him who wanteth to receive the monastic habit.
Prayers of the Little Habit for a monk’’ and ‘‘Prayer over him who wanteth
to receive the monastic habit,”’ respectively. In fact, the second of those
prayers is for nuns but has a mistakenly worded title, mo’ na? xotestiims
prijeti obrazs edinalsnsi (instead of xotestejo ‘her who wanteth’), obvi-
ously by a mechanical partial repetition of the first title. The correct fem-
inine form of the title can be found in Greek models, as in the one indicated
just below.

What is important is that the four prayers of the ES are found in the same
order in the two euchologia, Grottaferrata I'.B. I and Paris, Coislin 213, of
the eleventh to twelfth centuries, which preserve the oldest twofold services
of the Little Habit—the Office of the Pallion (Mantion) and that of the
Proschéma 3

ES. fol. 80P-81P fol. Grottaferrata TB. 1, fol. 1397 — 140F
@ @

(1) MO HA XOTAITHEMB IPUATH EYXH éni 100 pélAovtog

©Bpa7b MBHAII'BCKI. Aopfdvev pavtiov-

MonuTBa Manaaro wkpaza

9pPBHII0

I'T 6X€ HaL'b, BHIaKOHEH Kipie 6 @edg riudv, 6 dEloug
JIOCTOMHBIA CEBS CRIIA cov elvan vopoBetioag
PRAYER over him who wanteth PRAYER over him who intendeth
to receive the monastic habit. to receive the pallium.

Prayer of the Little Habit for a Monk.

29 Wawryk, p. 194.
30 Wawryk, pp. 191-94. The following synopsis of Slavonic and Greek titles is based on
Freek, pt. 2, pp. 526-30.
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O Lord, our God, who hast legislated
who are worthy of Thee

@ M
(2) MO HA x0TAITHIMB
[read: XoTAIIERR ] IPHATH

Obpa7p ENHHAYHbHBH,

I'T 5%e Bal'b BbZJTIOBIEH

Taxo OEBBCTBO

PRAYER over him [read: her] who
wanteth to receive the monastic
habit. O Lord, our God, who hast so

loved virginity

[

(3) YH ci0y X€HBIO WEpaZa IpBHEIBCKA.

Xpanmums TA, IT

o) m
Ma sch
@
riaHa

RITUAL for the service of the
monastic habit.
We praise Thee, O Lord

Peace to all our heads

(4) T'T 5xe criiwh Hamero

O Lord, God of our salvation

O Lord, our God, who hast legislated
who are worthy of Thee

EYXH éni tfig ueAdovong
Aopféverv oxfinoe povalovong.

Kipie 6 Oedg udv, 6 v

nopBeviav obtag dyanicog

PRAYER over her who
intendeth to receive nun’s habit.
O Lord, our God, who hast so

loved virginity

AKOAOQYOIA 100
TPOCYUOTOG TOV HOVAXDV.
Evyoapiotodpev oo, Kipie
Eiprivn néov

TG kepoAdg DV

RITUAL of the first
monastic habit.
We praise Thee, O Lord

Peace to all our heads

Kipie, 6 ©cdg i swmplog nudv

O Lord, God of our salvation

In original Greek texts the first of these prayers of the ES is more accu-
rately assigned to the ceremony for a monk who has to receive the Little
Mantion.3! But Coislin 213 has developed it into a real liturgical service, for
to the afore-mentioned prayer a second one is added: ‘‘O Lord, our God,

31 Mantion, viz. ‘‘little mantle,”” was also called pallion (Wawryk, p. 192, fn. 17).
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the hope’” (Kdpie 6 Oedg fiudv, 1) éAnic), with the ceremony of the tonsure
and the presentation of the pallion to the monk with the priest’s words:
“‘Our brother. . .receiveth the pallium as the surety of the great and angelic
habit”’ (& &deApdc MudV. . AopPdver 0 moAhiov tov dppafava tod
peyddov xoi &yyehxod oyxruoarog).3? The following ‘Ritual for the ser-
vice of the monastic habit’’ (the third prayer in the ES) is nothing else but
the ‘‘Ritual of the first monastic habit’’ of these Greek euchologia. After
the preliminary questions and responses of the new monk concerning his
voluntary acceptance of the monastic renunciation, comes the prayer: ‘‘We
thank Thee, O Lord,’’ and after the invocation, ‘‘Peace to all’’ and ‘‘Let us
bow our heads to the Lord™” (Tdg xepohdg fudv 10 Kuple xAivepey),
another prayer: ‘‘O Lord, Lord, the force of our salvation’ (Ktpie, Kipre,
N Sdvapig Thic swtnplag fudv).3® This last prayer is replaced in the ES by
a related if somewhat different prayer. Thus the ES presents a two-stage
Little Habit ceremony (mantion-pallion and then the first habit, or
proschéma) in its earlier form, a form less developed than that found in the
Grottaferrata I'. B. I and Coislin 213.

A closer look at the Slavonic and Greek texts of the four prayers reveals
that the first Slavonic prayer lacks the ending: vmopoviyv adt®
dwpoduevog mpdg 10 ebapesteiv cov Sl mavtdg mpeoPelong ThG
Aeonolving udv thg Oeotdrov kol mAvTev Gylev TV O aidvoe cot
gvapeoctnodvtov (‘‘giving him the perseverance to please Thee throughout
through the intercessions of our Lady, the Mother of God, and all the saints
who have pleased Thee since the beginning of time’’), a fact noticed by
Fréek.3* Freek gave the second Greek prayer (that for the investiture of the
nun’s habit) according to Goar, with the variant Xpioté, but he also indi-
cated the original Kvpie, which can be found already in the Barberini
Euchologium.® Fréek quotes the Greek equivalent of the third prayer in the
ES from the modern office of the investiture of the rason (cassock) as we
read it in the printed euchologia, consigning to his footnotes the variants
from ancient texts, such as Coislin 213.36

32 Dmitrievskij, p. 1028.

3 Wawryk, pp. 191-92. .

34 Fréek, pt. 2, p. 527; Nahtigal, Starocerkvenoslovanski euhologij, p. 246; Wawryk, p. 27*
(asterisk refers to pagination of document) (Greek text with variants in the euchologia of the
eighth-twelfth centuries); and Pal’'mov, p. 37 (the ES text compared with two later Slavonic
texts that have the missing final part).

35 Fréek, pt. 2, pp. 527-29; Goar, p. 382; Wawryk, pp. 111-12* (Greek text with variants
from the eighth to twelfth century).

36 Fréek, pt. 2, p. 529; Goar, p. 378; Wawryk, p. 54* (Greek texts with variants from the
eleventh to twelfth century).
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The fourth prayer in the ES is a shortened version of the prayer from the
Office of the Great Habit (Fréek adduced the Greek equivalent from
Bessarion’s Euchologium ).’ However, one should also adduce that the
Greek prayer for the Little Habit, such as we read it in Grottaferrata MS
I'.B. XLIII, has a different beginning but is closer to the ES in its final part.
In the collation below the ES text is compared with both Bessarion’s Eucho-
logium (Grottaferrata I'.B. I) and the schématologion from Grottaferrata

MST.B. XLIII:

ES fol. 81°, Nahtigal,
pp. 249-50

I'T 6%e crigwk Haluero.

— (g}
BJTBHE ceT0. BCEMB

BJIBEHHEMB OXOBBHBMb.

BB 7akoHt TBOEMB.
Jaxzu eMOy HE BB TBIIE

THIAH. HE Bb UCTHHX

N
pbraTtu. Bebkom 7Bn05bI.

Y ronutn Bekko
mosponbanHue.
¢b BEpPOK. | MIOEOBBER.

H OYyII'bBABHEMbD.

NIPUATH BEILHBI XXUBOTS.

I'.B. 7, Fréek 531

Kipie 0 Oedg tiig
catnplog Rudv

0 evAoyricog NG év
ndon evAoyig
TVEVPOLTLKT

¢v tolg érovpaviorg
év Xpro1d Inood

w Kupi Audv,
goAdyMoOV TOV
SobAov cov 1oV delva
xoi pYAatov adTov
£v 16 véu cov,
x6proon adTd pm elg
Kevov Tpéyelv GAN
év dAnBelq,

QUYELY TOGOY
Kouiav kol
petodidkey

TACOV APETTV

ueth TioTEQC,
#Anidog kol drydmng
elg 16 émAoPéoBon

g atwviov Lofig,

37 Fr&ek, pt. 2, p. 531; Goar, p. 393.

T.B. XLIII, fol. 6P -72,
Wawryk, pp. 46*

Kipie, Kdpre, 1i Sdvoyug
g swplog Nipdv,
0 evAoyioog Nuag év
ndon evAoyig
TVEVILOLTLKT

v tolg érnovpaviolg
év Xprot®d 'Incod

1 Kvple fudv,
eOAd ooV 1OV
SobAov cov 1Ovde
kol pYAatov adTdv
v 10 vOu@ cov,
x6proon adTd pm elg
KEVOV TPEYELY, QAN
év dAnOeiq

PEVYELY OOV
koxiov kol
petodiokery

NAGAV APETHV

META RO TEMG KO
#\midog xoi drydmng
lg 16 émAaPféoBon

¢ alwviov {wfg,
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xod &&lwcov avtov
gvduadpuevov 10 dyov
PN ,
oxfina T uev neptfoioie
¢ Sianocivng dvtéxesBon
0 8¢ Lufj tv véxpaoty
100 cOROTOE KoL THY
SOEPOCHYTV €V DT
TEPLEEPELY, TG OF
\ . ~ "
avohafe 1@ otowpd xod

7 niotel koraxkooueicOon,

etc.
Ia OCTOMHO XHBD. vo aElag
TROALTEVCAPEVOG
110 ZanoBBAEMb TBOHM®. KOTOL TOG EVIOANG
€ORROYAIAATo CHA TBOETO. 100 LOVOYEVOUG GOV
CBIOTOBUTH CA PAJICY Yiod, katafiwbf
CTHX'b TBOUXD. 100 kA1jpov TV dylov
£V 10 gt
g 86Eng cov.

It is striking that the Slavonic words vE zakoné tvoems ‘in Thy law’ have
an exact equivalent in év 0 véu(p cov, of the Greek texts above, and not in
¢év 10 6vopoat oov ‘in Thy name’, that we read in the Coislin Euchologium.
The former phrase is aiso found in two brief versions of this prayer in the
““Office of the proschéma’ in the schématologion of the University of
Messina and in that of Uppsala. They and the Grottaferrata MS I".B. XLIII
are the best representatives of the second most ancient formulary of the
Office of the Great Habit, and demonstrate its influence on the ES.

111

We now turn to the Office of the Great Habit in the ES, which requires
more correction and completion. In contrast to the mere three pages occu-
pied by the ceremony of the Little Habit, the Office of the Great Habit
occupies twenty-one folia—fol., 823-1028 and, in addition, fol.
105b—106b, the latter remaining enigmatic to all scholars. At the outset,
we may note that, like the double Office of the Little Habit, in its basic
structure the ES’s imposing Office of the Great Habit is the same as that



18 MICHAEL WAWRYK

given in the euchologia of Bessarion and the Coislin 213, and also as the
office used today.?® However, in its first part, up to the act of tonsure (fol.
963), the Office of the ES is greatly expanded in comparison with that
presently in use. This was done by adding four catecheses for which Fréek
was unable to find any Greek sources. In the second part of the Office (fol.
96P—1022), the ES transposes rubrics and prayers.

Among all known early euchologia the ES is the only one to put at the
beginning of the Office of the Great Habit two exhortations which the priest
addresses to the abbot (hegumen) and then to the sponsor (anadochos,
poro¢eniks)*® who ‘‘receives the hair’® of the newly professed brother.
This happens after the brethren have gathered in the church for the proces-
sion (fol. 822—832 and 832-83b). Such exhortations in the texts of the first
and second most ancient formularies of the Office of the Great Habit are
placed after the procession and after the initial questions and answers con-
cerning the profession, which end with the traditional catecheses to the
newly professed monk. In particular, in the formulary (represented in the
Grottaferrata MS T".B. VII) the two exhortations to the hegumen and the
sponsor are placed after the third catechesis to the newly professed.*® And
in the most complete text of the second formulary of the Office of the Great
Habit (represented by the schématologion in Grottaferrata MS I'. B. XLIII')
the exhortation to the sponsor (rpoO¢ TOv éyyuntiv) appears only after the
second catechesis to the newly professed; and the double exhortation to the
hegumen and anadochos is to be read before the act of tonsure.*!

When we compare the two Slavonic exhortations with the Greek ones,
the one to the hegumen appears to have been composed on the basis of the
second of two such exhortations in the MS I'.B. VII of the euchologium,
while the exhortation to the sponsor is a translation (with some changes and
additions) of the Greek exhortation directed to the sponsor in the
schématologion of the Grottaferrata MS I'. B. XLIII. Our reedition of these
Greek exhortations to the hegumen (A) and to the sponsor (B) comprises
the openings and answers. As for variant readings, those to the first Greek
exhortation have been taken from the euchologium in MS T'.B. V and the
schématologia in the Vatican MS 1836 and the Messina MS 172 ; those to
the second exhortation have been drawn from the Moscow Synod

38 Wawryk, pp. 140—-41.

39 For poro&sniks, cf. Slovnik jazyka staroslovénského: Lexicon linguae palaeoslovenicae,
fasc. 27 (Prague, 1974), p. 180, which gives only the equivalents avtigmvitg, éyyontic,
sponsor. However, the equivalent dvddoyog is assured by the parallel passages of the Greek
euchologia.

40 Wawryk, pp. 123; 19-22%,

4l Wawryk, pp. 134; 83—-84%*, 87—89*.



OFFICES OF MONASTIC INITIATION 19

Schématologion 396 and from a Greek manuscript at Kiev (formerly in the
Library of the Theological Academy, MS Graecus 82, saec. XVI).42

A.

ES fol. 822832, Nahtigal, pp. 25155 Grottaferrata MS I'. B. VII,
fol. 1479148, Wawryk, pp. 19-21*

BBIIPOCS /. Epdrnoig® npodg tov yoduevov:
BKOXE HB €CH Oy FB AU OFBI9al
cprBopuTH. llocTphiiu spaTpa
K'b X0y IpHLIEIBLIA.
MOXELIH JIA 5IaroXETHER XBOEK. Advooso dvéxesBo* todtov
OBPAYHTH BpaTpa. $Xo 110 7aKoHOY 10V &dedpov®
rHio. Ha BCBRO snargn’ﬁanne xai 6dnyficon oo
HACTABUTHH /. HTIE UTOYMEHD /. rpdg ndoav evbetay 666v;
WTBBETD /. Mork mocrbik 1o "Andxpiorg: Tod Beod
MH X0 + cuvepyovvtog, Sdvapo.

"Epotnog 0 Advacol natpdo
KO TVELROTLKO ORAG(Y)X Ve
gmdet€on?’ elg adtdv; "Andrprorg-
Nat, 10D @col cvvepyodviog®
"Epdnoig* Qappelg adtov
nopostioo Guepntov

t® Priport 100 Xprotod;
"Anékprorg-? Edvrep 100 Adyou
pov dxovon, dvvatds oty

0 Bed¢ oo adTév.5!

42 Pal’'mov, pp. 178-79, and the appendix, p. 47.

4 Omitted in MS 1836.

4 In MS 1836 avodéEacOon.

45 InMS 1836,T.B. V and 172 also xoté 1oV 100 Kvpiov vépov (172 : Adyov), cf. ES.
46 Omitted in MS 1836.

47 InT.B.V.and 172 émdeiEocBoun.

48 InT.B.V 8éAovtog, in /72 BonBotvrog:

4 Omitted in 1836.

50 Omitted in /836.

51 InT.B.Vand 172 fipac.
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M
UTJIE€ ;- mepbu. Uroymenoy +

IIpucTXIH | CIHIIM. I6TO TERE
THETH IPKOMb I'h, CTpaxa
axb TA CHE 919b. IOMOY
HIIEBOY.

H ampge Buguun

OPAXHE IPALXKIIE. TH HE

BbZBECcTHIIN.

ToHEX€E NOpATAEN CA IO HIHA

JTHOOLCKDBIA.

To Bb rphch oHOro Oy MbpemTn®®

K0 IpKa 50 BB MIBIIEXB
MOJIOXHKID TA.
ickopeHuTH. M HacaguTH.

PackonasaTu. ¥ CbhIUIATH.

3bpH 0y B0 AakKIIaaro T€sH BIacTh.

ObIaJJaHbIO.

52

Koi Aéyer ndhv mpdg v
nowpéva.?? [pdoeAbe hotnov

< - ,
kol dxovsov 1o Kupilou
Sto tod mpogritov®? Aeydvtog: vig
avBpdnov, crondv 0nKd oe 1
oikw TopanA™ xoi éav 1dng
v popgaiov épyopévny kol un

GvoryyeiAng @ Ao@.>

10 adpo auTot éx Thg xewpdsY cov

gxlntiow,

8t mpoorinv 1é0nkd oe
. o A
gxpr lelv kol éugurevey,
KOTUOKONTELY KoL
dvorkodopeiv.®!
‘Opate Tolvoy

Coe o . ,
TOV Thig dpyhg didovra éEovaiay,
elta £mi®? 1f) dueleio néAy

nowwévog ¢meépovra

In 1836 npog fiyoduevov, in T B. V and 172 omitted.
33 In 172 81é 00 mpogritov omitted.

54 Cf. Bzekiel 33:7: vig &vBpdrov, oxondv 8¢8wkd ot 16 otk Topani.

55 Cf. Bzekiel 33:6: édv {8n thv poppoioy Epxopdvny xai pf onudvn (16 hod in some

codices).
56 In 1836 andT.B. V adtdv.
57 In 1836 éx 1@V xe1pdv.

58 In 1836 dnoutricw; cf. Ezekiel 33:8: 10 8¢ afpa adtod éx tfig xerpds oov éxinticw-
39 Cf. Ezekiel 33:8: tfi &vopiq vt dmoBavelto.
60 InT.B.V and /72 xatogutedety, omitted in /836.

61

Cf. Jeremiah 1:10: xoaBéctaxd o orjuepov émi £0vn xai BaoiAeiag, ékpilodv kol

KOTOOKARTELY Kol dmoAAvely kol dvoitkoSopelv kol kataputederLy.

62 In 1836 omitted up to morpévoc.
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M anocTonoy BENAIIIO TH. 10970 YOp MUV Kol 6 poKkdpLog
dndotorog [Térpog Aéyer 63
TOULGVaTE TO &v DUV
ToLpVIOV, UT| dvoyKaeTa,
AL’ Exovoiog,
unde aioypoxepdig, undt mg
KOTOKVPIEVOVTEG TAV KAt PV,
SAN ©c tomor yevduevor 100

ToLpvion % xoi O paxdprog

dndotohog Madhog®’
BOAQIMEME BO TIIETH olviteton Adywv.
TIOBHHOYHTE CA MTOYMEHOMBY . nelBecBe Tolg fyovpévorg
BalllUMb, | HOKapBHTE. VAV ko vrelkere,
Koe 0y 50 0y TBp bR ACHHE
Bb7IaracTh. [ 'k 0BIacTEHO
IIPKOMB pede. () MAcTHIPH.
PazBIagAITMU. H TOY BAITHH OBIA. %
Ce BHES MBI Ha Bach.
U 1CTAXHK OBIIA OTB TACTHP'D. 70
I arnijioy raBROIio MOCTIOY UIbINBOM.
BBHHMATH A,
TH BO BbIATB O AlTaX's BAIIUXE avtol Y0p dypurvololy Vrep
peve. TV Yoy dv Vpdv,’!

63 Tn 1836 £éAeyev.

64 InT.B.V1puiv.

65 InT.B.V &AAG.

6 Cf. 1 Peter 5:2-3: mowudvate 10 év Ouiv moiuviov 100 Beod, uf dvaykaotdc GAAL
£xovoing kotd Dedv, unde aloypoxepdig dAAd npoBipmg, uNd g katokvpievovieg 1OV
kAMipov GAAL TROL YLvépevol Tod Totpviov.

67  Omitted in /836 andT.B. V.

68  Hebrews 13:17.

6 Jeremiah23:1.

70 Ezekiel 34: 10.

71 1In 1836 fudv.
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Kaxo s 7achBB OB TENBCTBOYETD GG Adyov anodwooviec.’?
HaM’. 1I7BECTOYIA. BKO ClTOBO
BHIIaHbIO CHTBOPUTH M.

BAére odv, g péAdav S186von

Abyov 1 Srkaie kprifi

Bb eHb CTpAl'bHAATO CROA &v ) Npépa’® T kploewg
7a OILK €TO. TAKO NPHJIEXBHO VREP TAV YUV avTdV, 0UTOG
TPOYIHCA O HEM®. | OBPATD EmueAg korlacov
~ 3 3 AY \ /
sA0u eMoy. Bo Bekxo nosponbbuue. £1¢ QUTOVG KO TUROG

YEVOD 0OT@V €V Ao GPETHi©

B® ceMmbpenne. B kpoTocTs. v drydmn (te)teletopévn,’
I T » ) A 7

B® moTBX. BB Hoc. £V VYT EVOPECTW,

Bt sbabuue. év dyponvig,” év vnotely,

£v TanEvoPpooHvY, &v TpdiN T,
v ayoyyvoTo Staywyd, iva
oavepwBéviog 10D dpyimoruévog
Xprotod, kowynon kol atdg

uetd 100 npogritov Aéymv 76

1800 &y xoi 1é& mondlo & pot
#dwxev 0 Oedg,”” kol dmoAriyn’® Tov
ueBov nopd’ Xprotod, og 1
paxapifopévn top adtod
&nootéAov®® Srakévicoa?! doifn,?
1 xod kAnBetoa?? elg 10 Epyov 10D

EvayyeAiov, év 1d GUVOLKELY GO1 kol

72 Hebrews 13:17.

73 Added inT.B. V 11i @oBepq.

74 NoaugmentinT.B.V.

75 Added in /836 xai.

76 In 172 Aéyovtog.

77 Hebrews 2 : 13 (from idov. . .).

78 InT.B.V dnoAiyeig.

79 T.B.V adds tod.

80 n /836 mopd 100 dmootéhov; in T.B. V Modhe @ drootddre; in 172 mopd 1@
GmooTOAW.

81 In 1836 and 172 Sidkovoc.

82 Romans 16: 1.

83 InT.B.V and 172 npoxAnOeioc; in 1836 npoieyfeioa.
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KOTLAV T AOYLK( GOV ToDTO
. s s\ g

npofato kol Tumelv ot év¥ ndon
R U o,
080 dryofi koi mohtela Evopéta,
KaTé 1O QAcKOV PTOV TOD
drnoctéhov - tékvov TiudBee,
napnkolotBnKkdg pov tf

- .
Sdookohiq, i doyoyh, T
npoBioet, 1ij nioter, Tf paxpoBupiy,
7} ydan, i Yropovi, Toig
Swyuolc, toig roBrpaciy 3

AIl€ 50 TaKO HACTABHIIH H.

BAIETH TH HEO HOBO. £o6te 601 0 0Vpavog Kavig, 1 8¢ vi
u [ZG]ZGMJ'L HOBa. xoavn,% kol dvatedet oor®” kiprog
H BBCHBETE TH b IPaBBIOHK. Sicatocivny

kol rAfBog elpriviig kol Toxmg
70D o1e@dvov® g doBapolog
| Cb IPBHOBEHKEMD. Pevemmn
Bb I€Hb OB, Ce a7p 1 0bTH

PAXE MH €CH TaTh 5xe.5

| OYCIIHIIMINH BIAXERH €70 Kol axovong TG pakapiog pwvig
rnacsk. JIosps pase. fig Aeyodomg: b, BodAe dyabt kol
Baarsl bpBEE. 0 MaTh 5B moté, énl dAlye Ng motde, émi
BEpER'D. HaIh MHOT'BIMH TA TOAADYV o€ KaTooTN oW, eloeAe eig
(g} A by ~ ’ 90
HOCTaBIIbHR. BEHHIN BB mv xapov 1o Kuplov cov-

pPAZOCThb I'a CBOETO /.

8 InT.B.Vénl.

85 Cf. 2 Timothy 3:10~11 (by apostle Paul): TV 8 rapnxoletbnodg pov tfi idacxarie,
i &yayfi, 1§ npoBéoet, T mioter, Th pokpoBupiq, Th &ydmm, i ropovi, Tolg Suwynols, Totg
nafipaciv. Also /1836 and 172 have &yoyh; the last word is ndBeciv inT.B. V.

86 Cf. Isaiah 65:17: "Eoton yop 6 00pavdg kouvdg xod 1) yi kouvi; kouvdg xod is omitted in
1836;T".B. V and 172 have xod 7 yfi as in the Septuagint; 8¢ is omitted in all variants.

87 1836 andT.B. V add 6.

8 InT.B. V100¢ote@dvoug.

8  Cf. Greek above (Hebrews 2 : 13).

90 Matthew 25:21.
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ES fol. 832-83P, Nahtigal, pp.
255-256

HIIOCEMLTIIETL UEPBA /.

KB gon%’éMHmmIOMOY Bnrﬂ. /.
BBIIPO /.

Moxen 11 OO BATH OFpXRYIE€Haaro
pasaTHb /. (L)T'blgz ‘/. MOTX BiaromqbTusk
XBOBK. B’BIIP%) '/. MOX€ELLH T4 aBUTH

0YbK OTPOBX Bb HEMb /.

o
o w'n,n?s /. Morx praroxBTHsR XBobR /.

o 7y Q
-- U TJI€ HEPBH MOEMIIBR ITIOMOY BJIA /.

ITpucTANM | CITBILIN. Y5TO TEBE

T'b IPKOMB TJIETD.

91 In 1836,T.B.V and 172 Guc.

92 Inserted in our edition from I'. B. V and 172.

93 InT.B. V1ov aidva.

94 Kievan MS 82 adds ¢:8eAgt.

95 Muscovite MS 396 adds cot.

9 MS 82 adds xad 81’ebydv cov dylov.
97 In MS 396 dei€au.

9% In MS 396 notpikd.

99
100 MS 82 adds &deAgt.
101 MS 396 omits S1& 0D,

xal 19T yopion ovv adte év XpLotd
‘Incot 1@ Kuple fpav, ped’od 14
Hatpl koi®! 1@ dyle Mvedpan (86&a
Kol pEyohonpeEneio xod

, 02 ne % ax s
TPOCKIVNOLS),” vV Kol el £1¢ Tovg

al@vag” 1adv aldvev, duiy.

Schématologion I'. B. XLlIII, fol. 62b,
Wawryk, pp. 83-84*

Ko Adyer 6 {epevg
npoOg TOV éyyonTiv:

*Advacon®™ dvadéEacBon tov
appapovicBévto® dobAov 1ot Xpio-
100; Kot Aéyer- Advopon T yapra
100 Xp16105.% Kaid ¢ {epetg Aéyer.
Advacor mbei&oacfou’®” notpdo®
onAdyyvo elg avtév;

Kai Adyer- Advapon®

M xoprtL 10D Ocod.

Ko 6 {epedg Aéyer - TIpdoerBe oDy

kol &xoveov 100 Kuplov Sid 100!

In MS 396: Nai &i'sty@dv cov, Tine ndtep; in MS 82: Nad, ndtep, St'edydv cov &ylwmv.
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BlIaXeHD ke UME cEMA BB
m
cHOHB. | XXKHKDBICBOWA B HEME.

TIA. AXE UMBA IATa.

Braxens ec 5ko fXoBBHOY

YAIOY Olib JOCTOUH'D BHCT.

Bmoau ca oy 50. ko oTh orbTaph
)

— 1
rahk npueMemn u. [Ipbas BuguMBIME.

Y HeBUIUMBIMHM IIOCTAOY Xbl.
ABH X€ BB HEMb 096K ATPOBX.

W 51 B €EAHHOXE IIOZbPH €TO.

H'B 1 HAKa7aHUEMb Ha KBXJ0 [IEHD
OYTBpPBXIam €ro. u ThiaechHaa
TphsoBannk osun0 mogasau. Cu 50
TBOPA MHOPX UMETH MaImy Mb7aR.
B IbHE OH'B. TEMBXE HaPEICHUHN MH.
0 OThpanh EXbY HEOCTOMHUH.

MOJHMB CA 7a uroymesa. Ilpbemn—

102 In MS 396 onéppota.

103 In MS 82 oiketov.

104 Jsaiah 31:9 (variant: Zeiiv).
105 In MS 396 and 82 Aéywv.
106 [n MS 396 yevécOon.

107 MS 82 adds o010.

108 Omitted in MS 392 and 82.
109 MS 396 adds odv.

10 1y MS 82 adrov.

12 Omitted in MS 82.

112 In MS 396 adtov.

113 MS 396 and 82 adds tuyetv.

npogritov Aéyoviog: paxdprog 8¢ £xel
&v Z1oov oméppa'® xod olkelovg!®
év 'lepovoodnip.'™

Tepi thg 100 B0 éxxAnoiog Adyer 103
pokdprog odv el kad 69, 81t
TVELILOTIKOD TEKVOL ToThp elvoun 100
xorn&radbne.

BAéne odv,'"7 6t éx

100! vaod Kuplov adtov
nopoioufavelg ént t@v Opatdv kol
dopdrtav poptipav - det&ov!? eig
OOV TaTpdo STAGYY VL, év undevi
tobrov! 1 Tapidng, GAAG Sdyuacty
evoefelog npdg nacav EvioAnv
100!!! Kupiov to0tov''? xaBobivyer,
Onwg dELwbfig ovv odTd @V
ovpaviov'? dyebdv év Xpiotd

‘Incod 16 Kvpio nudv,
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1Iaaro spaTpa HalIero. | Tesb

MOpXRIbHUKA EMOY BHBakIIa.

XpaHUTH CA OTB I'a Bb Ipashu

pEpE. B: cpkoHbYanKe 7anoBbaen

€ro.
ued’od eddomtodg el odv 1H
navoyie kol dyafd kei Lwonord
cov [Tvedpot, viv kol det!™. . .

€MOY XK€ cl1aBa U 9€CTh. | IOKTa—

HhHue. b M /.

In the first Slavic exhortation, the celebrant’s initial question to the abbot
is expanded in comparison with the Greek version. It reads: ‘‘As thou hast
ordered us to practice the custom of tonsuring the brother who came to
Christ, canst thou, by the grace of Christ, sponsor the brother so as to direct
him, according to the law of the Lord, towards every good deed?’’ The first
part of this question (before canst) does not occur in any Greek office of
monastic initiation known to me. Consequently, the ES may be offering a
Slavic innovation (it is also noteworthy that, in contradistinction to Greek
parallel texts, it places the exhortation to the hegumen at the very beginning
of the Office).

At the end of the second Slavic exhortation, the ES adds the priest’s
prayer for the abbot and for the sponsor, ‘‘to be preserved by the Lord in
true faith.”’!15 Is this, too, a Slavic innovation?

After the two exhortations, the ES gives three full antiphons to be sung
during the procession to the altar (fol. 83b—86b). Fréek adduced Greek
parallels to these antiphons from Goar’s printed euchologium, with variants
from the Coislin MS 367 (saec. XIV) but omitted some troparia, e.g., the
one to the Virgin in the first and second antiphons, and others whose Greek
equivalents are listed in Dmitrievskij.!16

14 In MS 396 closer to the final sentence in ES: pe’ob ¢ Hatpi npéner 86Ea, tiun xod
npockivnolg Gpo 1@ ayle Tveduar, viv etc.; also in MS 82: & 1y 86&a xai 10 kpdtog, 1
TLUT KOL A TPOGKUVIOLG ELG TOVG aldvag Tav aldvov.

115 There is no parallel to this Slavonic prayer in the Georgian version of the equivalent
exhortation in the Office of the Great Habit of St. Euthymius of Athos (d. 1028), preserved in
MS 143 of the former Society of National Education in Tbilisi (K. Kekelidze, Liturgiceskie
gruzinskie pamjarniki [Tiflis, 1908], p. 45).

116 Dmitrievskij, pp. 102830, 1042. For instance, Fréek does not mention the Greek theo-
tokia of the first and second antiphon or the fourth troparion of the third antiphon (cf. Dmi-
trievskij, p. 1029), and so on.
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The questions and answers after the procession correspond accurately to
the Greek text of the Coislin euchologium, together with the intimation,
““Watch, child. . .”” (Bljudi éedo, BAéne, téxvov, fol. 86°— 87P). What fol-
lows these is a lengthy catechesis to the newly professed monk, which is
composed of two exhortations: (1) ‘‘Here, with the right hand thou givest
Him the chastity’’(Se desnicejq emou daesi célomodrie, fol. 87b—89b), and
(2) “‘Understand therefore firmly that from the present day’’ (Razouméi Ze
krépsko ot nastojestaago dne, fol. 89b-922). Fréek did not find a Greek
parallel to the first exhortation.!!'” Yet it can be read in the oldest first for-
mulary of the Office of the Great Habit, preserved in the two Grottaferrata
euchologia T.B. VIl and T'.B. V, and in the schématologion of the Vaticanus
Graecus 1836. In the first and the third of these manuscripts this catechesis
is followed by the two exhortations (to the hegumen and the anadochos)
just discussed, and by the catechesis (identical with the modern one) of the
Office of the Great Habit. In the second manuscript all three texts appear
after those dealing with the tonsure. The Slavic compiler of the ES, having
transposed the exhortations to the abbot and the sponsor to the beginning of
the Office, put the two catecheses for the newly professed next to each
other. In any case, he merits credit for having preserved the solemn vow of
chastity (dévastvo, napBevia) and a hymn for that occasion; we find both
these texts in the oldest first Greek formulary. The ES implies that the
newly professed monk listened to the first exhortation on his knees, for
towards its end the priest says: ‘‘so, rise, o child’’ (stani oubo o ¢edo, fol.
89P). This is in contrast to the Greek, where the monk is kept standing dur-
ing both the questions and the catechesis.!!® Here are the Slavic and Greek
texts of the Catechesis to the newly-professed:

U7 Freek, pt. 2, p. 545, considered this ‘‘une Idngue interpolation sans equivalent dans les
textes grecs.”’

18 Wawryk, p. 15 Koi petd 1091(0) dviotq adt(dov) kol €pwtd. ‘And with this he raiseth
him [from his knees] and asketh’.
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ES fol. 87P—89P, Nahtigal,
pp- 270-77

Ce mecHuesk eMoy paewu wbioMx apue.

JEBEBECTBa TBOETO. HEIOPOILHAATO
xutwh. [Ipu ¢THXB €ro
uZ5bpalHbiX ahrbxs. XogaTancTBoMb
HAIlIUMb TP BUIBHBIMb.
CHiThi BO HECHHBIA HEBUIUMO
A

npbcToATs HaMb. [Ipbemerie
o5k TOBaHHE TBOE. €XE KB T10,
Huub BECENATS CA IPaBEIbHUM.
HBHHED pagoyeTs CA aIljIicK bl
auks. Huub BbZUrpakTs cA
npaBeTbHBNXB Hapoau. Hued
CBETBII0 CBLTATH CA

N _
NpnEbHEXB JcK. HuHS moeTs
IPK'B AOH BHIIHA U TIA.
BELXTDH CA LPERH IBBbHI

Bb c1b 06 e, HHb XeHUXD Xb.

119
120

In MS T B. V xal napoavel Aéyov.
In MS T. B. V gdgpaivovrot.

121 T B.V adds xoi dvaxpdEet.

122 Ppsalms 44: 5.

Grottaferrata Euchologium I'". B. VII,
fol. 23°-25P, Wawryk, pp. 17-19*

IMopaiveorg'®

1800 dekrog ovtd diderg v
cwepocvvny thg napBeviog cov kol
dpéuntov noltelog éni 1oV drylov
adTo0 Kol EKAEKTOV dryyéhov xod tf
UEGLTELQ MOV TOV OPOPTOAGDY.
Avvdpelg ovpdvial viv dopdtag
noplotoviol Ny, dexdueval cov

\ . . , -
g npdg Aeondny cuvbrxag- vov

, . A,

xoipovowy dyyehot, viv dydAAovion

Sixonol, viv evgpaiveton 20

TRV ArooTOAMVY X0pds, VOV oKLPTAGL TAV

aylmv ot dfjpot, viv Aaurpivovion
&V 661wV T& TVEVUATA, VOV
peh@det 6 tpoeritng AaPid!?!
Bodv - &veneyBficovion 10 Bootiet

nopBévor dnico avthig'??
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JBbpu HECBHaaro opcTsa. Pagepszb
TBOETO XHUIETH BHXOXKAcHIE.
Hbih Mbl CBHACOMB CA BCH
BB xoyrh. BumbTu xpacEERER
CHXb. | HEHCTbIBHBHBIXD BPakD
KPacoTX. | MOYCHKHUCK BIXD
IB'b. CITBIIIIATH [ACIIER TARLGIAUXD,
IOnom A u 158 B ¥ cTapBIU.
Ch OHOTaMU. [la XBAJIATSH

IMA THE.
BehbMT ke HaMB BECETIALIIEMCA.
€uHD MIaveTeA DIUbBOTE.
Buna TA BeCIUIOTBHBIX'B ahTb

@

XKHTUE IPAEMBKIIA.
THMBXE U CKPEXBIIETD Ha

TA 7ABH. WBbXOOUTB HA7UPakA

TBOE CJIOBO. | IBUXKEHHE. | BLZLD'EHHG.

€cTB 5O APBID. K BecpaMa.
Hu pbpreTBa

m
cpaMJ'}m CA.
HU wbaoM X Opub 9bTH.
HH B1aroBEpHEE BOA CA. HE
bMu eTepr mospoakannu.
OYMOIIEH'D BhiBaiA. CBTPACAMA

¥ cbChKam. HamacTbMH |

123

125 InT.B.Véni.
126

127

128 InT.B. Vdvoudoduevoc.

InT.B. V dvanerdoog = razvrszs in ES.
124 In MS 1836 éxdéyeron = Ziders in ES.

Psalms 148 : 12— 13 (variant: npesfirton).
InT.B. V nepiépyeton = obaxodits in ES.

ovpovav Baciielov dvanetdoar,'?

v ofjv éxdéyovron!* elcodov - viv

NP .

Kol fiuetg ndvteg ouvéABmuev
2125 16 0T, 15 T \
&v1Z 1) ad1d, i3elv v TEPTVTIV
to0tov kel dgbdptov yduov
TEPIVOTNTO KO TG LOVGLKNG
100 Aaid kK10dpag dxobom Aeyovorig:
veaviokot kod noapBévor,
npecPitepol petd vewtépav

. \ . a6
alvesdrwooy 10 Svopa Kuplov.

, S A ,
[aviwv 88 NudvY edpparvopévay,
pévog Bpnvel 6 didPodog, PAérwv oe
v adpat dodpotov Blov
dvoropBdvovta- 88ev xad tpilwv

< ey N 127
700g 080vTag kot 00D Epyeton,
£mnp@®v cov kol PAfupa xoi Adyov
Kol kivipo:
£€0TL YOp TOAUNPOG KOO
dvandric, oV nopBeviay

S0t 128 o .
aldoduevog,'?? ov cwppocivny
A, ,
Twdv, ovk evoéferov ppovtilov,
0VK GAANG TLVOG GpeTiic
dvoorovevog, Tporovg émcelov
Kol KOTOKOTTOV TELPOSHOVE,

Kvdivoug tept PaArav, dunerpiog
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pboaMu obnaram. CTPacTH HAHOCA.

HEOXIB TEMs. U ana TA BUIHUTH MEXBCKDH

Bce TppnAma. laxsi HanaraeTs
TH OYHBIHHE, MHOTO IIPUJIEXBHO.
HeBenukoy TBOpA HOIEHHE TBOE.
+$xo 50y Herond cxipe.
Paznx49eHHE BBIATacTh TH.

TP Dobpoabalb! APOYXKUHDI.
BBCIIOMHMHAETD 5O TU IIOEbBb
PORMTENO. BPaTPHHLR JOBLBb.
Jpoyrb chbUETAHUE.

MOXOTh EPAIIEH’h MHOTBIXb.
CIIACTBHBIA TOXOTH.

€cTb 50 IPBTB

7BJI0 TBOPUTH.

| IXKaBb OBP'BIBTUTH.

He oy sou xe ca ero. Hu naxs
npbaegrens X0 Mb. He uMats
BO CHJIb aBh IakOCTH TBOPUTH
TOKMO IOMB/IIIEHBR CheTphrbTH.
BhIb 0y 5o 0 9az10. "BKO Bee
mOKazaHHUE BB TO BpEMA,

He MBHEUT® pangoCTH BbHITH.

b ckpBBH. [Tocrbas xe mnoas

MHPEHD ICX0JaTacCTh.

nepropépov 1e'? (dobevelong
nootilov, kai 8te eVpy Yevvaing

130 médav

TOLTO DROGEPOVILLY,
vroPfdAAer axndioav moAAry,
paBopiav énipovov, edteMlmv cov

. n
My aoxnolv og Oed U
Spéoxovoay, PSRV Got
k] Ie 3 -~ 9 7 131
é¢mtiBeton éx thg évapétov
G0V cLvodlag: VROULUVIOKEL YOP GE
1O(v) 1@V yovéwv nBov, &dehpdv

7 Iz I

o1opYV, PiAmy cuvovoiay,
xpnudtev émbBuuiav, Bpoudtov
noAvtéAeiay, Ndovav yopyoiiopode:
£0T1L YOp TOAUNPOG
énl 10 xokonolficon kol TOAVTPOROG
3 N by ~ M ol
émi 10 mopodnyhcon - un odv
9ofnbiig adtov, fi ndAwv xAevacBiic
£€ 00109, ovte yap Exer Sbvayuy
npopavds BAdwon, fi pévov
Aoniopovg to€etoon. Eiddgodv,
téxvov, 0T maco pév tondeia mpog

\ N > ~ ~ =
10 nopoOv 0V Sokel yopag elvou,
GALG Admng, Uotepov 8t kaprov
£lpTvVIKOV TOTG VI adThG

Soxwpalopévorg npoevet,

129 In /836 neprpépovra, in T. B. V émigépav = nanose in ES.

130 Supplemented from I". B. V.
131 InT.B. V ovvBétov.
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HckoyineHneMb

oTb Hero. He npbHeMarau. o TEXs mxe
UMaIny chphTaTH CKPBEH.

BaHe €TOXE MOBUTD I'b [T0KAZa€TD.
BHET'D Xe BCETO CHA ETOXE

npnejrlaerb. bitonu 9ano. BKo orHEMb HE
OBMHOYBRIIIEMB CA. IMATB UCKOYCHTH
Ib710 TBOE. BB CTPAlUBbHDI B TPHETHHEI
IeHb cX1a. €rja CHb BXbHY IPUIETS.
CAIUTH XOTA XUBBMB. | MPBTEBIMbB.
Bb7HaTH KOMOY X0 IPOTHBO

obI0ME €T0. TOFIa IMATH

b710 TBOE HCKOYIIEHO BHITH.

KaKOBO BXJETD. | BKOXE TPOy IUIIM
CA. TAaKO | M'bZI K IPHHAMELIN.

OTB BCBX'b 0Y 5O XpaHHM CA..

OTB HUXBXE BBXOOUTE rphxoB—

Haa CbMpPBTh. mosobaHue, UMbXE CTHHH

ThIechHAa CKRPBHETD CA.
HEIUCTOTH. EFKKE CKBPBHEHHUE.
ThII0y MHOXKTCA. PBBeENB
POIOUTEIIE 7BIAOMB. 3aBHIH

TIPOTHUBAIIEA CA BXbH

132 InT.B.Végp'=0inES.
133 Hebrews 12:6: “Ov yop dyong, etc.
134 InT.B.V. @eod = bzsi in ES.

135 1836 and T. B. V add odv = oubo in ES.
136 InT.B.Veloépyeton = vaxodits in ES.

un odv dArydpet £vi32 ol uédderg
cuvavtav O PBepois: ST v dyond
Kidprog roudeder, pactyot 8¢ ndvia
VoV Ov nopadéyeton.' BAéne,
Tékvov, 81 S1d TupdS Anpocwno-
frtov péAer 10 Epyov cov doxi-
uéGecBon év tfi poPepd xai pprxrf
Nuépa g kploewg: 6tav 6 viog 1o
GvBpdrov'?* napaylveton xpivon
{ovrag kol vekpovg kod dnododvot
£KAOTO Korth T Epya oTod, TTE
nérisr 10 £pyov cov ThHg AoXTioEWG
SoxuualesBou Omotdy oy, kol
kaBhg komdoeig, obtmg kol TOV
uo0ov drorrjym. Idviwv!
dméyov, S'dv 6 thg dpaptiog
#pyeton'® Bdvarog:

{mopvelag),37 0@ fig 6 dytaoude
100 CONOTOG LaiveTa,
draBapoialc),!®® & fgd

poAiopog rAnBiveron, €pidog, g
yevvnplog tdv xaxdv, {ilov, 100

> ’ 139 o 5 Oe0d
AVTITULCOOUEVOD T Tov Yeov

137 Supplemented from 1836 and I". B. V = [jubodéanie in ES.
138 Supplemented from /836; T. B. V omits the phrase from éxaBapaiog to tAnGivero.

139 In 1836 dvrixeipévou = protivesteje se in ES.
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apaBh. $pocTH. WMpaTabRyIn Suconootvy, ' Bupod, 100
~
1 3 141 £dv A !

cpabHbY 09H. THXOMMaHKE. oxotobvtogh! tov thg xopbiog
Ponurent HenpuhzHUHD 60BaAudv, nAsovelog, thg
ohaecs. coy XeHblo. etdoAolatpeiag'*? yevwnrplac,
TPBOBHA OTBIIKIARKIIAA Orepnpaviag, The xoptiovong dnod
OTD Ba. 3aHE TBOPAIJIMH TaKOBaa. 100 Beov - 811 01 Td ToLoDTo.
1pcTBa BxbE HacrbnoBaTH npdooovtes, Baciieiav Beod
HE MOTRT'D. kAnpovouficar 0V dbvavron.!43
THIOYB0 0 TATO. ZU oOv!* G8edpé, mopevov gvid
Xonu o 7anoBbaeMs FEEMB IPHUCHO, gvtohaig!*6 Kupiov Sramavtdc,
nocibaoyw MoBeTbHUEMS €T0. dxorovBav tolg adtod
B 7aBbIBHBHARK MOTATBX. TPOGTAYULOOLY - &V GypLTViQ, &V
BB BECTAX'BHOE NOICHHE. e0xf, 47 év dmepixdxe éykporteiq, év
Bt B€7APBIBTBHOE CIOYXKEHHE. GyoyyloTo vrnpeociq v Sin(ve)ker
BhUEBEOTPEIBEHNE. BATOCTOBA Siym, !4 eddoydv Tovg
KTBHRIIAR TA. BIATOTBOPA katapopévoug, dyobonordv tovg

. . 150 ot L
HANacThb TEHRIIUUME TESE, énnpedlovrog,' edyduevog Onep
_ n st . van s
5a MOJIM 7a BHPKIHAM TA IO 1@v Thy croydval’! tuntdviey - A

140 Thus in 1836 and T". B. V (in T. B. VI tic, . .Sikanocdvng) = pravdé in ES.
141 In 1836 100 émoxotodvrog = dmracajesti in ES; inT.B. V 1ov oxotilovra.
142 In 1836 and I, B. V ei8wAoAdtpov.

143 Cf. Galatians 5:21: 8m ol 0 toiadta mpdocovieg Pocideiov Beod o KAnpovo-
uicouciy.

144 T.B.V adds &.

145 1836 and . B. V add taig.

146 1836 and I'. B. V add 10%.

147 In 1836 and T. B. V éypVnve ebxii = v zabsdénsnpjo molitvp in ES.

148 Thus in /836 and . B. V.

149 In 7836 OAlyer, in I'. B. V viyyel = trézvenie in ES.

150 InT.B. Vot nepeatloviog = napasts déjostiims tebé.

151 Thus in 1836 and I". B. V (in I". B. VIl onay@voy).
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nanuTh. BE Hakgia MbcTa Sidov témov 1§ 6pyh, 3% tvo yévn
rabBoy. Jla s XOcmM 9AL0 1éxvov uTtog kol fiuépag '3 otevn
cBbTOY ¥ ILHH. A7BKA BO BpaTa yop N TOAN ko (teBhppévn)'s

B CKpP'BBEH'L ILATh. BLBOIA B XUBOTS. 1 08¢, 1§ =pog v Lty dndyovoa,
{ MaJIO €CTB TEXB. K€ H OBPBTak T'D. kol dAyor elaiy ol evpioxovieg
THMBb X€ ZOBETH [ TAA. adtiv 155 §0ev kaAet 6 Kvprog
MpunbTe Kb Mirk Ber Aéyov - dedTe mpdg e mdvTeg ol
TPOYXIAHRIJIEH CA. | OBpEMEHEHUH. KOTLAVTEG KOl TEQOPTIOHEVOL, KEY®
1a7b BH [IOKOKK. Bp7BMBTE dvomadcn g dporte tov Luydv
HI0 MOE Ha Bach. | HaOYIUTE pov ¢ duag xoi uébete én’duod, 6
CA OTB M€HE. BKo KpOTOKD np@dg el kol Tomervog T kepdia
€cMB. | CbMBPER'D CPIIEMbD. Kol VPNGETE AvdmavoLy ToAg

| OBPAIJIETE IOKOH ALIIaMB BAIIUMb. yuyolg oudv: 6 yop {uydguov

UTo 5O MOE€ BJIaro. ¥ 5pEMA Moe XPTOTOG KOl TO POPTIOV [ov

JIET'BKO ECTD. EAappOV EoTLv. 156

Regarding the next exhortation (the one that is still being used today), it
is puzzling that the Slavonic compiler should have omitted the following
introductory sentence found in all Greek texts of the first formulary of the
Office of the Great Habit, beginning with the most ancient ones (e.g., the
Grottaferrata MS I'. B. VII and the Euchologium of the Rumjancev Museum
in Moscow, MS 474 :

Yonyoduon odv kal oo, & ékvov, tederdtnta tig {wfig, év § xath uipnowy 109
Kvpiov noArteia dradelxvuton, Sroapaptopovuevog drep xph donaoacBor oe kol
ov ddov éxpuyelv oe: 1M dmotayn toivuv ovdev dAAdo xabéotnrev kotd TOV
gindvta, el un otowpod kol Bavdrov Enoyyeiio.!’

152 Cf. Romans 12:19: i éovtodg évBikodvies, dyamntof, G 8éte témov Thi dpyRi; in
ES erroneous ne instead of ns or no = dAAd, and dajosta instead of daZdi = 8{8ov (the Slavic
compiler understood it as: ‘‘Pray to God. . . Who giveth no place for anger’’).

153 Cf. 1 Thessalonians 5 : 5: viot ewtéc éote Koi viol Huépag.

134 Supplemented from /836 and . B. V.

135 Cf. Matthew 7:14: otevi 1| mOAN kod teBhppévn 1 680¢ 1| drdyovoo eig thv Loy,
ko OAlyor eloiv ol evpioxovieg adTHv.

156 Matthew 9: 28— 30 (variant: mpotic).

157 <<So [ instruct thee, too, O child, in the perfection of life in which a conduct in imitation
of the Lord is plainly displayed, and solemnly state what thou shouldst welcome and what
things thou shouldst eschew. For the renunciation of the world is nothing else, as the saying
goes, but a profession of cross and death.”” Wawryk, p. 22%.



34 MICHAEL WAWRYK

Apparently, after the preceding praise of chastity, which ends with Christ’s
words of Matthew 11:28-30, the Slavonic compiler deemed it unnecessary
to cite the traditional admonition about renunciation of the world (apotagé ).

The ceremony concludes in the ES (as it does in all the texts of the
catechesis for the newly professed monk) with the following statement by
the priest, somewhat shortened in comparison with the Greek original:

ES fol. 922, Nahtigal, pp. 285 Goar (ed. of 1647), pp. 505-507,
Fréek, p. 555

g} ~ ’ e/ ~
cu BCh Tako obbIIaBacL CA. TobTo TAvTe oUte kofopoloyelg
OYIrbBaEHEMb. H CHJIOR XBOKK én’ EAnid g Suvdpemg 100 Beod
XPaHHTHCA /. Ko &v TondTong Tolg Ynooyfoect

Sioxaptepelv cuvtaoon uéxpt

téhovg Lofig, xaprtt Xprotod.

(Promisest thou all these things (Promisest thou all those things, in
in this way to keep preserved [?] the hope of the might of God, and
by the hope and the power of Christ agreest thou to abide by these

[the Slavic text is corrupt here]). promises, until the end of <your>

life by the grace of Christ?)

Then (still fol. 922) the priest adds an inquiry which is not found in any
other Greek or Slavonic Office of the Great Habit:

BBIIPOIIICHUE /.
HCITHTAII'B JI €CH MRHACTHIDS /.

mm
--oBt /. UcnbiTans /.

m )
BBITPO + EcTs m TH rogk uroymens. u spatpuk Bek /.
@AM _
oBb /. romk Xxa pagum /.
Q

-+ BBIIPO /. Bronu cA 9bTO ri€my. Amqe
xomemu. [da TH 0ClIa BUMb.
€mqe Ma1o BpEMA HcKOyCH CA /.

m M _
.- wBE /. Hu 0y 50 MOMHIIOYHUTE MA Xa pagu.
HEZOCTOMHAATO.
M 5paTpbu npuInHNTE [perhaps mpuasTuTe should be
read, although cf. the old Czech pficiniti, in the meaning
of ““attach, add”’]ma /.
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Question : Hast thou examined the monastery?

Answer: 1 have.

Question : Likest thou the hegumen and all the brethren?

Answer . 1like for the sake of Christ.

Question: Take heed of what thou sayest. If thou wantest that we relent on thee
then test thyself for a little more time.

Answer: Oh, no! Have mercy on me, who am unworthy, for the sake of Christ, and
add me to the <number of?> brethren!

Even if this dramatized dialogue has no exact equivalent in Greek eucho-
logia, it was hardly composed by the Slavonic compiler, for some Greek
texts do use some similar formula. Thus, for instance, the catechesis
"AyyeArkog yap éotiv 6 Blog thig doxriceng (‘‘Angelic is the life of asceti-
cism’’) addressed to the newly professed monk in the Euchologium of Vati-
canus Graecus 1970 (saec. XII), adds the following words: vOv yap
nopoxedd: o0delg oe Pralel AaPelv 10 oyxfina 10010 1O dyyeAxov: xod
xatépabeg 1OV xavdva t0d povaatnpiov, dpéokel oot dded@dtng naca
(‘‘So now I exhort <thee>: Nobody forceth thee to take this angelic habit,
and thou hast learned the rule of the monastery. Are all the brethren to thy
liking?’*).15® And the Moscow Schématologion (Synodal Library) Graecus
396, saec. XIII, adds: el Oélerg, évdiBopl cov xoi dAlov xpdvov, xod
¢Eétocov xal doxipaoov €avtov dxpiPidg (“‘If thou wantest, I <shall>
offer thee some more time; examine and test thyself with care’*).1%

Against the background of an insistent plea of the newly professed monk
to be accepted into the monastic brotherhood, the next prayer by the priest
in the ES, fol. 92b_93a inc., Préstedry bZe i mnogomilostive = 'O
novolkTippov dv Oedc kol toAvéleog, characteristic of the third formulary
of the Office of the Great Habit, differs in its Slavonic version from the
Greek original. As Fréek notes, the Slavic translation is somewhat
clumsy:'% in one part of the prayer, God is addressed instead of the novice;
but then the Slavonic text follows the Greek and proceeds to speak of God
in the third person (zapovédei ego, Tov avtod éviohdv, ‘His command-
ments’).

In the variant of the same prayer destined for nuns who are invested with
the Great Habit, the ES (fol. 933) mentions a mysterious holy anchoress
leronié, otherwise unknown. Perhaps the Slavonic translator means

138 Wawryk, p. 75%, fn. 23.

159 Wawryk, p. 79*, fn. 25. Some of these phrases are repeated in the Georgian version of
the same catechesis for the newly professed monk in the already mentioned Office of the Great
Habit of St. Euthymius of Athos (cf. fn. 115).

160 Frgek, pt. 2, p. 556, fn. 2.
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St. Hieria ( Tepeia), a little-known anchoress of Nisibis in Mesopotamia
whose death is put at 320.16! It is hardly possible that the prayer in the ES
commemorated St. Irene (Etprivn, known in Slavonic as Irina), the abbess
in Constantinople in the ninth-tenth century who may have been a contem-
porary of SS. Cyril and Methodius.!62

The next two prayers in the ES (fol. 932—95%) correspond closely to the
Greek of the printed euchologia (e.g., Goar, ed. of 1730, pp. 409-410). In
the last special catechesis of the first part of the Office of the Great Habit
(ES, fol. 95b—96a), the priest exhorts those present to believe in the Divine
presence during the Office. Since the Greek equivalent, published by
Pal’mov,'® from the Moscow Schématologion of the Synodal Library, MS
Graecus 396, remained unknown to Fréek and Nahtigal, it is reproduced
here alongside the Slavonic text of the ES, which, again, closely follows an
early version of the Greek:

ES fol. 95b—96a, Nahtigal, pp. 297-298 Moscow Schématologion of the
Synodal Library, MS Graecus 396,
fol. 662b; Pal’mov, pp. 180-181,
and the appendix, pp. 48—-49

Ce %€ [XOBBHO CBHATHE. Tobtov 8¢ TOV TVELUETLKOV
Buname spatpuk. ghcTBHO ovAloyov, adedgoi, Bewpoivieg,
HH €CTD. 10 EXWEMB KBbHUTaMB. ne1BopeBdo toig Belong ypopoic

HE TOKMO HECBHBMB CATIAMB Ui} Lovov 1hg ovpaviovg ndoag
IPUTH. H'b ¥ CAMOTO Ea Sdvouerg mopeivor, GAAL kol adTOV
HEBUUMO Ch HAMH EHTH. 1oV Bedv dopdrtag iulv cuvelvon

Bb Cb 9aCh. TEMB X€ EpaTpHE 0 Gpo todty. "Ofev, &dehpol

¢Taa. 7BBaHbIO BHITEHIOMOY dyot, kAnoewg énovpaviov
NpUIACTHHALY. Bozmosibime péroxol,'%s ol g &ylag

161 Arxiepiskop Sergij (Spasskij), Polnyj mesjacesiov Vostoka, 2nd ed., vol. 2 (Vladimir,
1901), p. 166 (June 3). Cf. also H. Delehaye, ed., Synaxarium Ecclesiae Constantinopolitanae
(= Propylacum ad Acta Sanctorum Novembris) (Brussels, 1902), pp. 727, 48; 769, 19.

162 A Ehrhard, Uberlieferung und Bestand der hagiographischen und homiletischen Litera-
tur der griechischen Kirche, vol. 1, pt. 3 (Leipzig, 1952), p. 908; Bibliotheca Hagiographica
Graeca’ , 11 (1957), no. 952.

163 pal’mov, p. 189, and the appendix, pp. 48 —49.

164 Cf, Matthew 18 : 20: “‘For where two or three are gathered together in my name, there am
Iin the midst of them.”’

165 Hebrews 3: 1.
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CTRHX [iPKBb. BAATKHK TBIOTX. éxxAnotag v ednpérnelov
Ha CIIEHHE AUIaMB BAIIAMB. Gyonoovieg £l sOTNETQ TOV Yoy dv
B® abHECHHEN IEHD CHIIEABIIE Audv, &v 17 orijuepov Nuépe
_ - . N , .
CA. Cb IPKOMb J1OMB PBUEMS. cvvehBdvtes, puetd 100 mpogritov AaPid
Chb IEAB IXE CHTBODH b, einouey - At N uépa, fv énoinoev
BBZIPalOYUMD CA | BbBECETUMB o Kiprog. dyarhacdpebo kod
\ A e ,
CA Bb Hb, | [IPOCIIABUM B evppovBdpey év ad1f, ' xal SoEdlwuev
_ — R . N
Xa HCTUH'bHAATO Ka HALIETO. Xprotov, 10v GANOvov Bedv udv
B snaroabTh OUTE HAINHXD. £ni edepyeoiq yoxdv
HHHS HApUIABKIIEO CA. OV VOV AQLEpoUEveV 00TH.
) o ’ ~ ’
€MOYXE€ NMoJIopaeTh BCh crasa. @ npéneL naoa 66Ea
9€CTh K IPBXaBa. | HoKIanh— T, Kpdrog Kol TPOsKHVNOLG
HHE. | BEIbLIBIOTA. KOYIBHOY kol peyodonpéneia duo
npbEToyMOY G0 X CHOY. 1% dxpdvie avtod Matpi kol 1§
| BA2TOYMOY. ¥ XHUBOTBOPA— dyle kod TPOoKLVITH odTod
- ) . NPT
IIIOMOY BX0Y. HHHE /. Tvevpart, vov kot del kol

£1§ ToVg al@vog iV dadvav,

Gunv.

The foregoing analysis of the introductory part of the Office of the Great
Habit in the ES has shown that this oldest Slavic witness reflects a
developed stage of this service and that it possibly displays some innovative
traits. The second part of that Office, as we read it in the ES, belongs to the
third formulary of the Office of the Great Habit. However, the Slavic text
differs somewhat from the Greek models (both old and modern) for the
third formulary.

In the primitive stage of the third formulary, the tonsure of the novice by
the priest was followed by the tonsure by the brethren. Chanting Psalm
118, the novice and the monastic community withdrew to the narthex to |
perform the tonsure. At the same time, at the altar the great litany (ektenés)
before the Trisagion and the hymn ‘O holy God,”’ the prokeimenon and
lections from the epistles and from the Gospels were being sung or read.

166 psalms 117:24.



38 MICHAEL WAWRYK

Thereupon the newly tonsured monk was led back to the altar to receive his
monastic garb, and after two concluding prayers (which are still used today)
and the brotherly kisses, the liturgy was continued with the triple ektenés.\?

The ES, however, assigns expressis verbis the return of the newly ton-
sured monk to the altar immediately after the Trisagion, just prior to the
prokeimenon: ‘‘And after the Trisagion, the deacon saith not ‘Let us
attend,” but they lead the tonsured one to the altar. And the priest vesteth
him’* (I po trestéms ne rece! di¢ vensmé™ °/. ns privedpt® postrifenaago
k® olstarju /. I oblacits i pps, fol. 96b). This place of the investiture
(before the prokeimenon and before liturgical lections) is different from that
assigned to it in all Greek texts of the ancient third formulary of the Office
of the Great Habit (tenth through twelfth centuries) known to us, as well as
from those of the second formulary, in which the investiture also takes
place after liturgical lections.

This transposition of the investiture in the ES can only be explained by
analogy with the first formulary. Its oldest text (represented by the Grotta-
ferrata I'. B. VII and by the Vaticanus Graecus 1836) puts the entire service,
together with the investiture, before the liturgical lections; it thus replaces
the introductory part of the mass (enarxis).'®® In the text of the first part of
the Office of the Great Habit, the ES borrowed the characteristic catechesis
‘‘Here, with the right hand’’ (se desnicejo, 180V 8e€10c) from the oldest
first formulary; in the text concerning the investiture, the ES again followed
the first formulary, transferring the ceremony to a place before the liturgical
readings.

The final part of the Office of the Great Habit as we read it in the ES (fol.
982 ff.) also differs from the Greek texts of the third formulary. First of all,
immediately after the investiture and the brotherly kisses, the ES gives the
full text of the ekrenes, starting with ‘‘In peace let us pray to the Lord”
(Miroms gju pomolimse, 'Ev elpivn 100 Kvplov 8enBaduev) and ending
with ““The most holy, immaculate’’ (Préstpjp, Cistpjo, Thg movoylog
dyxpdviov) (fol. 983D)  This ektenés does not occur in this place in the
Greek texts of either the third or the second formulary that can be assigned
to the time of the ES. Furthermore, the two original prayers after the inves-
titure that occur together in those Greek texts from the oldest times until
today are separated in the ES. There, the first prayer, ‘‘O Lord, our God,

167 Wawryk, pp. 143-44; cf. pp. 136—38. On the ektenés before the Trisagion, cf. A.
Strittmatter, ‘‘Notes on the Byzantine Synapte,”’ Traditio 10 (1954): 51108, and J. Mateos,
La célébration de la Parole dans la liturgie byzantine (Rome, 1971), pp. 42-43.

168 Wawryk, p. 126. Fr&ek, pt. 2, p. 567, fn. 22, needlessly cites the rubric from the Office of
the proschema in the euchologium of the Parisinus Graecus 392 (twelfth century), for in this
particular version the investiture takes place prior to the Trisagion (cf. Wawryk, pp. 205-206).
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trustworthy in Thy promises>’ (Gi BZe nas's. vérsny vs obétovansi tvoems,
Kipte 6 Oedg fudv, 6 motdg &v toic Enoyyediong sov), with an ekphonésis
(raising the voice at the end) (fol. 98b—99b) immediately follows upon the
ektenés; while the second prayer, ‘O Lord, our God, usher this servant of
Thine”’ (GT BZe nas$® vevedi raba tvoego sego, Kbpie 6 Oedg Mudv,
elodyoye 1OV 8ovAov cov), comes at the end of the ceremony of the remo-
val of the cowl (apokukulismos), performed on the eighth day after the
investiture with the Great Habit (fol. IOOb—IOIa). Finally, in the ES this
prayer is followed by the prayer ‘‘Glory in the highest to God”’ (Slava vz
vy$SEniixs Bou, AEa. év dyiotorg Oe@, fol. 10123-1023), a prayer that does
not occur in the Greek parallel texts of the ES’s time. Only some Greek
texts of the third formulary dated between the twelfth and the fifteenth cen-
tury do have this prayer after the prayer ‘‘Lord, our God, usher this servant
of Thine.”” These later texts of the third formulary borrow the prayer
“‘Glory. . .”” from the second formulary, where it consistently concludes the
Office of the Great Habit.'®

In my opinion, all these transpositions go back to a manuscript, whether
Greek or Slavonic, in which the order of the folia had been disturbed: the
scribe of the ES may have used such a manuscript as his model, beginning
with the ektenés of the Trisagion (fol. 9Sab). It would have been more
natural for this ektenés to stand near its first mention on fol. 94b, Likewise,
the prayer ‘O Lord, our God, usher this servant of Thine’’ seems to have
been mechanically transposed from its original place to a place after the two
prayers of the apokukulismos, the priest’s invocation ‘‘Peace to all,”’ and
the deacon’s words ‘‘Our heads let us bow to the Lord’’ (fol. IOOb).
Incidentally, the latter two formulae seem to be superfluous towards the end
of fol. 100, for they have already occurred between the first and the second
prayer of the apokukulismos (beginning of fol. 100P). Thus the original
place of the prayer ‘O Lord, our God, usher in this servant of Thine’’ (as
well as that of the prayer ‘‘Glory in the highest to God’’ [fol. 1012—1023})
is after the prayer ‘O Lord, our God, trustworthy in Thy promises’’ (on fol.
98b—99b). Here, at fol. 99b, is the natural place for the resumption of the
celebration of the mass, interrupted by the investiture, for it is at this folio
that a rubric begins informing about the further liturgical rites.

After such a rearrangement of prayers in the ES, there would remain
only two prayers in the ceremony called ‘‘Prayer for the Time of Removing
the Cowl”’ (Mol egda sneti koukouls; fol. 1002P): ‘O Master, Lord, till
the end”’ (Viko Gi do kofica) and *‘O good Lord, lover of mankind’’ (Blagy
Fkljuble GI), just as in the Greek euchologia of the eleventh and twelfth

169 Wawryk, pp. 137, 152—53, 97-98%*,
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centuries (Grottaferrata I". B. XLIII and Bessarion’s MS, Grottaferrata I'". B.
I). There the Evym €i¢ 10 xotnvéykon 10 xovkovAAlov contains the same
two prayers, Aéonota Kipie, fwg téhovg and "AyaBé (variant: “Ayie) kol
pAavOpwne Kvpie, which are separated by the same formulae as in the ES:
"Erprivn naoi(v) and Tag kepoAds / 1@ Kvpio khivouev /.170

Thus, an analysis of the second part of the Office of the Great Habit in
the ES, combined with juxtaposing this part with the most ancient Greek
models, enables us to reconstruct the original arrangement of the ES’s
prayers and rubrics, beginning with the tonsure of the newly professed
monk by his brethren and ending with the ceremony of the apokukulismos.
The procedure adopted here contrasts with that of Fréek, who simply
dismembered the Greek text of Coislin 213 corresponding to this section of
the ES, added variants from other texts (especially Goar, ed. of 1647), and
rearranged the pieces to fit the sequence of passages in the ES.!”!

Here is our reconstruction of the original arrangement of the ES:

fol. 962 ““The priest entereth the altar <space> and the deacon saith the <deacon’s>
services that are before the Trisagion’’

(UG N
(rins %bxomn“b kb orpTapio. U PE JU. JUBKOHCTBA.

I
$xe IIP'B TpBCTHMD).
fol. 983; “‘Deacon: In peace let us pray to the Lord”’
n n
(J:[% MupoMBs I'10 IOMOJIMMCA.. )

fol. 96P—98P: ““And they sing the Trisagion. And after the Trisagion the deacon
saith not: ‘Let us attend,’!”? but they lead the tonsured one to the altar. And
the priest vesteth him saying thus: Our brother. . .”’

~ _ m @ i
(A nosx 1B TpBeTOE. U 10 TP BCTEMB He pede Ou. sEEBMS /. He MPHBELRT

MMOCTPHXEHAAr0 Kb 01bTapro /. U 0BIa9NTD U HiTh FIIA cHue /. BpaTpsb HAIB ...).

(There follows the investiture and kisses, with prayers called stichéra.)

170 Wawryk, p. 104*; Freek, pt. 2, pp. 581, 583. In addition, the rubric after the first prayer
says: ‘‘And this is for the removal of cowl of women’ (A se Zenams koukoulju swneti),
although the following prayer has the masculine pronoun: i szpodobi i ‘and make him worthy’
(= xoi xarefliocov odtdv), ie., the newly professed monk. The same prayer was probably
used, with small variations, for both monks and nuns.

171 Freek, pt. 2, pp. 569—87.

172 Friek, pt. 2, p. 568, mistakenly translates ‘‘Communions”’ as “‘Let us receive the sacra-
ment!"’ The Greek equivalent (e.g., in Wawryk, p. 84*)'is [Ipdoywuev, ‘Let us attend (give
heed, listen).’
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fol. 989-99b ““The priest prayeth secretly: O Lord, our God, trustworthy. . .”’
““Audibly: ‘‘Let us send glory to Thee. ..”
m m
(110 MOJIA CA BB TaWH X /. I'T Exe Haurs. BEpBHESI ...

g
B /. Ja Tepk cIaBX BHCHIIAEMD ...).

fol. 100Y—1022 *‘Priest: Peace to all. People: And to thy spirit. Deacon: Let us
bow our heads to the Lord. People: To Thee, O Lord.”’
Priest secretly: O Lord, our God, usher in this servant of Thine. . .’
““Audibly: For Thou art the shepherd...” ‘‘And afterwards the priest
asketh'” the one who hath accepted the habit. . .”” ‘‘Hast thou accepted the
angelic garb? —And the accepting one saith: I have. —Hast thou accepted
the chastity of virginity? —He saith: I have. —The priest, having raised his
hands, speaketh very loudly: Glory in the Highest to God. . .”’
““‘Audibly: For thou art our God. . .”’

m P M m [ PHm_ R
(IIOMHU BCB. JIIO 1 IXO0 TBOE. I ;- ria Ha I'T0 IO JI10.
m n

Bl 14 —
Terl /. o Tau /. I'I BX€ Halll'b. BHLBEIHN paka TBOEroO
CETo ...
B. THl BO €CH TACTBIPb. ...
m m
HII0 CE€ BBITIPAITA € TIO ITPUEMBIIIAaro ospazs ...
M
ITpmATS 111 AHIrBCKREK OTEXAK /. K e MPUEMDI IIPHACD /.
IIpHATS T 9UCTOTA OIBBBCTBA */. TIETD /. IPUACSH /.
IIITb B3BBG PXL'B P€uets Benbmu /. CiaBa BB