5. Geomancy and Other Folk Customs

Entries Concerning Geomancy
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1567/12/5 (Miam ilgi ch’o, 1:64)

After a meal, I went to Momoktong to pay a visit to [my parents’] tomb. First, [ went to
the grave of my mother. I prostrated myself and wept. I then went to the grave of my
father. Before his grave, I prostrated myself and wept. The magistrate sent [me] well-
prepared ritual offerings. After the ceremony, I invited Monk Chongan, a specialist in
geomancy, and had him locate a prospective place where a pond needs to be dug.
Chongan thought the place the shape of ¢ ‘amrang and recommended digging a pond at
two critical points (hyol). I hope the construction can begin the day after tomorrow.
Those who came along with me were Yi Yusu, O Onsang, Kydng-ryém, and Kwang-

mun. !
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"Y1 Yusu and O Onsang were Yu Hiti-ch’un’s brothers-in-law and Kwang-mun was
Yu’s grand-nephew, a grandson of Yu’s older brother Yu Song-ch’un. Kyong-ryom was
Yu’s son.
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1567/12/12 (Miam ilgi ch’o, 1:68—69)

o The soldiers who dug a pond in Momoktong numbered about 220. [I sent] nineteen mal
and five toe of rice for breakfast. Three mal and five foe of rice were left over. [Therefore,
I sent] another seventeen mal of rice for supper.

o The total sum of rice used for the workers digging the pond for two days was seventy-
four mal.

o Long ago, between 1529 and 1530, there was a monk skilled in geomancy who reached
[my] ancestral tombs in Momoktong and said, with a sigh, “This mountain is well

situated with the blue dragon and the white tiger, and so its natural spirit is very favorable.
However, it is short on water. If [you] dug out a pond in front of them and always kept a
reservoir of water, then your stipend of fortune would go on forever.” Now, I have started
to carry out his words. Thus, I have written a poem saying, “A monk’s sigh forty years
ago / I came back from my exile, 3,000 /i away. / A pond has been dug and has now
become more like a protective boundary [in front of the grave] / May good fortune flow
forever.”
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1568/1/10 (Miam ilgi ch’o, 1:92-93)
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Monk Haeun from Unjomsa temple looked for and brought an iron kettle and other things
to me to show his gratitude. Moreover, he asked me about an [auspicious] place to build a
monastery. I advised him to acquire land near the Siwang hills in Tokki. The monk
replied, saying, “At this place there is an old foundation [of a former temple]. I will
sincerely follow your recommendation.”
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1569/10/29 (Miam ilgich’o, 2:140)

[I] sent Monk Chongan to place a compass at the new foundation outside of the West
Gate.” It showed that this lot is situated in the kan (northeast) direction and faces the kon
(southwest) direction, while water flows away toward sin (southwest) direction. It is said
that this is a most auspicious position. Hu Shun-chen® is the only one to have explained
the concept sup ‘a (water flow) since Guo Pu (276-324).
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% Yu built a new house in Haenam in 156970, and this new foundation was for that new
house.

3 Hu Shen-chen was a geomancer of Song China. He introduced the concept of “water
flow” around a tomb in his New Laws of Geography (Di li xin fa W E1{%), which was
widely adopted in Choson Korea.

* Guo Pa was a poet and scholar whose works reflect a strong Daoist philosophy.
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1573/2/8 (Miam ilgi ch’o, 3:383)

I remembered that I dreamt about arriving at the grave sites of my parents in Haenam.
There was the rich sound of water and it was flowing. [In my dream] there was a person
right by me who explained, saying, “There was no water at these grave sites so the
progeny would have been impoverished. Now there is water, and it is an omen of
abundance.” My wife had a dream in which she saw [her nephew] Song Chin climbing
onto a house. She awoke and explained her dream, saying that it was an auspicious sign
of his passing the lower civil service examinations.”
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> Sangsa -4 refers to a lower civil service exam degree-holder (saengwon or chinsa)
but also literally means “to climb a house,” for which Yu Huii-ch’un used the phrase
stingok 71 in telling his wife’s dream. It seems to be an exaggeration to expect
someone to pass the exam because he climbed a house in a dream. Song Chin probably
was not successful in passing the exam anyway because his name is not found in the on-
line lower civil service examination roster (sama pangmok) at
http://people.aks.ac.kr/index.jsp.
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1575/1/15 (Miam ilgi ch’o, 5:41-42)
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After the curfew was lifted, I rode a horse to Kangnting, [the mausoleum of King
Munjong (r. 1545-67)].° I arrived outside the Great East Gate and from there I went with
the minister of the Ministry of Works, Won Hon (1505-88). The moon was extremely
bright, and so a short poem I composed on the spot sprang to my lips while walking.
After traveling some twenty /i, we arrived at the road in front of Tae’niing, [the
mausoleum of Queen Munjong (1501-65),] where 1 took off my mourning clothes and
changed into a jade-colored official dress, silk hat, and black sash. We paid our respects
at Tae’nung from afar and passed on by. Then, in the light-colored clothes, we arrived at
the room for ritual cleansing (chaesil), in Kangnling. Minister Won shared with me a
bowl of rice for breakfast, which I ate.

Kang Sa-sang (1519-81), magistrate of Seoul, came and said to me, “In the past,
Master Yu Yo-rim (1476—1538) held the post of first counselor of the Office of the
Special Counselors (Pujehak, a senior third-rank post) while holding the junior second-
rank title of kason taebu for three years. King Chungjong (r. 1506—44) eventually
promoted him to the post of minister of the Ministry of Rites (Yejo P’ansd, a senior
second-rank post). You [referring to Hui-ch’un] will surely be like this.” Three state
councilors (samgong) and Hong Som (1503-85), first minister of the Office of Ministers-
without-Portfolio (Yong Chungch’u Pusa), had already arrived. They ordered ministers
(chaesang) of second ranks to go head and make their way to the Chongja-gak, or the T-
shaped Pavilion, just outside the Red Gate and to perform the proper rituals with
prostrations to the mausoleum. After this, [they had those ministers] climb up to the front
of the grave and said, “Grand ministers (taesin) may now follow and climb up.” [They]
ordered the sangjigwan (a specialist in geomancy at the Office for Observance of Natural
Phenomena) to arrange the celestial globe and the compass called “Kondanggwi.” All
pointed to “haejwa sahyang,” a site facing the sa (south-southeast) direction with the
direction hae (north-northwest) on its back. It was greatly appropriate. The grand
ministers also sent the ministers to climb on top of the peak of the guardian mountain
(chusan) and decide on the direction.

Pak Kye-hyon (1524-80) and I (Hui-ch’un) managed to arrive at the central place
where the mountain ranges transit to the critical point (ipsu). Most officials of the second
rank had already climbed the highest peak and come down. The grand ministers
commanded [us] two by two to step forward and speak about their opinions. I (Hii-
ch’un) spoke, “[This place], issuing from sul (west-northwest), reaches hae (north-
northwest) at the curve and becomes a critical point (hyol). This is really “haegonsan.”
This tomb is doubtless “haechwa sahyang.” The grand ministers agreed on it. I (Hui-
chun) retreated to the outskirts of the Red Gate and ate a home-prepared lunch together
with Pak Kye-hyon (styled Kunok). On the way back, I arrived at the front road of
T’aenting and offered four prostrations. Reaching the room of ritual cleansing, I took a
little rest. And, I ascended the hill at the rear of the room of ritual cleansing before the
grand ministers. The grand ministers then arrived after, and commanded the second-rank

% The events described in this entry and on the following day were to reassess the
appropriateness of Kangniing, where King Myongjong had been interred, as the royal
tomb site upon the recent death of Queen Insun, the primary wife of King Myongjong.
The site was found to be good, and the tombs of both King Myodngjong and Queen Insun
were placed there.
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officials to come and see the guardian mountain. I also observed it. The flanking dragon
and tiger hills were too low, and the enclosed space [between the hills] was too high [in
elevation]. This is truly a place where the winds from eight directions [blow], and is
exactly opposite what the geomancy handbooks [describe as] enclosed mountains and
trapped winds to concentrate the vital force. I came down. Having been summoned by the
grand ministers, I told them in detail what I had seen. That day, the second minister Nam
Ung-un (1509-87) [was the only one who] knew geomancy well, whereas all the others
do not know it. So between the mi and sin hours,’ the grand ministers went down first and
the various second-rank officials followed them. At sunset, [I] returned home. The grand
ministers would wait for tomorrow to go to the court.
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1575/1/16 (Miam ilgi ch’o, 5:42)

I left for the Gate of Proclaiming Benevolence before dawn and arrived at the Gate of
August Transformation and waited for [the guards] to open the entrance to the palace. |
entered the temporary office at the Hall of Enlightened Rule and sat with the second
ministers of the six ministries as well as those who investigated the royal tomb together
yesterday. Three state councilors and the first minister-without-portfolio, in consultation
of other ministers’ opinions, wrote a memorial to the king. Another report on behalf of

" Mi K is between 1 and 3 o’clock in the afternoon, and sin 1 is between 3 and 5
o’clock in the afternoon.
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Nam Ung-un’s view was submitted to the king. Between one and three o’clock, the king
replied, “I reviewed your recommendations. Since all of you have regarded Kangntling as
a ‘kuimsan,’ 1 hereby order that it be selected and used [as the queen’s tomb site].”
Moreover, the king conferred special instructions in writing to guard against forgetting,
saying, “Amongst the affairs of state, there is nothing more significant than a thorough
investigation and selection of the location for the royal tombs. [Therefore,] the
geomancers must exhaust all their hearts and strength [in carrying out their duties], as
well as be extremely cautious in investigating and selecting the site, so as not to leave one
iota of possibility for mistakes. ‘Kumsan’ has already been [decided for] Kangniing, but
in the past, it was falsely reported to me as ‘susan.’ This is certainly not an insubstantial
matter, so [ will rectify this in order to warn those of the future generations.” The king’s
instructions were very fair.
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1568/4/10 (Miam ilgi ch’o, 1:184)

Through Pak S3-gyong, I have heard that the late Chong Nyom (1505-49)," a literary
licentiate degree-holder, foretold future affairs, saying that there would be good harvest
every year from 1567. In 1567, the king (Songjo) succeeded to the throne and the harvest
came to be great this year. Thus, it can be said that he was an eccentric [person].
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¥ Chong Nyom was a Confucian scholar but also a royal physician. He passed the lower
civil service examination in 1537, the same year Yu Hui-ch’un did, and was thus a fellow
alum with Yu. From a young age, he was well versed in geography, medicine,
prognostication, and astrology.
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1571/10/28 (Miam ilgi ch’o, 3:184)

This year, magpies nested on the trees of the southern side [of the house] and there were
many, not just one. The same happened at home in Tamyang, as well as at all those
houses of Magistrate Yun Haeng Chong Yang, and Pak Mu-gang where I stayed. My new
home [in Haenam] also hosts a magpie’s nest on the southern pavilion. I was promoted to
the second-rank post and came to hold the post of provincial governor of this province
(Cholla Province). I can tell that [magpie’s nests] brought great fortune.
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1571/11/26 (Miam ilgi ch’o, 3:205)

o Today is winter solstice. All officials celebrated it.

o My neighbor to the east, No Chik (1536-87), the governor’s aide, sent red bean
porridge.’

On the Custom of Wearing Earrings by Men
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? Eating red bean porridge is still a popular custom in Korea. Before enjoying the dish,
people offer a bowl to various house gods and also spray the porridge on the wall, gate,
and other places of the house, believing that the red color chases away bad luck and
malicious spirits.

85



@ Aol ®
7 FALALYE Dol T

ARl A B %2 o] b8 F-1me) e olth A o] FE 2O FLHE U
A %% eh Ao & 6steh R o] ehe V@ o.w s, B Ae)o] up2y]
O A= AR M Sl Mg FE hE, ol A0 A WELE Ao

1572/9/28 (Miam ilgi ch’o, 3:262)

The king transmitted the following to the Royal Secretariat via a written admonition,
saying, “Our whole body, hair, skin, and all, was given us by our parents. Not daring to
scar or wound it is the very beginning of filial piety. In our country, men of old or young
age pierce their ears in order to wear earrings. This is derided by those in China and is
quite a shameful thing. From now on, admonish those in the capital and in the provinces
to completely refrain from this barbaric custom. Enforce this in Seoul within this month,
and the Office of the Inspector General shall punish severely those who disregard it and
do not abide by accordingly. Take this order and proclaim it.”

On Plowing Nude (ragyong ££85)

2508 0 A (JE R H LA 4:199-200)

i, A, S AREN R 2 AR, O R e K, IR W] T AR

PlAtsb ez s, "SI H, 55 TR, BT, 552888, BIE0h %, s,
5 )R] AR, R AN TR 2 AR LT, B, AL, SR, HAG
N, BRI, Bl AE Kt s

15733 129 15 4 (ML 71 % 4:199-200)
B Al ol ghobA g el A |l el %= Bl
b Sua T A7 Al disiM Az S
ofl el o, Al A7tel By
o] 723 TEH o2 vid ]l =
aF w8 Aol gley o] A& el whal gt Feks o]
= J AAE )R [0 S &S] 9 g ok A7tske,
AL I A g o] of 2] 33 Bl A S BT [

“Ee] F o] T1eshe], o] Aol BHA] G 5
sl ek, w3 (AR Eel A da e tiAlE A

1573/12/15 (Miam ilgi ch’o, 4:199-200)



Clear. In the morning I sat down and thought about the custom of pretending to plough
naked in Hamgyong Province on the First Day of Spring (ipch ‘un),'® and that it should be
forbidden. I [originally] wanted to deliver this message to the king during the royal
lecture, but [now that I] reconsider it, the provincial governor will also be able to prohibit
this custom. As an ill-bred custom carried out in the remote northern region,'' every year
on the First Day of Spring young lads strip naked and pretend to plough with a wooden
ox. This is what is called “nude plowing.” Being in the bitter cold for a while, they get
seriously sick. The provincial governor shall also be able to strictly prohibit this custom,
so I delivered a letter [which stated the above] to Pak Ch’ung-won (1507-81), a senior
official of the third rank at the Office of Royal Lectures (Ch’amch’an), the father of
Governor Pak Kye-hyon (1524-80) [of Hamgyong Province]. He answered, saying, “The
custom in the north like this is extremely irrational. Moreover, it hurts the people. This
[custom] is deeply shocking and bizarre. I must send a message [to my son] and strongly
recommend that he make plans to prohibit [this custom].”

NI E (i H LT 5:328-29)

FoA ST Z A M AR 2 ey % B B% s RIS BRI 208 LI #E
MR kR SRR AN SRilid s Brh i R R s A 2 va TS

B R 2B AR T AR 2D WAL 2B Hh 2 N KT
el DR BE i B 2 i F SR I A 3 2% BT b et

AR 2 W) AR LR RN ETE o AR TR (ERRRS 2K B A
FH BT 16 (0 5 Rl e RRAS DA SE JHE (] s E A LA RS 7SI 2 2 i
B 2 i PR AL TLJFEJ*JWE? IO 2 A T2 — s SR
DURIERE AT AT IR S 5T R Bt e iR W /e 2 e 1 i — g
BETEAR T2 AT A ALK R Z % TI“I‘I@WE MIEZHB fz B e )z et
Mz RATE Bz i th s Hn AR e o 1‘5‘}367\1:‘5&1@ FIRESER R
IR IS RE TR IS JIBE RARER IR « WUMFI 2 Bk Tk
PLES RIS 2 AR RS MR S BRI L [ S niimil ] AR
ARz NI e a0 Bt 2 e JLap A i AR SR T B 41 5 Rty 5 PR 1

S B BR TN .2 B Rk 2 k. IHe e fib ﬁﬁl%% MEEMH 2 KBH g — e
BT ] BRI [ e ] = E LRI

B S s )T e e RS A 1 /\%E H5 AR T4 6755 6 i B 2 A
R AVE TR R A 2Bl IR A 2t e AT

o]

AEol 2= oL W7ks S5l ek =9 (W] 9Fd 7] % 5:328-29)

o
o

Y Ipch'un A% is one of the twenty-four seasonal markers in East Asian calendar. It
approximately corresponds to Feburary fourth in the Gregorian Calendar.
" This refers to Hamgyong Province, where Yu Hiii-ch’un was exiled for nineteen years.
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Discourse on Plowing Nude on the First Day of Spring'* (Miam ilgi ch’o, 5:328-29)

This is something that is derived from the squalid customs of a distant wilderness and
that causes suffering and pain to the livelihoods of men. To all men of knowledge it will
cause great alarm, [but] the common people take it to be ordinary. A long time ago, the
ignorant people of Taiyuan,'” because of Jie Zhitui, would, for one month’s duration in
the lunar second month of spring, cease the cooking of food."* When Qiao Ju became
governor of Bingzhou, he deliberated over this and changed it."” [The people] of Ye,
infatuated with ghosts, found a wife for the River God every year.'® When Ximen Bao
became the governor, with great resolve did he change this custom.'” These were all
benevolent gentlemen, and with a heart of benevolence and righteousness, they rescued
the lives of men from sinking into ignorance.

The people of this region are far away from the royal capital, ignorant of reason,
and have been misled by spirits and demons for a long time. Among the things that are
most unfounded and harmful is plowing nude on [every] New Year. Every year on the
morning of the First Day of Spring, indigenous officials (#'ogwan) on the public streets

12 For more discussion on the custom of plowing nude, see Hwang P’aegang, “Ipch’un
nagyong Ui sogo—Miam ilgi ch’o yon’gu (3)” [A small study on the powing nude on the
First Day of Spring—a study of Miam ilgi ch’o (3)], Kungmunhak nonjip 3 (1969).

13 Taiyuan K Ji is a city in northern China, in modern Shanxi 1115 Province.

14 Jie Zhitui /2 #f£ was a retainer of Duke Wen of Jin % 32\ and followed his lord
through nineteen years of exile. However, after Duke Wen became the ruler of Jin, Jie
Zhitui refused to speak of his past merits and consequently did not receive official
recognition. He went into hiding with his mother on the mountain of Mianshan #5111,
The Duke, full of regret, went out to look for Jie Zhitui and could not find him. Knowing
of Jie Zhitui’s filial character, the Duke ordered a great fire to be set on the mountain,
hoping that Jie Zhitui, fearing that harm would befall his mother, would come out of
hiding with her. However, after the fire, Jie Zhitui was found dead, still holding on to his
mother. The Cold Food Festival £ £t, where traditionally cold food would be eaten for
three days, is said to be on account of Jie Zhitui. In the example given here, the
prohibition on eating cooked food seemed to have extended for an entire month.

15 Qiao Ju fE#E (also Zhou Ju JH#) appears in the Han shu i . See Biography of
Zhou Ju J55-4.

16 Women were sacrificed to the River God as his “wives” in Ye ¥F, a city in the
Kingdom of Wei Zf during the Warring States Period.

17 Ximen Bao P4['1%7 changed the custom by commanding the shamans responsible for

the sacrifices to be given to the River God. This anecdote appears in the Shi i,
Biographies of the Humorists (32 50 75 F& Z11{H).
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command people to drive wooden oxen, pretending to be plowing, sowing, planting, and
harvesting. With this to sanctify the [new] year, they use this to pray for grain. And they
without fail make the plowers and planters strip naked, coming in contact with the bitter
cold. What purpose does this serve? The old folks tell me that this is their custom to show
the strength to withstand the cold and to acquire the auspiciousness of the year’s warmth.
But how can the transformations of Heaven and Earth be stolen through the games of
children [like this]?

In the extreme of desert cold, if their hands and feet are even once exposed, they
would suddenly freeze or be frostbitten. [Yet] how is it that in this situation they strip
down to their [bare] skin and stand there on the road? The wind and the cold pierce to the
bone. Shivering and fearful, not one in a hundred of these people is spared from coughs
and other diseases hard to cure. How can this be different from a child about to fall into a
well? Seeing this, if people really have a heart, how can they hide their feelings of alarm
and distress?'® When men suddenly see a child about to fall into a well, they without
exception experience a feeling of alarm and distress.

If officials are asked, they say that it is a custom of the people. If the people are
asked, they say that the officials have them do it. This [custom] began because they did
not understand [its harm], but it has become an established custom [because people
regard it as] comfortable. For about one hundred years since the establishment of the six
garrisons (yukjin)," even though there have been wise officials of both civilian and
military ranks who served as magistrate, they were comfortable with this old custom and
did not think that it was strange. There have not been officials like Qiao Jiu and Ximen
Bao, whose courage and determination [would have exterminated such an old custom].
Ah, how deplorable it is! Also, [people] in this distant, poor, and cold land cannot
flourish. In the winter, [they] collapse in the wind and snow. In the summer, [they] drown
crossing the river [Tuman River]. Diseases caused by the cold and contagious illnesses
pursue the people. Households are few and far between, like stars at dawn. The lucky
ones who have been spared from death should necessarily be saved and consoled.
[Instead,] how can one drive them into [such an] incurable [situation]?

There is no other cause [but this]. Those [officials] who are supposed to save the
people are simply unaware of the mistake committed by those who made wooden figures
[of oxen]!* This can be understood within one morning. Therefore, reforming this
custom should be as easy as flipping your hand. How could it be reformed? Plowing nude
should be forbidden, and that is all. Some people say, “Because of a saying [in Analects]

'8 This phrase alludes to the feeling of commiseration (ch ‘tigiin chi sim 1§52 .(»), one
of the four beginnings (sadan V4%) discussed by Mencius. See James Legge, The
Chinese Classics, Vol. II, The Works of Mencius (Hong Kong Univrsity Press, 1960),
Book II: Kung-sun ch’au, Part I, Chapter 6 (/AR 174y 275 5), 2014,

¥ Yukchin refers to six outposts established (at Kyongwdn, Kyonghiing, Puryong,
Onsong, Chongsong, and Hoeryong) in the far north of the Korean Peninsula during the
reign of King Sejong (r. 1418-50).

20 «“Chakyong-cha” (those who made wooden figurines) alludes to the discussion from
Mencius. See James Legge, The Chinese Classics, Vol. II, The Works of Mencius, Book I:
King Hii of Liang, Part I, Chapter 4 (5 T %i4) FZEPUT), 132-34.
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that ‘He who is not in any particular office has nothing to do with plans for the
administration of its duties,”*' you have maintained the ways, residing in the countryside
as an exile, and you kept [this policy] very firmly so far. Now that you express this
opinion, you are mocking those who have a position. Aren’t you stepping over former
boundaries?” I say, “That which is inappropriate for me to join in is the policy-making of
the local government. That which I cannot bear to be silent about is the customs of the
dumb masses. The [former and latter] are not the same.”

2! This phrase is from Analects. See James Legge, The Chinese Classics, Vol. I,
Confucian Analects (Hong Kong Univrsity Press, 1960), Book VIII: Tai-po, Chapterl4,
213.
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